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Ifitroductory temarks

Because the top1c ıt stands 15 rather pretentious and LOO broad be covered 1n
short ike this ONC, I hope 111 be forgiven i{ take liberties with 1t by

focussing discussion primarily Luther’ doectrine of justification by faith
alone and 1ts relevance for the South African s1ıtuatl1on. 1 believe that 1t should
still be possible touch those broader 1SSUES that ATC implied 1n the theme
assigned Although focus chall be Luther’s doctrine of justification
by faith alone, from the works of the law, Adeliberately chosen NOT

1} into detailed explication of this doctrine, analyse the Varıo0us meanıngs
of the ferm »Justitla« during Luther’s time during the interven1ıng period
OUTI present tıme, 3 LrYy detend Luther’s teachings this doctrine. As result
ave nOt burdened the Ffext with lot of footnotes proof-texts. Rather ave

presupposed the general understanding of Luther’s teaching this basic doc
trıne by all the members attending the

In the light of the above disclaimers then, I need explain the VCIY modest
21 which the intends achieve, namely: approprlate 4N interpret
Luther’s doctrine of justification DYy faith alone for particular South African
situatlion. O be IMNOTC prec1se, the a of 15 ON of Iryıng CONLEX-

tualize Luther’s teaching for s1ituatlion. his 111 of nNeCcESSLtY involve SOTT

of giant leap L bridge the chasm of T11NOIC than 5 0Ö between the
doctrine of justification by faith propounded by Luther then and inter-

preted by 1in the present South African context In hope that attempt
contextualize Luther’s teaching ı11 nNOot distort his VIEWS point of disturb-
Ing the Reformer’s sleep 1n his In anYy CasScC, believe that he tOO did whatI
intent doing ith his wWILt1InNgs, when he appropriated the teachings of St Paul,
St ugustine and other church forebears for his OW. time.

Let 1881 1n passıng, also mentıion the fact that Black Lutheran living 1n

raclally segregated an! White dominatid SOCI1etY, do NOtT return the Refor-
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mer’s wrIl1tings, for that Matter the Bible, fOor their OW sake Neither do
study them tOor the sheer pleasure of studying them 1101 Out of CUrN10SLtYy CLYy
tfind OUt what these WrI1ltiIngs might 5SaYy this that theological 1SSUEe. Rather I
study Luther’s wrIT1ltings and other ancıent Christian symbols Black Chris
t1an who 15 deeply perplexed by the eENOrIMILtY of the evil of White racıal ODDICS-
S10N which 15 perpetrated agaınst all the people of colour, hoping find 1n them
something of value which might shed SOTILNC light the problems confronting
us today Naturally, 45 read them, CannOot help but ask the following qUCS-
t10Ns: 1f Luther AI Black Christian living today under White dominated
political ideology of Apartheid, which negates the being and dignity of Black
people, what SOTT of quest1ons and problems would he tackle? How would
Luther relate his teaching the justification by faith alone the lite

lived 1n White dominated soc1leties% What SOTT of tentatıve ADSWEeIS would he
g1ve the problems of colour and CONCOMItant discrimination and deprivation
which daily confront Black people 4S they struggle for treedom and soc1ial
Justice? These and similar quest1ons ATIC asked because, 4S Frederick Herzog
correctly po1ints Out, Luther »would plunge into the church dilemmas,
4S he did In the 6th cen  CC because »the reformer W as unafraid tackle
the whole of life his people« Because he could speak decisively
and relevantly both theologically and politically his generatıon 1n church an
SOCIETY, Luther’s thoughts had wider intfluence 6C VEn those people who
did nNnOot themselves his followers.

Therefore, 1t 15 from the perspect1ive of being Black Christian who 15 41s0
Lutheran that read and interpret what Luther trıes teach the church. 'his

that CannOot for mMOoment pretend that read Luther’s theology
neutral objective PECISON but eExtremely interested and conditioned
Lutheran who hopes find solutions, however indirect, the problems that
contront Indeed, only 1CASON for NOTt 1gnoring Luther’s WI1Ltings, OT for
that the Bible, 15 because believe that there AL LTESOUTITCCECS 1ın Luther’s theology
which 288 UsCcC and thereby the problems whichI and other discrimi-
nated people of colour face 1n White racıst South Africa. Havıng then put
cards, 4S candidly 4S Call, the table 110 proceed outline the significance
of Luther’s doctrine of justification Dy faith alone, from the works of the
law

Frederick HERZOG: Luther and liberation. Christian CENLUY (Chicago, 980]), 103
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Because the sıtuatıon iın which Luther lived and Out of which he operated
theologian, W as marked by »religious Culture« OIM 1n which relig10us
actıvıtles WCIC nNnOot neatly separated from »sSsecular« actıvıtles such 4S the politi-
Cal eCOMOMLILC and socio-cultural 45 1t 15 the Case 1n modern times
1t 1S often VCIY ditficult for SOINC of us fully appreclate the relevance of the
1SSUES and with which the reformer W as pre-occupied fOr OUT cContem -

DOIALY s1ıtuation. 'his 1S because Luther’s language 15 saturated with heavy
ose of theological rhetoric. However, when OMNC Str1ps Luther’s vocabulary off
of 1ts religious cloak, and trıes delve deeper 1into what the reformer W as Iyıng

SaYy his generatıon, OLLC 15 startled discover that Luther Was wrestling
with ordinary 1SSUES of life and death, 1SSUES which AT nOt really ditferent 1n
kind from those that CONCECIN ordinary people 1n OUT OW. time.

