
Luther and Culture
BYy George Forell

It would be impossible present dealing with Luther ; understanding of
culture along the lines of arl Holl’s famous of IL »What did Luther
understand by religion? The 1Cason obvious The word »culture« (cultura
Kultur)| OUT »the intellectual side of Civilization« NOtTt part of
Luther vocabulary But EG if the INCaANINS of the word »culture« 4S sed
today Was unknown Luther the reality of what call culture surrounded
him 1t surrounds and he interacted with the culture of the sixteenth
CENTLULY creatively and powerfully during his entıire life

analysis of Luther intluence culture though obvious an profound
CVCM from 110  = German 11011 kuropean vantage would lead tOO far
afield For the relationship between faith an! culture 15 permanent an:
inescapable problem the lite an history of the church The solutions oftered
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Ar impress1ive 1n their varıety 2081 complexity. Culture has een SCCI1L the
enemy of Christ an the Gospel an! Christians ave ene urged withdraw
and isolate themselves trom the prevailing culture of their dsC Some of Luther’s
contemporarıes advocated this solution an their descendants the Amish an!
Hutterıtes, for example, ATC stil] practicıng their separatıon from culture 1n
isolated farm communıitıes 1n USA an! Canada.

Culture Calil also be SCCI1 redemptive and the establishment an Vd-
tıon of »Christian culture« INaYy be hailed God’s 111 for Hıs people. Accord-
ing 1inston Churchill the Survival of Christian civilization W as the object of
the Battle of Brıtalin. The United States of merıca the last best hope of
Christian civilization 15 commonplace of political rhetoric 1ın that COUNLITY,
NO tOO subtly reflected 1n the inscr1ıpti1ons of the dollar bill » In God
truSC; annult CoeptI1Ss, OVO ordo seclorum.«

Because of the pervasıveness an complexity of the relationship between
religion an culture would like restrict OUT examınatıon of OUT top1c the
significance of culture, understand the ferm today, Luther’s theology.

generatıon agO Amerıcan theologian, Richard Niebuhr, proposed
analysis of the enduring problem of the interrelation of Christianity an civili-
zatiıon 1n book called „Christ an culture«.> He submitted five
expressing this relationship: Christ agalınst culture; The Christ of culture;

Christ above culture; Christ an! culture 1ın paradox; 238l Christ, the
transtormer of culture. his 15 NOLT the place present detailed analysis of
Niebuhr’s morphology.® Only OLLC of the chall CONCECIIHN here, Christ
and culture 1n paradoxX«, which Niebuhr called »the theology of the dualists«,
though he o0es NOtTt INCcAall AUGHSE the representatıves of this posıtion of SOINLC

Manichean division of reality into realms of light and darkness, the kingdoms of
Cod an Satan Rather, he SCC5S5 these people committed the task ofavoiding

radical separatıon between Christ an culture ell CasS y synthesis
adaptation. They »„seek do Justice the eed for holding together ell
distinguishing between loyality Christ and responsibility fOr culture«
T Niebuhr the classical representatıve of this point of 1eW Was Martın

Richard IEBUHR: Christ and culture. I
have questioned the adequacy of Richard Niebuhr’s approach ın his classification of

Tertullian 1n George FORELL: 1StOry of Christian ethics. Vol TOm the New lTestament
Augustine. 1979, 50—60

Niebuhr Op Cit,; 149
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Luther. While Niebuhr discovered dualistic motifts 1n Paul and Marcıon, neıither
Was truly »dualistic«; Paul because his dualism tended 1n the direction of
eventual synthesis,® arcıon because he wanted TYTAaW Christians Out of this
world altogether SINCeEe he Sa the world the creation of d evil god.? Luther 15
the paradigm of Niebuhr’s »dualistic« approach the relationship of Christ an:
culture.

