
Luther and Islam
An Asıan Perspective

Von Paul Rajashekar

Luther tesearch IN Asıa

The contributions of the 6th CENTLUY reformers 1n general and of Martın Luther
1n particular ave nOt elicited deal of interest discussion 1n Asıa.

of theological literature produced there would confirm such general
observation. There AdTIC of COUTSC SOTINC eXCceptl1ons, MOST notably 1n apan where

tradition of Luther research emerged early this CENTLUFY, coinciding with the
Luther renalssance 1n kurope. In recent efforts ave also een under WaY
CNSASC 1n Luther studies 1n Korea und India.! par from these eXceptlions,
Luther has received attention 1n Asıan theological discourse. Such lack
of interest all the LLNOTC surprisıng given the fact that there dIC about four
muillion followers of Lutheran contessional tradition in Asıa.

In spite of Luther’s emMOotfenNeSs both geographically and culturally from
Asıa, he has een generally looked upon with 1CVECIENCEC Retormer and his
fundamental theological insights ave een accepted and acknowledged
meaningful the life and ministry of Asıan churches. Among his voluminous
wrT1tiIngs his LW  o catechisms aTre the est known; they aV een translated 1iNnto
Varlıous Asian lan@ages and widely sed However, far d  / ONC of

Luther research 1ın apan coincide ıth the Luther renaıssance early this CENTLUY. FOr
1C4S0O11S of 1ts OW: religio-political history, apan has displayed SOINC fascination with kuropean
theological an! philosophical developments. It showed considerable toward Clerman
intellectual mMOovement: from World War onwards. T10mM 1925 OnNward, »Journal of Luther
Studies« Was published and deal of Luther’s original wr1itings WCIC translated into
Japanese his tradition of Luther studies 15 still continued anı LLCW translations of Luther’s
works SE being published under the leadership of Prof Yoshikazu Tokuzen. FOr 198 of
early apanese Luther studies SCC en]1 MASUDA: Luther studies 1ın apan ChH 1962), B

Yoshikazu OKUZEN: Die Lutherforschung 1n apan se1t 967 Lu) (077 89-104.
Luther research 1n Korea has concentrated the publication of volume Korean lan:

guUagC edition of selected works of Luther under the editorship of IIr Won Yong Jıu. Recently
the complete »Book of Ooncord« W as Iso published 1n Korean language. For developments
1ın India, SCC note below.
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his other wIltings ave drawn the attentiıon of Asıan Christians the
extent of generatıng urther contextual reflections them Luther’s theologi-
cal thought has seldom triggered the imagınation of Asıan theologians.?

The fact that Luther’s wrıtings wWere NOLT readily accessible Asıan Chris-
t1ans until the AdDPCATANCE of the ÄAmerican Edition 15 only part of this overall
neglect. Far T1NOTE importantly, Asıan theological research has for the MOst part
eeCH preoccupied with indigenization, contextualization, the relationship
between the Gospel and Asıan cultures, the challenge of Asıan religions an:
ideologies and with COMLLCETIDNS related Christian M1SS10N, wıtness and mM1n1Ss-
Lry Until the dDPCATANCE decade dSO of certaın SOC10-economic an:
political 1SSUes the Asıan theological agenda, the focus of theological reflec-
t1ıon had een centered INOTEe less exclusively religio-cultural 1Ssues.3 Seen
from the perspective of Asılıan theological preoccupatıon, Luther aDDCATSs offer
little that directly enlightens Asıan CONCETINS his 15 not SaVy that Luther’s
dominant theological ATeC alien the Asıan milieu. Rather, Asıan
theological reflection has sought directly the Christian Scrıptures for 1ts
contextual reflection and has depended less upon later interpretations 1N-
terpreters.

