
Lu;her and Culture

Response DYy James Kittelson

The presentatıons of George Forell 4N Helmar Junghans dIiC similar 1n OIlC

respecCt an dissimilar 1ın another. 10 take the dissimilarity first: Forell explicit-
1y excludes considering Luther’s practicai impact upON culture the grounds
that 1t »would lead LOO far atfield« do By CONTrAaST, Junghans 15 exercised

detend Luther agaınst the claim that he secularized culture by turnıng
much of ıt OVCI extra-ecclesjastical authorities.

Here the dissimilarity ends an far greater similarity CVCMN unıty aSSeEeTITtSs
itself. Both insiıst that 1n thinking about culture, Luther remaıined the theolo-
g1aN. Thus, for Forell human beings ATIC with God 1n creatıng the
quality of their ex1istence. For Junghans, 1n LLLOIC explicitly pEeSSIM1S-
He evaluation of Current culture, the emphasis falls uDOI Luther the prophet. Au
both, a! 1n particular 1n far 1S ıt what call »high culture«
learning, the arts, an the like the est culture 15 that which the
gospel 1n the MOStT Vvivid 2! compelling WAaY, 15 mMoOost congenial efforts
do Luther 15 thereftore the soc1jal crıtic with thoroughly evangelical poıint of
1e W

But what about Luther the Creator of culture? Should NOT discussion proceed
from hat Luther said and thought about culture what he did about 16 and
CVCIl whether his act1ons INaYy ave had lasting Consequences! (G1ven that his

WCIE primarily religious, such discussion should Center upOonNn 4N15WCI -

Ing OLLC simple quest1on: »What SOTT of religion did he 4an his tollowers create‘
'his question Canl an has een answered 1n INanlıy different WaVYVYS, IMOST of

which, Junghans} ATC simply anachronistic. Here the thesis 1S that
Luther brought the COTILLILNLON people tensıon polarity which they had
not previously een DI1VYy The polarity 1S that between true religion right
belief, the ONC hand, an LE religion the PIODCI inclination of the heart
and of behavior the other. 'his ensi0n InaYy be symbolized, lthough Dy

summarized, 1ın the differences between Orthodoxy an Pıetism 1n the
Lutheran tradition. The quéstion INaYy be PUut simply agaıln: >)IS religion primarı-
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1y something OTNC thinks and believes 15 ıt primarily something OTMNC feels an
does?

I1wo points eed be made betore proceeding what Luther did First, this
distincetion between belief an behavior, conceived broadly, existed SINCE the
VE earliest days of the Church, but 1t Was reserved fOr the earned. Urıgen, fOr
example, distinguished between the faith and practice that WEeIC sutficient for
ordinary Christians an the mysterı1es that could be apprehended only be the
select few Augustine’s »Credo ut intelligam« summarızes the entire question
from ONE side of 1t the medieval church with 1ts multiplication ofpractices
for the simple an 1ts high theological tradition for the scholastici embodied it
hat this last tradition should culminate 1n the »facere quod 1n CSt«; formu-
lated by the learned for the simple, 1Ss VeC. telling 1rOoNY.

Additionally, an ere 15 the second preliminary pOo1Nt, ıt INnay be argued that
before the Reformation this ension polarity Was NOTt the common
PCISONM CXCECDL 1n the vaguest WAdY, an! perhaps intentionally But with the
Reformation, longer WCIC the earned alone expected believe the COrrect
doctrines; 110 W as NOW his catechism. Now CVCIMN the parish
clergy Was be educated 15 NOW Lutheran doctrine]), an they WCeIC
educated at Lutheran unıversıiıties where they earned the gospel through
Philipp Melanchthon’s loci method. In their miınistries they then taught doc
trıne through their SCTINONS an through the catechism. ven SOINC of the
hymns, ell the AaTt of the period, taught doectrine. The first LW  ®] VCISCS5 of
Paul Speratus’ »„»Es ist das Heil« make the point clearly:

»„»Salvation unto has (0)]821>+ by od’s free gift and favor.
Good works cannot aV OUT doom; they help and SaVe

Faith 00 esus Christ alone who did for al] the WOT.
He 1S OUT mediator.