While the term »dualistic« 15 both untortunate an inapproprlate, Niebuhr
has, indeed, identitied essential element 1ın Luther’s understanding of what

call »culture«. He points Out that Luther takes culture ser10usly without
idolizing if. But Luther’s assessment of the significance of culture 1S NOT the
result of SOINC VasUuCcC »responsibility for culture« Niebuhr would aVe 1t, but
rather central element ın his theology, his doctrine of creatlion. (258 the Cre2i2tor
of heaven an: earth and of all things visible and invisible 15 the ultimate SOUTCE
of CVCIY culture which He Creates an! maıintalins through the CoOoperat10*° of Hıs
human creatures He SCS the startling varlıety of human cultures 1n the SErvVICE
of both Law 4an Gospel. For Luther aspect of culture 1n the widest
possible of this word belongs the larvae dei the masks of God Culture
1SJIn fact God’s an thus through which God 15 actıve
1n the world 'his 0e€es nNOt I1CAallı that God’s act1vıty 15 dependent
particular culture. Cultures an natıons COTILNC and They INnaYy become
dominant influence at certaın period of time WCIC Greek an Roman
culture. But they PaSs AdWaVY and ATC only vaguely remembered forgotten.
Some cultures AT super10r others. Luther admired the accomplishments of
Greece an Rome an sed them models for his dsC Their SysStem, heJ
»produced intelligent, W1Sse an COMpetfent INCNH, skilled 1ın aTt an: rich
1ın experiıence that it all the bishops, priıests an monks 1ın the whole of GermanYy
today werTeCc rolled into ONC, yOu would nOot ave the equal of single Roman
soldier«.11

But Luther also admired aspeCts of the Muslim culture he confronted it 1n
the empire of the Turks .12 Not only WAas their works righteousness far INOTEC
1mpressive than that of the most dedicated monk the Christians, they

Ibid., 165 Ibid., 167
I0 the term »COODerat10« note material below
Am 45, 356 L5 4S> 4—8

IL, 149] 160—197 VB (/Eine Heerpredigt wider den Türken|)
13 3 1L, 187 aa 5
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also behaved admirably their worship SCIVICCS and lived MOST disciplined
lives »They do NOT drink WI111C indeed do nNnOot C4 an! drink CXCCSS do
do nNnOtTt dress wastetfully, sShow off and they sSshow obedience
their CEINDCIOI They ave organized their overnment 3al admıinister 1t

would like ave 1t one GermanYy
In his analysis of culture Luther 15 eloquent describing the infinite varıety

of other possibilities which A4d1iIC always avaijlable God besides the culture an
1fSs varied manıifestations happen God us through the Word It
15 for Luther 1fts specific linguistic appPpCAIaNCclC at particular tiıme an place
product of culture destined SCIVC God But God could alsoAaccomplished
Hıs PUIDOSC other WaYyS He nourishes human beings through bread CVCMN

though He 15 WaY dependent 1t »It has thus pleased God ımpart the
Spiırıt nNnOot without the Word aV COOperators with Hım I COr ]

Similarly He could nourish without bread an fact has provided
of nourishing without bread Matthew 4| 4| SaVyS

hus God the SOVEICIEN SOUICC of human culture He 15 the SOUICEC an
Creator of everything that an nothing would be without Hım He SCS

whatever He Creates accomplish Hıs ultimate PUIDOSC Luther WT1tes »All
creatures AL God’s masks Larven]| an disguises IMummereyen| which He
allows 24SS1IST Hım and help bring about all kinds of results which He could
also bring about without their cooperatılion. ((1

Fach child ı15 GCoad’s creatiıon, brought about by the Creator through the COODCI-
atıon of parents The KT and education of these children ı15 God’s work
the family accomplish Hıs ends The SOW1118, SIOW1NS an harvesting of
lagriculture| ultimately 206 's work though 1t penultimately the labor of
the farmer which attaıns these results C26d sCcC5 al] Hıs CTEeTÄTEUTES for Hıs

S WA 3o11 189, 27 — I90 15 Am 33, 135 A ı8 695, 28—35
16 Am 33, 242{% I8 754, Sl Note also Luther explanation the Fıirst Article of the

»Apostle creed« (BOooK CONCORD ed Dy Theodore Tappert Phil 1959, 41
BEKENNTNISSCHRIFTEN DER EWV.,  CH LUTHERISCHEN KIRCHE „nd ICV ed 195 5, 647—
650]