Added this predilection, there has een g00d ecCasure of reservatıon ın
Aslan reflection expecially 1ın the first Dart of this CENTLULY 1n regard all
forms of European theology. In their efforts articulate the relation between
the Gospel an! Asılıan cultures and religions, Asian theologians Camme into
confrontation with the theology of arl Barth I S86 - | 968], through the missiol-

of Hendrik Kraemer 11888-1965), which looked UDOIL non-Christian cul
ures anı religions 1ın rather negatıve ight Asıan reservatıons about the 11CO-
orthodox theology of Barth brought about general SUSP1C10N 1n regard the
SOUTCES of that school of thought. In other words, Luther an: other Protestant
reftormers WeIC SCcCN part and Darcei of long tradition of European theologyculminating 1n the thought of Barth; they WETIC considered be indiftterent
negatıve towards religions and cultures of Asıa. With the eXception of apan,

Iwo of the best examples of Asıan reflections Luther have (0)881> ftrom Japanese theologians:
Kazoh KITAMORI: Theology of the paın of God Richmond, 1965, and Kosuke OYAMA:
Waterbuffalo theology. Maryknoll, 1974
'his becomes obvious of ON looks aT: the extensive bibliography theological research 1n
Asıla, appended SIAN VOICES CHRISTIAN THEOLOGY/ ed Dy Gerald Anderson. Maryknoll, 1976
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this attitude aroused little genulne interest 1n studying Luther 1n Asıa. Interest-
ingly enough, however, the essentials of Luther’s thought WCIC transmitted
through the wr1tings of neo-orthodox dialectical theologians whose interpre-
tatıons WCIC somewhat distorted colored Dy their OW. particular theology.
FOr want of direct A4CCECSS5 Luther’s wIltings, Asıan theologians WeIC unwiıt-
tingly influenced by second hand interpretations of Luther and SUSDECT that
this urther diminished interest 1n him

What ave Just observed 15 drawn from EXperneENEGE 1n the CONTLEXT of India
Only relatively recently aVe SOTINC een made there read Luther
seriously.* In the overall CONtextTt of Asıa, the Lutheran World Federation has
begun inıtlate ser1es of »Luther Studies ympos1a«.> These efforts 1n Luther
studies AVO already brought light SOINC degree of ambiguity In regard the
WaYy 1n which the insights derived from Luther and the Lutheran tradition
correspond the religio-cultural realities of Asıa. There 1S, think, genuıne
temptatıon merely settle for »translation« nt of theological
meanıngs and categorlies of Luther 1Into Asıan cultural and linguistic idioms.
Such MmMpts, though helpful 1n correcting past miısınterpretations of Luther,
INaYy also contribute tendency simply super1ımpose those meanıngs
complex challenges evident 1n Asıan In other words, there 15 always

It 15 somewfiat SUrprı1sıng that India has produced VE little work Luther. nglish
language, far J only three works Luther have een published: Sigfried
ESTBORN: Luther and Lutheranism ın the Indian church Madras 1961I; SAVARIMUTHU:
I)ıvine ust1ice according Luther and Kambar. Madras 1978; Henry WILSON: The speaking
God Luther’s heology of preaching. Madras 1982 In addition, SCcc the unpublished doctoral
dissertation Paul RAJASHEKAR: »Faith actıve 1n love« and »Truth realized ın love«: COMDAaATa-
tiıve study of the ethics of artın Luther an! Mahatma Gandhıi. lowa City 1981 lowa GCAity;
Unı1versity of lowa, Department of Religion, 1951 Tamil language translation of selected
wriıtiıngs by Luther 15 expected apDpCar SOOT.