'his remaıns f1ue E though for INalıy people 1n South Africa Luther’s
question such Is there merciftul God? 15 NOLT their prımary an first quest1on.
Instead, 1t 15 the quest1ions which ave do with soc1ial Justice, human ireedom,
self-determination, political participation and human rights which dominate
their thinking.

It 15 thesis that Luther developed the doctrine of justification DYy faith
alone 1n order make of life, discover 1ts deeper meanıng and thus
ANSWECI the burning quest1ons of lite and death which his generatıon asked
Some of those quest1ons WeIC In culture which W as saturated with aM filled
by religious actıvıtiıes and symbolism, yer which appeared unable SAaAVC PCO-
ple, how do individual obtain salvation? How Can 4S sinful DCISOL
become justified before the righteous God, that might NOT lose lıte etfe
and 1ın the CX lıte? How do lay hands, 4S 1t WCIC, those things thatmake
for life?

From these an simılar quest1ons, 1t 15 clear that at the heart of Luther’s
theological lies the CONCCII and fOor finding lite which has
meanıng an! 15 fulfilling for individuals. FOr where there 15 forgiveness an!
justification for the Ssinner there also ONEC finds lite, 1ts meanıng AFl blessings.

E} The medieval church’s 1eW the SUELEGE of life
Luther’s CONCErTN an!u for lite W as also the CONCECEIN of the late medieval
church of which the reformer W as member and practisıng Christian. The
difference between Luther and the church of his tıme, shall SCC, lay

149



primarily 1n the AaNSWCCIS they DSaVCc regarding how the SsSinner could ave
blessed and meaningful life 1n the ftace of the seemingly Overpowering reality of
S1N ECVCI 1n the ite of Christians.

The late medieval church argued that the the 1ESOUICCS that
individual could us«e protect oneselt agaınst the of SIN and therefore
agaınst the possible loss of litfe resided 1n the church. The church alone, 1t W Aas

argued, had the unlock the doors of ıfe through the ordained M1INIStIYy
which Christ had entrusted it In CONSCYUCNCC, 1t W as maintained, there W as

salvation fOor individuals outside the church ‚extra ecclesiam nulla salus]). Put
somewhat differently, the late medieval church taught that because the church
Was the WadY God, then 1t tollowed that God Was unreachable CEXCEDPL through
the instrumentality of the M1INIStrIYy of the church which W as entrusted it by
Jesus Christ The church W as thus understood stand between God and human
beings, and it alone was charged with the responsibility of mediating God
humanity through the Sacrament

The self-understanding of the church and 1C4S0O115S5 gıiven justify 1ts
privileged posıtion provided powertul and persuasıve which sounded
fair enough. But 1ts practical import SaVc the medieval church DOWCLIS
OVCI the lives of the ordinary Christians. For Dy having the monopoly the keys
that lead God, it Was implied that the church alone had the authority
decide who W as qualified justified aV life, according the church’s OW

differentiated scale of moral spiritual achievement. The church Was thus
placed 1n posıtion of having the final SaYyY cConcern1ing who should an who
should NOtTt ave 4CCESS the SOUTICC of eternal lıfe In order perform this
rather ONCIOUS task, 1t became NCCCSSaLY that the church should the
self-help SyStem of earned meri1ts that ıt could be able decide fairly ell
who 1S and who 15 not holy justified before God

The problem when the church became that INanıYy people WEEIC

nNOot moral achievers, and thereftore could NOt be declared justified automatically
by virtue of their OW. meri1ts. In CONSCYUCNCC, the church tound 1t usetul
devise the System of indulgences that the of heaven could be opened
little wider that OV-OI those who failed achijeve acceptable moral
spiritual standard would ave chance of etting meaningful life ere an 1n
the litfe hereafter.