IS S I1 102 28—30 3I 274 43, F3 E A »God longer wan 2 accordance
with Hıs extraordinary the scholastics CXDICSS 1t absolute but wants aCt

hrough Hıs Creatures whom He o0€es NnOt want be idle 'hus HeV:o0d nNOt He did
the Jews the desert when He BaVC 1: from heaven, but hrough labor when
diligently perform the work of OUT calling

I8 16 62 36 263; »The dIC od’s masks an disguisesCHe useces earth
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» FOT CVCI) if God creates nourishes an SOVCINS al] the SOMNS of INCIL,
nevertheless He oO€s NOT wWwant anıYy be idle but g1ves them members with
which they should bear, cherish, an! SOVCIN ONC another, whereby God 15 gıven
the 0OCCasıon for creating, nourishing an! ruling. hus the of God hidden
under the human act1Vvity 15 SCCH DYy faith do all things; al the unbelieving,
who SO only the work of INa and do NOt know the of God ATC deceived
What then AIC human DOWCLIS, where faith a! the Word re1gn, CXCEDL masks of
God, 1t WCIC, under hich He hides an 0o0€es Hıs wonders, while through
their weakness He StIrSs the proud, Drave, WI1Se an holy agaiınst Himseltf
Yet 1f SOTINCONC knows that the an! wisdom of God ATC of such SOIT, he

wholly, NOtTt 1n the masks of God but 1ın the Word behind the mask.«19
God SCS the Cooperat1o of all Hıs Creatures, thus CVCI) culture, the effect of

human effort within God’s creatiıon, 15 ultimately God’s bring about
Hıs ends .20 » In this life CannOot deal with God face tace. NOow the whole
creatiıon 15 face mask of God But ere eed the wisdom that disting-
uishes God from Hıs masks.«21 The God who 15 present everywhere 15 present
also 1n the human achievements which call culture.

Luther spoke eloquently of this divine 1n his defense of the real
of Christ 1n the sSsacrament of the altar but insisted simultaneously that

such general presence from the Word 0€s NOtTt imply God’s fOr
In fact, the effort find God where He has NOt gıven us Hıs promise that He

be found 15 idolatry. Luther’s attitude towards culture 15 NOtTt »dualis-
t1C« but cshows that culture 1S by which God allows human beings
Cooperate ith Hım 1n INanıYy different WaYyS It 1S redemptive an! CVCIY
effort claim such redeeming for anıYy culture, CC »Christian cul
LtUre« would from his point of 1eW be tempting God an committıing idolatry.?

_ .Without mY work He 0€s nOot want ıt happén yet 1t 15 NOTt accomplished hrough
work He oes NOT want Sit a home, be lazy, leave everything the ‚dear Lord: waıltıng
for fried chicken Ily into mouth 'hat mCO6 He o0es NOT let things SI0 W
fOr when have one nothing.«

T: Y, 401 I 576, 38 — 578,
Am 26, 95 I> E K
Am 26, 95 L EFA 12—14.

36, 342 Y, 492, I9—2 »Though he 15 present 1n all Creatures, and might find him 1n
ne, ın fire, ın water, VeCcIn 1n IODC, for he certainly 15 there, he does nOot wish that seek
him there ftrom the Word, anı Aast myself into the fire the hang mysel{f the
I1ODC He 15 present everywhere, but does nNnOot wish that yOUu fOr him everywhere. rope
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hepositive significance of human culture instrument of God’s PUrIDOSC
15 questioned. God 15 present an! actıve 1n nature an! 1ın culture bring
about Hıs creatıve design. his explains Luther’s litelong commiıtment

varıety of cultural eXpress1ons such education, NOLT merely the acquis1ıti1on
of skills but of cooperation the part of human beings 1n the
ultimate PUrpDOSC of the CTreAtOTr.