Theirs W as alse, misleading dream who hought od’s law W as gıven
that SsiInners might themselves redeem and by their works gaın heaven.
The law 15 but MI1rTror bright bring the inbred S1N. 1g
that lurks within OUT ature CC

Here 15 Lutheran doctrine at the MmMOst popular, MOSsSt accessible level
Whether this emphasis uDOI doctrine evoked pOosit1ve, popular

eed NOT detain ere The question 1S, rather, „»What did Luther contribute
it. and therefore bringing the ensi1on between belief an behavior the
ordinary Christian?
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The 4A4ANSWEeTr 1S nearly everything and almost nothing. (n the OTIC hand there
Can be question but that Luther’s Reformation W as rooted 1n the assertion
that true doctrine with respeCL all atters essenti1al salvation could be
known, and could be known DYy all Surely this 15 the meanıng of his thundrous
reply Desiderius ETrasmus: » SP1Irıtus SANCTIUS 110  > SCeEPtICUS est!«1 hat he
wished his ideas reach the laity quickly possible 15 also evident from his
early wr1tings, which stands notably the »Explanation of the Lord’s
Prayer for the simple Jaity«, which 15 itself NOT entirely simple. Moreover, he

ave regarded COrTTeCt learning absolutely essential true retorm. In
1518 his WaY back from the Heidelberg Disputation he ONC of his
colleagues, ))I sincerely believe that it 1S not possible for the church be
reformed unless the law, the decretals, scholastic theology, philosophy,
and logic, they 1O eX1St, ATC absolutely eradicated an other studies inst1-
tuted.«2 ]I rue himselrt, he included the reftorm of unıversities O46 of the 27
specific changes that he called uDON the Christian nobility institute 1ın his
Address them of 520 For Luther, learning, 1n this Case learning tru doc
trıne, Was essential Iru religion. In fact, 1t Was Just this point that he an
the umanists parted COMMPDANY.

Secondly, Luther himself actively promoted methods for making the Refor
matıon happen that 1n turn tended STrESS the role of true doctrine 1n creatıng
iTUe religion. Contrary the 1mpress1ion that 15 trequently fostered by
4cademics 1n meetings such this, Luther W as an intensely practical 11a of
pastoral CONCEINS, an NOTt ust disembodied intellect that loated above an
that critized cultural reality. It has already een pointed Out that he himself Was

responsible for creating clergy whose first task both 1n school and 1n the parish
WAas learn and impart true doectrine. It mMust be added that: whatever he
thought about the theoretical auspices under which they OCccurred, he followed
the visıtat1ons, begun 1n 527, VeCILY closely, aNnyOoNC who has tead Br
an: Can ell attest In early 29 he 1n fact declared Elector ohn that » YOour
Electoral Grace Can do better work than the Visıtation«.* Surely the writing
of both the Small anı arge Catechisms that vVC. YyYCarl Camme 1n what
he earned from the visitations about the miserable level of doectrinal knowledge
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in the parishes. what Ode= the catechisms if NOtTt religion knowledge? What
else could the repeated catechetical 1CSDONSC, »This 15 MOST certainly «C
possibly mean

How then Call 1t be sa1d that Luther also brought »almost nothing« the
modern pendulum-swing between religion of the head and religion of the heart?
Simply DULC, Luther himself did NOt make this distinction. The preface the
»Large Catechism« 155 instructive 1n Just this regard. There Luther declared that
EVEIVONC, CEVCMN earned Doctor such himselrt, should read the catechism
daily But in this basically intellectual undertaking Luther SAaW something else
happening. » In such reading, cConversatıon, and meditation, the oly Spirıt 15
present an bestows GVT 4N greater light 3al fervor ((4 For Luther, the
Holy Spirıt W as at work 1n both mind an heart, and 1n coherant WAaY, just
God W as at work 1n all of culture.

The generatl1ons that followed an! ourselves do 1n fact distinguish bet
WeCIl intellect an emotıon and do for TeA2SONS that 41C NOT yetL ell
understood. In the SAa1Illec MANNCI, 1ın SOINC Luther’s cultural legacy Can

be SCCI1 politically pPasS1Ve, which he W as NOCT, abstractly intellectual,
which he also W as nNOL, narrowly nationalistic bourgeois anı Yy OILC of
number of other things that he a1sS0 WAas nO  e+ Surely, Forell PUtS 1t, he Sa W

Christians and non-Christians COOpEeraLOTrS with God 1n the creatıon of
culture. Probably, Junghans DUtS 1t, he Was first, last, an always, the prophet.
Prophets, 1tF WEeIC made be misunderstood, 1n particular bDy their OW.

and succeeding cultures. Nonetheless, Luther’s real cultural impact IMay avVve
COIMNLC af the level of popular religion both 1n the INAaNNCI described ere anı
result of what he did, ell of hat he thought. his 15 question that needs
discussion discover whether it tOO 15 »INOST certainly true«.,
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