But CVCIN under this merciftul system of indulgences, 1t 15 obvious that the
medieval church had OVeCI the lives of ordinary 1351  } an!
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FOTr DYy maintainıng that the church alone Was the WaY God because 1t
controlled the of mer1ts earned Dy the Sa1nts Christian achievers, 1t
claimed that 1t alone could dispense withdraw the of forgiveness of
S1NS. Xet, for the church claim that ıt alone could decide whose S1INS WEeTIC be
torgiven by dispensing merı1ıts WAas claim tOO much for AallYy human instiıtution,
which 15 4S sinful the people who constitute it Not surprisingly, it became
mMmMatter of time betore the church and the DaDaCY would be looked upDON
oOppressive human institution which had be opposed. 'his 1S5 what Luther did
by declaring that penıtent SINNers AIC justified by faith alone, from the
works of the law

FE 0d’s alone rteceived through faith GEr the SOUICE of lHife
Luther’s doctrine of justification by faith alone W as and continues be
revolutionary. It constıitutes real threat the institutional church. For it pulls
the Ouft from under those powerful human beings who would be tempted

themselves the decide the ultimate quest1ons of lıte aN!
death, something which God alone do Why? Because 1t declares that lite OT

salvation 15 gift which God alone Cal Z1Ve. Hence, the Gospel teaches that 1n
and through Jesus Christ human beings Can and do eNCOUNter mercitul God
who freely g1VES meaningful lite when God aCCEDTS the sinner unconditionally
1n and for the sake of Christ. hat 18, faith 1n God’s promises embodied 1n what
has happened and 1n Christ 15 sufficient make the MOST unworthy an
unlovable sinner the child of C6a Indeed, the central thrust ot the doctrine of
justification by faith alone 1S that TESOUTICCS lite do not reside 1n humanhands
Neither o0e€es the gift of litfe depend human ability please God, NOT O0€es 1t
depend OUT human natural worthiness background wealth achieve-

Rather AGGESsSsS life depends the mercitul S08 who g1ves 1t those
who are believe 1n God, the Sav1lour. It 15 for this 1C4SOI that God allowed
Jesus Christ die for us while WCCIC yet sinners and therefore unacceptable

OUI OW. merı1ts.*
hıs Was revolutionary teaching by Luther because, 1n the CONteXtT of

medieval church, it that 1L1LOW lite W as longer OPCIL the few, the
successful achievers who could please God Instead, lite W as 1LLOW OPCH the

K& 6
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weak, the DOOL, the powerless and the unsuccesstful classes who felt deprived of
dignity and meaningful life because the prevailing religious, socio-political and
eCOoNOMIC arrangements had declared them unwanted failures losers. As be
expeeted,; when Luther taught and upheld the dignity and human worth of
individual before God who aCCECPDLTS penıtent Ssinners unconditionally 1n Christ:
INanYy people, especially the underdogs and the downtrodden, enthusiastically
embraced his teachings of justification by faith alone. In short, Luther Was SCCH
4S friend and liberator by simple INEN and who, despite the Reformer’s
protests,* believed that his teachings had something do with human struggle
fOor ireedom, human rights and self-fulfillment this side of the

Justification DYy faith hasıs for the struggle for human rights
South Africa

When it 1s5 realized that the 1SSUES about human life and how live 1t meanıng-
tully ATC what WCIC at stake 1n Luther’s teaching of justitication by faıth alone, 1t
15 possible for SCC SO1IL1LC relevance, however indirect, the socCio-political
problems that confront Black South Africans at present. We tOO dIC asking
quest1ons about the meaningfulness of human lıfe And SUOTITINC of OUI quest1ons
ATeC How Call tfind meaningful life, ife worth living for 1n un)ust SOC1O-
political STTrUCTLUTrES Structures that WCCIC designed deny the people of colour
their humanity and dignity? What conditions MUust be mMet fulfilled 1n order
that CVCIV PCISON INaYy live life 1n which he/she 15 granted dignity, Justice and
human rights? These and simiılar quest1ons AT what MOStT people aAic asking 1n
South Africa. FOr the struggle 1n OUT soclety 15 also struggle VCI those forces
that deny lite of quality the Ooppressed an powerless Black INAaSSCS, while at
the S\di1Llc time these forces g1ve everything the powertful and the dominant 1n
OUT soclety.

Before these quest1ons dIiC answered the basıs of Luther’s teaching of
justification Dy faith alone, ıt important highlight the sıtuation ıt
exXx1sSts 1n South Africa. Talking about the life 1ın South Africa’s divided
land 1S talk about what 1n the Lutheran theological language 15 commonly
known the sphere of and ex1istence under the life-denying and death-dealing
law, the law of Apartheid sysfcem which really kills Black people, NOt metaphor-

WA 33, 658, 13 - 668, 9 (11f£)
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ically but literally and therefore physically FOr 1fSs particularized
existence under the law South Atfrica nothing else but EX1IStTENCE

multi aceted layers of identities which the colour of ONC skin 2381
social STAatus political values values which determine the
fate and the quality of lite which 15 OPCN each and DCISON Put ditfter-
ently, 1t 15 ODCIL SeECTEeLt that the political SYStem of Apartheid 15 ON which
cruelly places weighty significance the fact that DCISON orn either white

black For 1t the basıs of such assigned identities that DCISON declared
by law justified unjustified belong particular COMMUNITY 3al
cCertaınJpolitical, an! cultural rights and privileges. In other words,
South Africa where law ı15 nOot understood 4S the instrument Dy which human
beings ATIC order sSOCcletYy such WaY that each PCISON 15 USLICE
reedom and human rights, law 15 isused by the political powerful
instrument legitimize and urther 1INtereStSs of the White
ruling oligarchy Accordingly, PUrSUu1t of this political dispensation the
often finds intervene break famıilies order
racıal sCc  n thus effect telling individuals whom they Cal become
neighbours aM 4SSOC1ate with In order STrTICT residential SCHICHA-
t107N thousands uDOIL thousands of people ave had be moved shuttled and
resettled financial and emotional individuals aM COMN-