Durıng his entire lite Luther supported all forms of education from grade
schools for boys an girls improved universıitles. Much of this interest W as

related his conviıictıon that the study of the Holy Scrıptures, which he
advocated part of CVEILIY curriculum from the first grade the un1ıversity
supported the Reformation alwouldguar 1ts ultimate sSuccess.?> Similar-
ly his CONCECII for the study of foreign languages W as first of all based their
theological significance. He »Although the Gospel CaIimilc an still

through the Holy Spirıt alone, Cannot deny that 1t GCAHIC through the
medium of languages, Was spread abroad DYy that/an MUST be preserved
DY the SaImnec means. «24 Here SCC the penultimate cooperat1o of language
okzills 1n the proclamation of the Gospel which 15 ultimately gift of the Holy
Spirıt alone. Languages, MOST basıc aspecCt of culture, ATC for Luther the cheath
in which the sword of the Spirit 15 contained, the casket 1n which this jewel 15

enshrined; they AT the vessel in which this wıne 15 held and the larder 1n which
this food 15 stored.?>

But nNOtTt only the Gospel 15 at stake 1n the cultural endeavour of studying
foreign languages but if neglect the study of languages, »the tiıme 1l COMMEC

when chall be unable either speak wrıte COrreCt Latın German«.
'his would attect OUT VE humanıty. Luther SCS the dreadtful example of the
decline of language and culture SOIMME of the monks excorilated by the
(;erman umanıists 1ın the »Epistolae obscurorum V1ITrOTrumM« make his poıint.

rather where the Word 1S, and there yOou will lay hold of him 1ın the right WaYyY Otherwise yYyOU ATC

tempting God and committing idolatry.«
23 Am 44, 2051 6, 461, „Above all the ftoremost reading fOr everybody, both 1n the

universitles and the schools, should be the Holy Scrıptures and fOor the yOUNSCI boys, the

Gospels. And would God that CVCIY tOWN had girl’s school well, where the girls WONU. be

taught the Gospel tor hour CVCIY day either ın (ijerman atın.«

Am 45, 3581 £ WA 1I15, 37, 3—6.
25 Am 45, 360 15) 38, 811
76 EPISTOLAE OBSCURORUM VIRORUM/ the atın text ith English rendering and historical

introduction by Francıs Griftfin Stokes. 909

E#



He that the result of the COIrruptLioN of language these miserable
folk ave een turned almost 1INTO anımals 'hus language (} of the basic
elements of culture significant COoMPpONeEN of OUT humanity

Luther COILICETN 15 NOT imited the study of Bible and Theology In of
his profound Aristotle „»Ethics« he advocates the usc of
authors the schools because of their contribution learning He considers
Aristotle »LOg1iC« „»Rhetoric« an » Poet1i1cs« useful educating PCO-
ple an the study of Cicero »Rhetoric« ell Important authors
should be studied »regardless of whether they WeIC Christian Greek

Latın for ‚B3 from such books that OTIC mMuUust learn STIAININAT «
He 15 proud of the achievements of the (:erman humanıists making the

1ESOUTICCS of classıical literature avaılable observing that » We ave today the
finest an! MOStT earned SIO0UD of ell mMature LLLCIN adorned with
languages an all the arts who could also render real SCTV1ICE it only would
make usc of them of the e Occasionally he quoted ıth
approval the medieval Sayıns, „It Just 4S bad neglect student despoil
VITL and he liked OUut that the neglect of education had PEINICIOUS
results for the life of the entire commonwealth »„The weltfare of CIEYy o0€es Not
CONSIST solely accumulating ast Lreasures, building mighty walls and 111-
ficent buildings and producing goodly supply of SUuNS an Indeed where
such things dIC plentitul an! reckless fools get control of them 1T 15 much

2N! the CITtYy suffers greater loss CILYy est an weltfare safety
ABa strength rather 1fs having Ianı y able earned WI1ISC honorable
4an elleducated cıt1zens.B

his NOtT only the study of languages but also understanding of

Am S, 60 ‚® 38 14—2 »The t1iıme will OIM when shall be unable either speak
wTite COrIrTeECT atın German As proof of this let take the deplorable and TEAdIULU

example of the N1ıversıt1es and monasterıies s Va INCIN have NOt only unlearned the
Gospel but have addition corrupted the atın and German languages that the miserable
olk have een tairly turned 1N{IO beasts, unable speak COrrect (‚erman Latın and
have wellnigh lost their natural Tecason boot C4