ome aM OUNT of Indian theological retflection Luther W as stimulated 1n the CONTLEXT of
ecumenical CONversatlıons ın the 19505, and the 0OCCAaS1]10Ons of the 450th annıversary of the
»Augsburg Contession« 980) and the sooth birth n  YYy of Luther (1 98 See IHE C S14
LUTHERAN IHE  (5A- CONVERSATIONS, 1948 -1959/ ed by Joshua Russel Chandran. Madras
1964; IHE ÄUGSBURG CONFESSIONS AN.  ® ECUMENISM NDIA/ ed by Herbert Hoeter. Madras
1980 Also yet unpublished sem1ı1inar PapcCIS »Encounters with Luther 1n India«, held iın
Gurukul Theologica. College, Madras, 1ın 1983
See LUTHER STUDIES YMPOSIA: reports 1980-1984 (;eneva: LWLF, Department of
Church Cooperation, 198
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the temptatıon point OUut the putatıve relevance of Luther ın Asıla rather than
CHSASC 1n critical dialogue interaction with his thought and build 1t
The future of Luther research 1n Asıla 111 therefore depend VCIY much the

extent which Luther 15 read from the perspect1ives of Asıla, especlally 1n
relation religio-cultural 1SSUES, and the Extent which their theologicalimplications ATC wrestled wiıith Luther Was of COUTSE hardly of Asıan
religions and cultures, 1L1LOT Was he particularly interested iın learning about
them. Unlike SOMEe of his Catholic Contemporarıes |Erasmus, for instance],Luther neither had the time 11OT the inclination reflect the theologicalimplications of European geographical explorations about of salva-
tion outside the church. Though COI1ICETINS of Christian mi1iss1ion were NOt absent
from his thought, he Was NOtTt explicit advocate of cross-cultural mM1Sss10n. One
Call therefore hardly CXPDECL Luther have been of the kind of 1SSues faced
by Asıan Christians living m1nor1ity 1ın the midst of maJor1ty of 11011-
Christians.

Nonetheless, the possibility of urope COMINg under the SWaY of Turkish rule
15 the closest paralle]l that Luther could ave imagined 1n this regard. Dar from
Judaism, the only other religion Luther Was interested 1n and with which he had
SOTINC acquaılıntance Was Islam We NOW that his attitude towards both those
religions WAas negat1ıve; however, critical evaluation of his attitude INnaYy be
instructive and INaYy perhaps enlighten us possible NCcCOUNtTLET between his
thought and the religiously pluralistic milieux of Asıa.

Since Luther’s VIeWwSs Jews ave een extensively researched top1c 4an:
POSC un1que theological problematic for Christians 1n general, Ihave chosen In
the remainder of this evaluate somewhat cursorily Luther’s attiıtude
toward Islam only. In restricting myselt small facet of Luther’s thought,

quiıte CONSCIOUS of the limitation of such approach 1n exploring Luther’s
CONtEMPOFArLY relevance 1n Ası]la. However, it 15 hope that 1t might SCIVE
valid Case study, beneficial 0ONS0O1N£g theological reflection 1n Asıa.

IT Luther an religions: the CAse of Islam
From Luther’s manıiftfold references wrIltIngs about » Turk(s)« COMMON
medieval eXpression that 1n OUT day 1S NONYMOUS wiıth Islam Muslims
ATC able gather fairly adequate picture of his attitude toward Islam Hıs
VIEWS this subject Went through number of phases, although remalnıng
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Consıstent with only slight ohifts 1n aCCent Without chronologically tracıng the
development of his thought 1n this regard, it 1S nonethelesse possible evaluate
1t from INalıy different angles. We Call, fOr example, 16 W 1t from the perspect1iıve
of his political thoughE touching the 1SSUES of the Iwo regıiments theory, his
attıtudes toward War and p  / his 1e W of nationalism; Can 1eW 1t from his
theological thought, referring the centrality of justification by taith, Law an
Gospel, his VIEWS work righteousness, eicCc We Caln also SULVCY his thought
Islam from the standpoint of his eschatology 16 his apocalyptic 1eW of
history, the devil an! wrath of God)]; from the perspective of translator,
eXxegele, apologist educator: C VE from the angle of vituperatıng polemi-
C1Ist (especlally 1n relation his mMaJor OppON€CNTIS, the Pope, Jews an radical
reformers]). these perspect1ives together make cComposıite picture of
Luther’s stand toward Islam