Since 1T 15 the Black COM  116e that \a borne the brunt of this
deliberate attempt segregate between the »WOIthy« and »unwWworthy« human
neighbours 1t 15 nNOot SUTPNMNSINS that the Black INAasses South Africa o0e€es NOT

CONNOTE CXPCI1ENCC of nationalistic pride teeling of and uSt1IcCEe
Rather the present political arrangements South Africa symbolize the

of the people of colour of their humanity, dignity,
and ust1iCce., Put LTNOTEC bluntliy, Apartheid 15 viewed symbol of total rejecCt10N
of Black people 4S unworthy PCISONGS, PCISONS from whom the »WoOorthy« White
people MUSEt distance themselves AL all A* the SAaInNe tıme, the Apartheid
ICSLIINC tells White people that they deserve particular litestyle an

political and privileges which 4A1IC due them by natural right
by Virtue of their calling guardians of the Black

10 ummarıs because DCISON) 15 declared by political law either justified
unjustified cCertaiın privileges and rights, lite of quality an
South Africa has COILNC be SCCI1 not 4S gift from God but reward OLT what
individuals ave earned the basıs of this that natural worthiness such
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one’s LACC, culture, and ecCcOoNOMI1C STAatus The g00d lıte of quality 15 accordingly
gı1ven the ittest and racially qualified people who happen be Whites. Here

ave the est example of the m1suse of law and political when the
dominant White M1NOTN1LtYy theologizes politics, thereby confusing the civil and
theological sSCS5 of law For ere the overnment SCS law LLYy SaVeC AF
protect White people both 1n soul and body 1L0 obtain that objective, human
beings aV devised SYysStem of self-justification, self-salvation 4an self-preser-
vatıon the basıs of which White people ATC gıven lıte 1n all 1ts fullness while
Blacks AdIC condemned sub-human exX1istence.

It 1S agaınst this political System which declares SOTINC people justitied live
particular life, Cal eN]JOY certaın sOCcio-political and eCONOMIC privileges
the basıis of SOINC inherent worthiness, such the colour of ne’s  / skin, that
Luther’s doctrine of justification DYy faith alone should be tested for 1ts rele-
N  J however indirect s1tuat1ions such 4S 1n South Africa. For it reminds
that all human beings ATC unworthy, unacceptable, and SINners before God, and
theretore that 1ACC of people 1S anı y better than the another. Rather
C5d 1n Chust aCCEepTtS justifies) sinful people NOTt ACCOUNT of their meri1ts
(racıal worthiness| but solely OUt of sheer divine and Put differ-
ently, the relevance of Luther’s teachings lies 1n 1ts insıstence that all human
beings, especially Christian, 4ATC children of God Dy alone because OÖONC of
them Call claim be acceptable and ovable their OW. 4ACCOTd. his 15 the
INOST ımportant insight which all South Africans ought learn for their OW.

700d, fOr without exception all people often fall short of the expectatlions that
God and their neighbours ave of them Therefore, that they continue live
and ATC NOT destroyed 15 solely due the fact that God and their human ellows
suffer them, tolerate and acCcept them despite their SINS, despite their insuftfi-
CIENCY, and despite their lack of perfection. The theological amme for this
unconditional aCCeptance of the unacceptable SINNer by God 1n Christ 15 what
Luther referred the justification by faith alone, from the works of the
law

Justification and confessions of iustice IN SOCIetYy
The central focus of has een the attempt link Luther’s doetrine of
justification by faith alone and the CONtEMPOrArY human struggle for Justice an
reedom 1n South Africa. The question might be asked Should such link be

35  S



made given the fact that Luther developed his teachings ın the 16th CENTULY
completely uUuNawWwaIlc of the burning soc1ial 1SSuUes of Justice and human rights,
especially of the racıal injustice and oppression in South Africa, with which
ATC confronted 1n OUI time? UDoes nOot the discussion of justification an soc1ial
Just1ice, faith and ethics lead the problem of work righteousness from which
Luther wanted free Christlans 1n the first place? These A4A1IC legitimate QqUCS-
t10NSs which MmMuUust NOtT be ignored. But believe that Luther’s teachings rather
than being hindrance Canl provide useful insights 1n answer1ıng SOTINC of these
quest1ons. Also, Luther’s theology should be viewed as TESOUTCCS which C