78 Am 44, F783i 458 26—28 'his PIa1lsSC of SOINEC of Aristotle books ollows immediately
after Luther has called him 1! heathen teacher« anı I1 the advice »That Aristotle
Physics Metaphysics Concerning the soul and Ethics which hitherto have been hought
be his best ooks, should be completely discarded« (Am 4' '} 200 457, 37
Am 44, 201 WA 6 458 291 31 Am 45, 351 5 WA 1I5, 31
Am 45, 76 WAÄ I5, 52 6f 32 Am 45, 356 1, 34, 28—33
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history oung people should »hear of the doings aM Sayıng>s of the entire
world his would enable them learn from the past and T1Aaw the
ap  € inferences ven if ONC Call also learn from CXDEI1LICNCC outside of
formal schools, AaCQYU1LIC through personal CXPDEILENCC what ON might be able

learn from the EXDEILCNCC of others, if properly instructed, takes deal of
time 3al litei15 VCIY short.

ven Luther’ ellknown love of 15 NOtTt merely Matter of aesthetic
consideration 15 fOr him also OLLC of the finite which GCod INaYy usc

accomplish Hıs PUurpOSC It 15 »Outstanding gift of God and ext

theology« 35 He sa1d ))I would NOT want SIVC slight knowledge of
for consideration And youth chould be taught this Aart for 1T

makes fine skilful people c » Next the Word of God« Luther asserted
»11US alone deserves be celebrated an of the of
the human heart DF

Despite Luther’ love forSexpressed everywhere his life an work, he
1eMMa111s5 of the ambiguity of EVCMN this cultural achievement. While he
4S5SUM6eS that began a1d religion it W as »111 the of Li1mMe

pressed into the SCIVICC of Juxury an lust« Luther believed that the ATf of
had attained L11C  s heights his t1ımMe Were king David 11S5C from the

dead he would be astonished how people had improved their usical okills 39

'his appreCcı1atıon for the musical achievements of his dsC helped him deal
constructively with the usical heritage of the Retormation As he observed
his »Formula Missae et (0)218 PIO ecclesia« quod bonum est
tenebimus.c

But NnOt CVCIl redemptive SOIMNEC UtONOMOU: It Call an
should be used ı the SCIVICCEC of (Z96 an Hıs Word ))I nOt of the OD1IN1O11« he

»that all the arts 4dIC be overthrown Cast asıde by the Gospel SOILLC

superspiritual people claim But would gladly SC all the aTrtSs an especilally

33 Am 45, 368 1, 4, 15
Am 45, 368 18 4, 15—26

35 WA IR 3, 636 GASETE: April 1538
36 WA IR 3, 636, 5—7 (3815)
4 Am 53, 323 Y 371 ıf translation altered
35 5, 98 38—40  =  Z  vA  AWA2 162 S I
39 5y 274, } 5603|), Spring, 1543

Am 53, ”2 WA ı2 08
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MUuUSIC, In the Service of Hım who has gıiven an created them «41 Luther Was

pleased that he had succeeded 1n SaV1ıng SOTILC of the beautiful MUSIC of the
»PapıisStS« by freeing it from the old an: attaching it the »Jiving an holy
Word of God«, thus demonstrating how MUuUSs1IC could both destructive an
constructive purposes.““ 'his procedure created certaın technical problems
which Luther tried address. One could not simply attach usical
wrıtten for Latın fEexXTt DNDCW German tEexTt hus he Nikolaus
Hausmann 1n ))I refurn this 1N1ass YVYOU, far concerned yOUu INaYy
usec 1t but Oon’t lıke 1t that yOou keep the usical designed for the Latın
text and usc them fOor the (‚erman text «43 In the SaLnılc VCal he 1n his book
»Against the heavenly prophets« that he advocated (serman I1ass which
would do Justice MUSIC ell TEeXTt » FOT translate the Latın text an
retaın the Latın tone let paSS, though 1t 0€s nNnOot sound polished
ell done. Both the FEeXTi an n  J aCCECNL, melody and 1LLANLNICT of rendering
ought SIOW Out of the tru mother an! 1ts inflection, otherwise all of ıt
becomes 1im1ıtatıon 1n the IL1LAanıilecT of the apes. «

In his reform of worship Luther 0€es NOt only consider the words, judging
them according theological Criteria, he also refers ratıo mMUuSs1CAae, usical
ICAaSON, for making changes.“5 It 15 NOtT pleasing God human beings abuse
mMusıic. Just the rules of language MUSt be respected usc 1t 1n (2ad/s SEIVICE,
musical 1C4SON 15 Jegitimate consideration 1n selecting mMUusıc for the SErVICE of
God Culture 15 always tool, instrument, but like all instruments 1t MUuSt be
treated with CAaic 1n order do 1ts work.