It 15 nOot intentiıon In this examıne all these perspectives S1INCE
there dIC good INanıYy secondary SOUTICCS them.® Havıng saı1d tHat, MUST also
ote that, compared with other aSpeCTS of his thought, Luther’s understanding
of Islam has nOot een overworked theme. While the immediate political and
ecclesiastical aVe often een examined, what has een somewhat
neglected 15 his 1eW of Islam SCCI1 agaınst the long tradition of medieval
interpretatıon of Islam thorough analysis from this perspective might
perhaps enlighten us INOTEC 1n regard the eEextent which Luther simply
perpetuated transcended somewhat distorted 1eW of Islam prevalent 1n the
medieval FEuropean world

For imited71t 111 be helpful first gaın brief OVerview of the
medieval image of Islam A4AS background Luther. shall then proceed
examıne SOINC salient aspects of Luther’s vleW, although only the extent that

Helmut LAMPATER: Luthers Stellung An Türkenkrieg. 1940); Umhau WOLF Luther anı
Mohammedanism. The Muslim world 31 (Hartford, 1941]), 162-177; George FORELL:
Luther and the WAarl agaınst the Turks ChH E 1945|), 226-271; Stephen FISCHER-GALATI:
Ottoman imperialism and the Lutheran struggle fOor recogniıtion ın ermany, - [ ChH
23 1954|, 46-67; Harvey BUCHANAN: Luther anı the Turks, *z ARG 1956J), .
159; Kenneth SETTON: Lutheranism and the Turkish peril. Balkan studies 'Thessalonike
1962), 133-168; George WILLIAMS: Erasmus and the reformers non-Christian religions
and salus ExXira ecclesiam. Action and CONV1IıcCtioOon ın Early Modern Europe/ ed by Theodore

Rabb and Jerrold Seigel. Prıinceton, 1969, 9-370O); Egil RISLIS: Luther and the Turks
The Muslim world 64 (Hartford, 974|), 150-I 270-29I1
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it facilitates Asıan contextual reflection Luther. In other words,
treatment of Luther’s VIEeWS Islam 44 1n WaVYV claim be detailed
exhaustive.

Medieval iImage of Islam
In general 5  J Islam W as en1gma and 1ts ex1istence posed profound
theological problem for medieval Christian, persistently calling for answers./
But there WeICcC hardly anı y 1ESOUTICES from the Christians past effectively
refute Islam since the large amMOUnNt of polemical literature Judaism W as

inadequate). The Latın West W as thus puzzled by the role of Islam 1n history:
Was 1t S1gN of the apocalyptic end of the world, heresy aberration of
Christianity, schism LICW religion, work of ina  a devil, obscene
parody of Christianity, SysStem of thought that deserved respect? In Iy1ng
deciden these possibilities, Christian scholars lacked facts about Islam;
they WeIC steeped 1n 1gnorance compounded by linguistic difficulties, cultural
prejudice, fear of contamınatıon actors that only encouraged culturally
contined 1eW of the world

The Latın West also felt UunNncasYy about Islam intellectual thought. Islam
Was immensely successful religion; within relatively short SPan atfter 1ts
inception 1t experienced astonishing growth. It acquired/wealth an
profound intellectual maturity and sophistication. Partly result of their
inheritance of Greek SCIENCES and philosophy, Muslim scholars WEeEIC ahead 1n
their intellectual development at time when estern Christians WEeEIC Z01Ng
through period of stagnatıon. Although the Latın West did tinally 1AaW UDOIL
the thought of Avıcenna (980-1037), Abu Hamid ql Gazalıi ‚ Algazzali, LTOS.9*

, Averroes 1726 98) and other Muslim philosophers, 1t seldom acknow-
ledged this indebtedness. Muslim philosopheres wWeItc often SCCH discon-
nected from anything specifically Islamic.