shed SOINC light CVCI) the CONtEMPOFALY discussion Justice and human
reedom. In this regard, align myself with Wolfhart Pannenberg’s perceptive
observation, when he wriıtes: »The impact of the Reformation the COUISC of
modern culture 15 far INOIC evident 1n the perspective opened by the 1Ssue of
reedom than 1n entering into the technicalities of the doctrine of justification.
And it that especially the CONtINUINg contribution of Lutheran
doctrine the soc1al an political context of OUT me ell 4S the
ecumenical s1ituatıon of COMteEMPOTIALY Christianity, Canl be TNOTEC effectively
articulated 1n the language of reedom and liberty than 1n the traditional lan

of the doctrine of justification.«“ Furthermore, Pannenberg that 1n
Luther’s perspective the notion of Christian reedom W as equivalent justifi-
catıon by faith (1ustitla libertas]). In CONSECQUECNCC, 1n when Luther made
his last attempt communicate the central teachings of the Reformation
directly Pope LeO X, he entitled his booklet »The reedom of Christian«
(»Tractatus de libertate christiana«). Theref{ore, because 1n Luther’s 1eW the
notion of Christan reedom 15 equated with justification, it legitimate
discuss an ink the doctrine of justification and soclal Justice.

Indeed, CVCIN where might disagree details regarding the conclusions
that Pannenberg has drawn, 1t rema1lns true that human beings 1n OUT time A4AIC 1n
eed of reedom from Varıo0us forms of Oppress1ons much they WCIC 1n eed
of reedom during the time of the Reformation. Luther’s teachings justifica-
tion by faith alone mMet that need, thus go1Ng long WaY toward ireeing indi-
vidual 111C  = an! from the bondage which feudalist ecclesiastical
CYyTannNYy had subjected them. In OUTI tıme, THER and 1n South Africa A4d1IC

Wolthart PANNENBERG: Freedom and the Lutheran Reformation. Theology today \Princeton,
1981]), 8  0O
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also 1n eed of liberation from the bondage which the White racjal tyränny of
that »golden calf« known Apartheid has subjected them.

As already sufficiently pointed OULT; the problem both 1n the medieval anı
CONtEMPOFALY sSOoc1lety lies 1n the attempt by SOTIIC human instıtution religious
1n ONC Casec and political 1n another Case itself the decide

atters of lıite and death, that 1S DYy Iyıng control and monopolize the
TESOUTCECS that make for the life of individuals ell of the COoMMUNItTY. In
both s1ıtuations AT contronted with the problem of the Justice of C}5d (a 8} the
face of human suffering at the hands of SOINC human instiıtution which denies
L1ESOUICCS that make for ife In CONSCYUCNCC, human beings dIiC forced ask Is
God Just when there 1S much suffering? In what 1S God Just! How AIC
human beings made Just when each other and God much? In
4ALLSWCI these and similar quest10ons, Luther declared that the Just shal]l live by
faith 'hat 1S, C20d 4S the subject of Justice 1n the Christ-event Crea2tes the Just
PCISON of faith his faith »SE1ZeES and DULtS us outside ourselves, lest rely
upDON OUTJ CONSCIENCE, PCISON and WOrks, and 1t makes us rely uPDON that
which 15 outside ourselves, namely, upDON God’s Prom1Sse« 'his justification of
the sinner 15 NOt merely dead, »]Juridical Matter« but 15 divine transformative
AT which Creates and regenerates the sıinner, thus creating LICW PCISONL with
DNDCW attitudes and behaviour pattern.

As Pannenberg correctly po1ints OUT, Luther added the notion of 1n his
reinterpretatıon of faiıth 1n order emphasize that: »faith, by WaYy of ecstası1s,
partıcıpates 1n the reality of Christ himself and therefore transtorms the £aithful
into Christ’s ımage that the personal cCenter itself changes 1n the aCt ofu  /
because the trusting PCISON surrenders the ONC 1n whom such confidence 15
entrusted«.®

Put somewhat differently, bDy creatıng LLCW PCISON of Christ’s righteousness
within and yet 105 God’s aCT of justification SEISs the individual free do
good works » ]_n the liberty of the SPIr1It« NOLt obtain salvatiıon but SCIV!
others ireely and Out of love«. hat 1S, be united with Christ by faith entails
partıcıpatıon 1n Servıice the world, 4S Luther poıints Out 1ın the second part of
»The reedom of Christian«.7 Here Luther that the PCISONS of faith who

L, 5589, 25-28
Pannenberg: Op Cit= 209I

31, 358:373 7y 59, 69, 22
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ATC created Just 1n Christ, rather than live 1n idleness wickedness thinking
that faith frees them from doing g00d works, 41C called the responsible task of
doing good works please God and their human ellows. Over agaınst
the medieval theological basıis for doing good works 1n order attaın salvation,
Luther proposed the Reformation principle of faith actıve In love 8 According
Luther, the fruit of faith Was NOT aWAVY from SsoOc1l1ety into monasterlies but
sServıce of God and the neighbour. Therefore Christians IMUST become involved
1n actıvıtles which help OUTI neighbours 1n their eed because 1t 15 1n sSOoCc1ety that
Christian faıth MUST demonstrate itself through the fruits of love, namely, good
works. 'hus Serving OT another 1ın love makes possible for human rights an
justice become the COININOIN of all God’s people.