While Luther’s appreclatıon of MusıcC 1S well-known an has always served
illustration of his positıve approach culture, his attitude towards paınting

41 Am 53, A0 35) AQ translation altered.
35 479, SS »They the papists| also DOSSCSS lot of splendid, beautitul OIl and

mMUusI1C, especlally 1n the cathedral and parish churches. But these aic used adorn al of
ımpure anı idolatrous Therefore have unclothed these idolatrous, 1Teless 4Noolish
CXIS, and divested them of their beautitul mMUusıc. We have put this MUuUsIıC the living and holy
Word of God order SINg praıse and honor ıt. We want the beautiful AFf of MUsIC be
properly used SCTIVEC her ear Creator and his Christians.« Luther adds here that ordinarily
melodies should be kept which the ditferent churches 4ATC accustomed S1NCe people aic justly
irrıtated if the amıiliar melodies AdIiIC changed| 53, 328 5y 450, 1—16)

43 WA Br 3 462, „{ 847), 76 March 1525
40O, I4I I8, 123, 20—24

45 I 2I18, 8i
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and sculpture 15 generally considered be less favorable. Much has een made
of the alleged Roman Catholic emphasis the CYC OVCI agaınst the Reforma-
t1o0n/’s emphasis the C Since Oswald Spengler an Paul Tillich this distinc-
tion In the emphasis of the LW  w} estern Christian traditions has become
commonplace 1n the analysis of Luther’s attitude towards culture. But like
INalıy other popular generalizations this needs careful examınatıion. Luther SAaW
the ambiguity 1n the religious significance of the art of the paınter ust he did
ın that of the musıic1lan. Years before the Reformation, early his COINIMNECN-

Cary Romans, he rejected the notion that Christians dIC bound particular
form of artıstıic eXpress1ion. It o0e€es Nnot belong the DNCW Jaw«, he observed,
that build this that church that decorate 1t 1n particular
style, that the SINZINZ be of certaın kind the 0  J the altar decorations,
the chalices, the piıctures an all the other paraphernalia which AT contained 1n
OUT churches.46

Luther’s pervasıve soc1lal-ethical COMNCETN made him quest1on the prlorities
sed 1n expending the imited 1ESQOQUTICES avaılable the Christian church. He
quoted ıth approval anecdote CONcerning St Elizabeth associlated with the
Wartburg an Thuringia, who, 1ıt Was sa1d, had criticized the wall-paintings at
certaın MONASTETIY asserting that the used for the paıntings would ave
een better by feeding the DPOOI Luther called this rtremark of St Elizabeth,
» plain, divine, an! powerful judgment«.47 But later, when SOTINE of his ODDO-

claimed that paıntings ATC inherently evil and when these enthusiasts
made theological 1SSue Ouft of the destruction of paintıngs he stated his OW.
Convıction that the cultural accomplishments of INnen an do not by
themselves bring people God them from their Creator. T10m
Christian poıint of 1e W their value depends the WaY 1ın which they aAIc used.48
Images MUStTt be torn OUuUt of the hearts of people through (30öd/6 word rather than
from the walls of churches. » FOT when they ATIC longer 1ın the heart they :  = do

arm when SCCH with the eyes.«4?
Indeed, paıntıngs INaYy help people tremember and understand God’s Word

They do INOTE arm walls than ın books.>9 Luther exclaimed: » V65S.
would (26d that could persuade the rich an the mighty that they would