Islam W as also StrONg political force and perpetual threat estern
Europe. Beginning with the Fıirst Crusade and the zenıth of Ottoman

FoOor detailed disceussion of Islam 1ın the medieval world, SCC Norman DANIEL: Islam and the
West the making of all ımage. INDUr: 1960 ufl 1966; ames SWEETMAN: Islam an!
Christian heology. Vol IL A9 and Richard SOUTHERN: estern VIEWS of Islam 1n the
Middle Ages Cambridge, 1962 ed 1978; 1n (jerman language Das Islambild des
Mittelalters/ Fr by Sylvia Hoter 1981 indebted the volume of Southern for
analysis of Islam ın the Next few pDaragraphs.
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imperialism 1n the 16th CENTUTY, Muslims and Christians understood them-
selves be LtWO mutually exclusive socletlies Wr g00d CasSsuTe of Chris
t1an perception of Islam W as influenced by this factor.

(:1ven the eNOrmM1tYy of the Islamic challenge, medieval Christian
cshows considerable varıatıon an development, depending UDOLL the historical
period under examınatıon. At the risk of EXtreme generalization, four maJor
forms of Call be identitied. In the early period of Christian aWAaAICHNCSS,
Christians without AdCCCcSS5 substantial facts relied their Bible for clues
understanding Islam 'hus the ex1istence of Islam W as either explained 1n
of 1ts ONMg1INS (as 1n Bede’s °672/73 S 5 | analysis of Old LTLestament roots], 1ın

of itfs ultimate fate as In Spanish apocalyptic thought of Paul Alvarus ca
SOO o]) Following the triumphant OUufcome of the Fırst Crusade, highly
fictionalized vers1ions of Islam partly drawing Byzantıne SOUTICES CaIne
be Current his W as period of »triumphant imagınat1on«, 4S OIlC scholar put
1t.© Islam W as ooked UDOI 4S religion of idolatry and sexual Promi1Sscuilty, of
frauds and banditry, and Muhammad A4AS magıclan, efie All this deliberate
mi1srepresentatıion had long lasting impact the West T10MmM the middle of
the i2th CENTULY Onward, 1n the wake of several military experienced
by the crusaders, Islam CAaiIne be ooked at 1ın LLOTC rational an scholarly
WAVYV. Peter the Venerable ca 4> 1 56| made LLCW beginning combat the
heresy of Islam Men lıke oger Bacon (cE I 292), Raymond Lull 3

/ 6), Ricaldo from Montecroce |Ricoldo Pennını1 de Monte GCrece:; 243
1320]). ohn of SegoV1a ( after 14561 Nicolas of Cusa 11401-—1464| an others
developed this line of thought 1n their OW. WaY It W as period when the value
of crusades CAaine be questioned and detailed argumentatıon and polemics
WCIC preferred. Some vıirtues of Islamic religion WCIC also Occasionally noted.
Finally there Was also development although somewhat weak OIlC that
viewed Islam 1n different light, 4S mi1rror for the critical self-reflection of
Christendom. ohn Wyrcliff ca 1320-1384| and SOINEC EXxXfent Erasmus of
Rotterdam 11466/69 - { WeIcC 1ts MmMOst notable figures.

Luther Islam
The four maJor approaches outlined above AdDDCAI 1ın OC torm another 1n
Luther’s WIltings. In certaın P  S, his W as the last maJjor contribution the

Southern: p C1It., „8  —
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medieval problematic of Islam, but SC from the vantage poıint of the Reforma:-
t10n. Historical CIrcumstances forced him deal with Islam 1n LW

Fırst, quıte early 1n his CaiCCl, during the CONLIOVEISY about indulgences,
Luther tollowed oger Bacon, Wyrcliff, John of Segovla and Erasmus and opposed
the idea of crusades. Hıs maın intention W as OPDOSC the sale of indulgences
for the financing of crusades. In this regard Luther looked UDOI) the visıtatıon of
the Turks the ell deserved rod of God for the punishment of Christian
transgress10ns.”? He did NOT realize AT the time how this Statement of his would
be sed agaınst him by the Pope 1n his bull of eXxcommMuUunNnlcCcatIıOonN.