In the SaIiIllc veın, already 1n 19 1n his SCTIINON entitled »The LW  } kinds of
righteousneSS«, Luther discusses good works which, 4S the fruits of faith actıve
1n love, Christians AT called upON perform fellow of ON »another
1n accordance with the example of Christ« who Caie NOTt be served but
serve.? Applying, with deep insight, the doctrine of justification by faith the
everyday living, Luther, distinguishes between Christ’s righteousness by
of which God justifies, sanctifies, and redeems the sınner, an the soc1ial righ-
teoOusSsneSs of the believing Christian which manitests itself 1n good works. Here:
1n persuasıve MMaNnNCI, Luther shows how the righteousness of God 1n Christ 15
received and 1s related the life of the Christian, and wriıites: » There AdIiC LW
kinds of Christian righteousness, Just man’s SIN 15 of LW  @] kinds The first 18
alien righteousness, that 1S the righteousness of another, instilled from without.
his 1S the righteousness of Christ by which he justifies through faith The
second kind of righteousness 15 (Q)UT PTODCI righteousness NOLTt because alone
work 1t, but because work with that first and alien righteousness. 'his 15 that
INAaNnNeI of lite profitably In g00d works slaying the flesh an crucifying
the desires with respect the self 'his righteousness CONsısts 1n love the
neighbour 15 the product of the first Lype, actually 1ts CONSEQUENCE . his
righteousness ollows the example of Christ 1n this respecCt and 15 transtormed
into his likeness. It 15 precisely this what Christ requires. Just he himself did
all things for us, NOtTt seeking his OW. good but UurTrSs only an 1n this he W as

George FORELL: Faith actıve 1n love invest1gatıon of the principles underlying Luther’s
soc1lal ethics I
Am 31, 302 2, 1458, 32f
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IMNOST obedient (S6d he desires that also should SETt SaImInec example fOr
OUT neighbours.«

Underscoring the vital lınk between justification an soc1lal Justice, Luther
that the fruits of OUT justification, whose VveIY ex1iıstence depends faith

1ın Christ, makes 1t possible for Christians seek the good of their tellows,
CNSASC voluntarily 1n works love, deal justly ith the neighbour, an! thus
live devoutly toward God. 11 As they OI another 1n love, Christians thus
provide God masks COVECIS 1n and through which S el PTESCIVCS other lives,
shows the DOOIL and comtforts the afflicted.1?®

Luther makes it clear that the while the alien righteousness of faith deo
15 treely given through the preaching of the gospel, this soc1lal righteousness, OUT

PrOPDCI righteousness ominibus MUStT be attained DYy Christians that
they might be made »g00d and righteous In the CYCS of the world«.13 Further-
INOIC, Luther po1ints OUuUt that this social righteousness 1S not less holy work than
the faith righteousness because 1n and through the human g00d work God
distributes temporal blessings other human beings. Also, because this soc1lal
righteousness 15 NOT entirely human work but 15 attained when God works 1n
CONCEIT with and under the >COVCI« »gu_ise« of human WOrk, Luther holds
that this righteousness 1S the (C’reator’s righteousness. For when God’s OW. WaY
of actıng and loving towards finite Creatures 15 embodied and radiated through
the good works of the justified PCISON of faith, God’s honour 15 at stake CVCI)

though human agents tOO get rewarded by maılntainıng their viırtue, integrity,
honesty an clean CONSCIeNCE before their human fellows.14 I0 underscore the
fact that both the righteousness of faith and civil righteousness A4dIC holy and
divine WOrk, Luther reminds us that »God himself 15 the founder, lord, master,
proteCctor and rewarder of both kinds of righteousness. There 15 human
ordinance authority 1n either, but each 15 divine thing entirely.«1>

(:1ven the fact that the link between justification and soc1lal Justice 15 made by
Luther himself, MUST point Out that Christians, 1ICW PCISONS who ave
een created Just 1n Christ’s righteousness, MUST understand justification