4.6 Am 25, 487 56, 493, 494, 4O, 54 18, 67, i2f
i1o 1 18—258, Am 40, IS, 52, 27—29

48 IL, Ca 22—26
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permit the whole Bible be painted houses, the inside an! the outside,
that all Call RC 1t hat would be Christian work. 1f 1t 15 NnOot SIN but good
avVe the image of Christ 1n heart, why should it be S1N aVe 1t 1n
eyes‘e But here, LOO, the defense of the usece of paıntings StAatues 1n the SErVvICcEe
of God W as NOtTt unaffected DYy technical artıst1ic considerations. In OLNLC of his
table-talks he mentioned brecht Duerer. He reported that the (:reat Nuern-
berg artıst sed Sa V that he did NOt like work with tOO I11Lally different colors
but preferred paınt plainly 4an simply. Comparıng the technique of the
preacher with that of the paınter Luther commented approvingly that he
thought preaching cshould be like paınting, plain an simple, 1n order that people
might understand the sermon.>*

hus Luther’s attitude towards culture 1n 1ts INallıy maniftestations W as SCC

1t always instrument created by God through 11CN an an for their
sake Culture CVENn those who IMNaYy NOLT be saved by making their lite 1n
this world better an! contributing their earthly weltare. The arts an SCIENCES
function 1n this INAaNnNeT for the entire human LACGE But OC MmMust NOT attribute
Savıng CVCI the highest accomplishments of human culture. 1ti
mately, CVCI 1n the MOStT brilliant attaiınments of culture 1t 1S God who works
through human beings.

Luther had explained this cooperatıon of God with human beings ın SOINC

detail 1n his »Bondage of the will«. Describing divine an human COODCIA-
t1on, he sed illustrations from ordinary lite an observed that God
PIESCIVCS the ship, the saılor brings ıt into pOIT, the farmer the harvest
when God has gıiven ıt In short, »God works, the COOpPeTrates with him
|Creatura 1)Ieo0 operantı cooperatur|«.° his 15 the key Luther’s understand-
Ing of culture: »Everything, EVCN the ungodly, COoOperate with God |omnia et1am
ımpla illi cooperantur/|. When God AaCTS by the Spiırıt of 1n those whom He
has justified, that 15 1n Hıs kingdom, He 4an them 1n similar
WAaY, AT they inasmuch they ATC Hıs 1CW creatiıon, tollow an COoOODperate,
rather Paul SaVS, ATC led.«>4 In this cooperation culture 15 ımportant
instrument Luther thought that Christians should partıcıpate 1ın the life of

5I Am 40, 10O!  ® 18, 83, E aa
52 6, 350, 22—27 7036)
53 28 242 S>  A 18, 733

Am 33, 242 I8 753
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culfure intelligently an imaginatively and USsSs«CcC this instrumen: created by God
using the cooperatjon of 1HNECN an NOt 1n order be saved but 1ın order

1f 110 summarıze the result of OUT investigation could it 1in the
following brief proposit1ons:

Luther demythologized human culture. his atfected sacred language
ell sacred objects, sacred times and sacred INeCenN and

Neither pantheist 1107 the WaY pantheism (as certain interpreters
especially 1n the 9301€ES and 401€S would ave it) 1107 dualist (as Ernst
Troeltsch and his American followers would suggest| he rejects the notion that
culture 15 redemptive.

Human beings dIC cultural beings 4an therefore saved lost such We
AIC saved IN OUT culture nNnOot through OUT culture.

While making value judgments CONCeEMINg different cultures (e.g Luther’s
high regard for Greece an Rome and his considerable respecCct for certaiın aspeCfts
of Muslim culture] these judgments ABa based 1cC4ason NOt rtevelation.

Culture 15 too| an like all tools MUStTt be treated with CFE
Luther SAaW culture dimension of OUT humanity. Certain aspecC({s, such

4S language, MmMUuSIC, paıntıng involve OUT being hqman. 'hus the neglect of the
study of language threatens OUT humanity.

ven for those who AT ultimately NOt saved culture adds meanıng an
pleasure their life 1n this world

Culture 15 penultimate g00d but real g00d.
Everything an everybody, CVCII the ungodly COODerate wittingly un wIit-

tingly with Gad There dIC specific »Christian« cultures. varıety of cultur-
al EXpPresSsS1ONSs Istyles INaYy enrich human life

Culture contributes the earthly welfare of human beings, 1t oes not
contribute their salvation. Christians should CoOoOperate 1n uman culture 1ın
order
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