Luther detended his original Statement thus »But this article 0€s NOT LL1CAaN
that AT nNOot fight agalnst the Tüurk, that holy manutfacturer of heresies,
the POPRC, charges. It/ tather, that should first mend OUT WaYyS an

God be gracC10us us the POPRC accomplishes with his crusading
indulgences and his promi1ses of heaven 1S lead Christians with their lives
into death an with their souls 1Into hell 'his 1S, of COUISC, the PTODCI work of
the Antichrist.

'hus In the CONtLEXT of the early Reformation CONLFOVEISY VeCT indulgences,
the attitudes towards the Turks and the Turkish threat became 1SsSue. Turks
1n effect became the beating rod 1n ecclesiastical CONLtIOVEISY. 111 the end
Luther abandoned his position in regard the Turks being CAPDICS-
S10N of God’s wrath which required PIayCI and repentance the part of
Christians. What 15 evident 1n his early Statements Was his attitude of tolerance
and his opposiıtıion the notion of crusades. This, of COUISC, W as his 1e W before
he Caiille full realization of the Turkish threat Central kurope

Secondly, with the fall of Belgrade 1ın 52I and Hungary In 1526 Sultan
Suleiman I1 11494/9 \ y 520 =- 1 66], Luther felt compelled NOtTt only clarify his
earlier VIEeWS the Turkish WAar but also undertake analysis .of the
Turkish religion 1n order educate his fellow (‚erman Christians. He I8(68]

explicitly advocated WarTr agaınst Turks under the leadership of the Emperor Hıs
wrılting entitled » On WAar agaınst the Turk« (1 SC provides with clues
his OW.: understanding of Islam and his evaluation of it In due COUTISC Luther
pursued his interest ın Islam and published the following: ))A SCIINON agaınst

Am SL, L 535, 30-34
32, 9 79 443, 19-28
46, 155-205 Vom Krieg wider die Türken |WA 1L, 107-148 7E30
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the Turks« 15202 ))A book the ife and CUStOMS of the Turks« 15 30];
compiled by OTMNC eorg VO  w Müuühlbach between ATS and 48 with preface by
Luther; !® »Appeal DIaAaYyCI agaınst the Turks« (IS41): 16 »Confutation of
the Qur’an« by Ricaldo da Muontecroce, originally published 1n 1320O, with
Luther’s preface and additional refutation 1n 542 and tinally his preface
Theodor Bibliander’s (1 504/09 > [ 64) Latın translation of Peter the Venerable’s
Qur’an 1543} published ıIn Basel It 15 interesting that the last publication,
Qur’an, W as made possible through the direct intervention of Luther. The CA1ty
Council ot Basel had withheld perm1ss1on print the book for fear of spreading
fables and heresies. Luther, the CONTIATLY, urged the Council that 1t W as better

CXDOSC the perversitles of alien religion than hide 1t from evangelical
Christians. The Counceil agreed and permitted the publication condition that

coples of the book WEeIC offered for sale 1n Basel and that neither the ame of
the C1ty 11OT of the publisher aDPDPCar 1n the book.16

These maJor publications Turks Islam, together with reter-
Turks elsewhere, provide us with astonishing aM OUNT of intorma-

t1on Luther’s attitude. shall 1L1LOW deal with SOTNC maJjor aspects.
Wrıting 1n 529, Luther Was quıite CONSCIOUS of the fact that much informa-

tion regarding Muslims that he and his contemporarıes had inherited W as
inaccurate. He noted, »Some, indeed, ave invented OUtrageOus lies about the
Turks incıte (‚ermans agalinst them, but there 1S eed for lies; there 18
enough truth.« WeAalready SCCH how true this Statement Was agalınst the
background of the medieval images of Islam Luther W as indeed confronted with
the ditficult task of separatıng facts from iction. He W as probably referring
the pamphlets produced agaınst the Turks during the Reformation
era.18 On the other hand, Luther deplored the fact that »neither OUI lords
1101 OUT scholars ave taken anı y paıns g1ve us anı y certaın knowledge about