Am 31, 2991 2, 145, 720 146, 36 Ta
Am 31I, 300 & 2, L4 7, 15-18

33, 243 I8, 754 14-16
13 Am 46, 991 E 629, I 630,

Am 51, 260-274 299 36 352, 364, A (51); 47 FFTI, 3-16 (22)
15 46, 1OÖ!l  ® I 629, 3 630,
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having real transtormative 1n their lives, thereby making it possible for
individual Christians free for mutual aCCeptanNCe and work for Justice 1n the
soclety such South Africa. Indeed, 4S created Just PCISON of faıth, Christians
should NOtTt tolerate sıtuation where individual LNECN and piously attend
Church SErVICES 1n order »make everything right with God and then 1n their
daily lıfe continue hate, exploit, and tfear apart« their fellow human beings
solely the basis of the ditferent colour of the person’s skin.16 Because the
salvation which CHhrıist has procured for humanity 41mMs 208 Overcomıng the S1N of
alienation between God an human beings and 1ts CONSECQqUECNL soc1al alien-
at10Ns I1humans themselves, Christians who merely want be »assured
of the benefits of the Savıng death of Christ bereft of 1ts transtorm«
their lives and their social, interpersonal relationships should be reminded that
justification which o0es NOT lead sanctification, that 1S, human subjective

the divine gift of reedom which 1S working for liberation and Justice
for other humans, 15 NOT genulne. FoOor James Cone aptly PUtS 1t »Because
God’s ACt for 112  = involves man/’s liberation from bondage, man’s
God’s of liberation 15 aCtTt for his oppressed brothers and Sısters. There
Cal be reconciliation with God unless the hungry AdIC fed, the sick ATEC healed,
and Justice 15 gıiven the POOI The justified Sinner 15 at O(OHGE the sanctitied
PCISON, ONC who knows that his reedom 15 inseparable from the liberation of the
weak and the helpless.«

In 16 W of the above, 1t would follow that Christians 1ın South Africa 111 feel
themselves called upON become involved ın the struggle agaınst racıal 1NJUS-
tice and oppression that liberation and reedom might be accorded all In
doing, they 111 be underscoring the basic fact that there eX1sts intriınsıc
relationship between CGod’s AT of justification and human struggle for Justice 1n
soclety. FOr the claim of the gospel 15 that God 1n Jesus Christ has succeeded 1n
breaking the of that fundamental SIN of the breach of tellowship
between God and humans 4S ell 1ts social CONSCYUCNCCS, characterized by
human hostility, racıal injJust1ice, exploitation and oOppression. Therefore, by
breaking OoOWN the all of hostilities between God and humans an between
human beings themselves, the Christ-event has ushered 1n the real possibility
of genuıne life of fellowship and acceptance human beings. It 1S for this

16 Benjamın MaAarYyYs Seeking be Christians 1ın 871e > relations. 964,
James CONE: God of the oppressed. O75 23  S
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1C4SOMN that justification by faith alone, and confession of and struggle for soc1ial
Just1ice MUST be understood 4S inseparably linked, 4S 1t WCIC W  o sides of the
SAaLilc CO1N. (Ine Cannot hope aV ON side without the other.

'his unconditional aCCCePLAaNCE of by God 1n Christ 18 alone the basıs
which Christilans should build sound ethic which they might begin work-
ing Owards reaching OLE another 1n love, thus manifesting the fruits of faith
which 1S actıve 1n love. In doing, they 111 be working fOr the creatıon of LICW

soc1ial StruCcCtUres 1n Order make humans LLLOIC human and their social world
LLLOIC Just, liveable and humane, thus Overcom1ıng the divisions based law
which, iıke the s1ıtuation rejected DYy St Paul 3y 23-29; Kol 3y 1-1 E, threatens

fear them
The discussion A4AS ell the linking of justification and soc1al Justice 15

particularly relevant the South Afrıcan sıtuat1ion, because etre people pride
themselves of being „Christian nati1on«, by virtue of the fact that statistics
sShow that LLLOIC than 75% of the population claim be Christian. It 15 Was

theretore deliberate that did NOLT want discuss the problem of sOc1al
Justice, human rights, good works an! the civiıl SCS of law under the first
Article of the Creed, ave oOne elsewhere.18

persuaded that continue discuss the human struggle for reedom
and Justice 1n relation the doctrine of creatıon and law 1s COTTeCt But 1n
s1ıtuatıiıon 1n which the maJjor1ty of people AdIC Christians, should nOot aslk for
mMınımMum g00d works and vıirtues which CVCI) non-Christians Can do Rather
Christians, 45 created Just PCISONS of faith through the justifying ACTt of God 1n
Christ, and who ATC called tollow the example of Christ into whose image
they ATC being transformed, MUuSst be challenged do far LLLOTC gz00d works an:
deal justly with their ellows 1n SOCIetY. In doing, Christians 111 be manıitest-
ing their faith which, actıve iın love, 0€s NOtTt seek 1ts ( W but seeks the Z00d,
Justice and ell being of the neighbour. Indeed, fajl challenge Christians 1n
the so-called Christian COUNTILY cshow LHNOTC fruits of their faıth 111 be
forget that there eX1StS indissoluble link between justification and sanctifica-
t10N, liınk which o0es NOT allow offer people CHEapD from of »the
justification of SIN without the justification of the Ssinnerreason that justification by faith alone, and confession of and struggle for social  justice must be understood as inseparably linked, as it were two sides of the  same coin. One cannot hope to have one side without the other.  This unconditional acceptance of us by God in Christ is alone the basis on  which Christians should build a sound ethic on which they might begin work-  ing towards reaching one another in love, thus manifesting the fruits of faith  which is active in love. In so doing, they will be working for the creation ofnew  social structures in order to make humans more human and their social world  more just, liveable and humane, thus overcoming the divisions based on law  which, like the situation rejected by St. Paul (G 3, 23-29; Kol 3, 1-11), threatens  to tear them apart:  The discussion as well as the linking of justification and social justice is  particularly relevant to the South African situation, because here people pride  themselves of being a »Christian nation«, by virtue of the fact that statistics  show that more than 75% of the population claim to be Christian. It is was  therefore deliberate that we did not want to discuss the problem of social  justice, human rights, good works and the civil uses of law under the first  Article of the Creed, as I have done elsewhere. !®  I am persuaded that to continue to discuss the human struggle for freedom  and justice in relation to the doctrine of creation and law is correct. But in  situation in which the majority of people are Christians, we should not ask for  minimum good works and virtues which even non-Christians can do. Rather  Christians, as created just persons of faith through the justifying act of God in  Christ, and who are called to follow the example of Christ into whose image  they are being transformed, must be challenged to do far more good works and  deal justly with their fellows in society. In so doing, Christians will be manifest-  ing their faith which, active in love, does not seek its own but seeks the good,  justice and well being of the neighbour. Indeed, to fail to challenge Christians in  the so-called Christian country to show more fruits of their faith will be to  forget that there exists an indissoluble link between justification and sanctifica-  tion, a link which does not allow us to offer people a cheap from of »the  justification of sin without the justification of the sinner ... grace without  discipleship, grace without the cross, grace without Jesus Christ, living incar-  18 Simon S. MAIMELA: God’s creafive activity through the law. Pretoria 1984; MAIMELA: Proclaim  freedom to my people. Braamfontein, Johannesburg 1987, 121-132.  160without
discipleship, without the C  J without Jesus Christ, living 1iNnCar-

Siımon MAIMELA: od’s creative act1vity through the law Pretorıa 1984; MAIMELA: Proclaim
teedom people. Braamf{ontein, Johannesburg 1987, L13
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NAate« Costly 15 the opposıte: 1t reCOgN1ZeEs that justification of the SINNer
15 intrinsically linked repentanCce, personal transformation, and the
creatıon of LICW PCISON with DNDCW attitudes who voluntarily o0€es far 1NOTC z00d
works than what the law commands.?°9

'his unconditional aCCeptanCce of the SiINner by God iın Christ which g1ves
birth L1CW PCISON of faith 1ın God’s free gift of reedom all
people should be the basıs for Christian interpersonal relations 1n South Africa.
It provides V1S10oN of the g00d PCISON and Just SOC1letYy and challenges Christians

want transtorm themselves and their Ssoclety In accordance with the ethos
of the Kingdom of C9d his insight which Luther, 1n re-reading the gospel,
rediscovered for the Church 1S OLLC which ought preached loudly people
who lıve under the law of separatıon. 'his perspect1Vve, grounded it 15 1ın the
gospel, 15 OILC which Christians ought embody 1n word an deed 1n their
relationship with their tellows, that those White people who ate themselves

ell their Black neighbours might COINC NOW and experiıence the
liberating love of God 1n Christ, the Savıl1o0ur. his 15 the gospel which all earful
South African eed ear they might be liberated from their fears an
therefore be liberated from the eed themselves from their raclally
different neighbours 4S 1f they eed detend and SAaVC their lives at all

Should MOStT people COTINC experience this unconditional aCceptance by
God 1n Christ, there 15 eed why Christians in South Africa should nNnOot take
the lead 1n showing tolerance toward their raclally an! culturally ditferent
neighbours. In doing, they 111 be demonstrating that 1t 15 possible for
Christians aCCeDpL other people the hasıs of their unconditional aCCeptanNCe
by (250 should SOTILLC bigotted Christians still find ıt difficult COTINC

together and aCCECPDTL their tellow Christians the basıs of their professed
justification DYy Cod through alone, they ought be asked hat right do
they ave for expecting perfection, purıty, worthiness, and acceptability from
their fellow human beings, when God has accepted them despite their impertfec-
t10ns. Indeed, they ought be asked What right do they ave for setting
higher standard of acceptability than the ONC which God has set for accepting
the unworthy an! the ungodly? What right do they ave for rejecting an

Dietrich BONHOEFFER: The OStT of discipleship |Nachfolge engl. tr. by Rieginald| Fuller.
1967, 46£
1, 349{. 358-367 371-373 7Tı 53, 31-33; 59, 37 66, 2 69, 7O,
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disassoclating themselves from their fellow Christians who God has already
accepted and loved 1n Jesus Christ? FOr 1f God has already accepted OUT

unworthy tellow human beings, 15 1t really possible for reject OUT fellow
Christians without also cutting ourselves off from (Zod and God’s act1ions of
reconciliation between God and human beings and consequently between
human beings themselves?
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