Eıne Heerpredigt wider den Tuüurken (WA 3 IL, 60-I
13 Vorrede Libellus de ritu et moribus TITurcorum \WA IL, 205-208].
I 43, 213-241 Vermahnung ZU Gebet wider den Türken |WA E, 585-625; 1L, 679}
I5 |RICOoLDO Penniniı de onte Crocel: Verlegung des Alcoran Bruder Richardi Prediger Ordens/

verdeutscht und hrsg. VON artın Luther (WA 3, 272-396|).
16 Vorrede Theodor Biblianders Koranausgabe (WA 3l 5 1| 569-5 za
E Am 46, 176 1852 IL, I21I, 24-26; ET 4£
IS (F ohn BOHNSTADT: The infidel SCOUTSC of God the Turkish INCNACE SCCH by German

pamphleteers of the Reformation era Phil 1968
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the ıfe of the Turks 1n the LW estates, spiritual and temporal; and yet the urk
has COINC Cal us«.19 He apPpC3AaIS ave had little 4CCESS the wealth of
Christlans materials Islam and ave suspected the authenticity of
what little he did aV When he published Ricaldo’s »Contutation of the
Qur’an« l‚one of the MOST elaborate treatiıses Islam 1n the medieval world| 1n

542, he noted 1n his preface that he had long dg (1 30 read the work but had
found ıt difficult with 1t Only when he first SA W the Latın translation of
the Qur’an (\probably the paraphrased version of Peter the Venerable, later
published Dy Bibliander), he Cammnec realize the value of Ricaldo’s work.29

In spıte of lack of authoritative information, Luther had accumulated fair
aMOUNET of knowledge of Islamic doctrines and practices. Like INallıy of his
predecessors, he W as quick notice that, »Turk’s faith 1S patchwork of
Jewish, Christian, and heathen beliefs. He IMuhammad| gEetS his praıise of
Christ, MarYy, the apostles, and other saınts from the Christians. From the Jews
he getSs abstinence from wıne and fasting ABn certaın times of the VCAIl, washing
lıke the Nazarıtes INum 1-2) and eatıng off the ground. And the Turks
perform the SAaIne holy works SOINC of OUT monks and hope for everlasting life
at the Judgment Day, fOr, holy people that they aTC, they believe 1n theC»

t1ıon of the dead, though few of the papısts believe 1n 1t C
Elsewhere he noted the similarities between Jewish an! Islamic ceremon1es:

»The Jew Can INOTEC readily with the urk than with the Christian. The Jew
and the urk the truth of GCOd. neither believes the Irınıty Baptısm.
Both C1ircum«cC1is1ıON and other external ceremonıleG, «

Luther clearly NECW that the Qur’an 1S the permanent SOUICC of Muslim
belieft. In 529 he claimed POSSCSS SOILLC of 1t and called this » book of
SCTINONS doectrines of the kind call Pope’s decretals« With only imited
part of the Qur’an at his disposal. Luther gleaned SOILLC important doectrinal
differences between Christianity and Islam He » In the first place, he
|Muhammad| greatly pralises Christ un Mary being the only NS without
SIN, and yet he believes nothing INOIC of Christ than that he 15 holy prophet,
like Jeremiah Jonah an denies that he 15 C20d/s s()  w and LrUu!: God Further-

E Am 46, 176 3 IL, 121, 20-223
53, 2/72, 3-19

Am 46, S 3 IL, 122, I23,
Cited by olf Op Cit:. 165 5y 532, FAn 6195)

23 Am 46, 176 I>3 6 121, zof
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LLLOTIC he 0€s NOLT believe Christ 4S the SAV1OUT of the world who died for OUT

S1115 but that he preached his OW. t1ime and completed his work before his
death Just liıke al y other prophet

COn the other hand Muhammad highly exalts and PIAISCS himself and boasts
that he had talked with God and the angels and that Christ office of
prophet 15 LLOW complete he had een commanded bring the world his faith
and if the world 15 NOT willing, compel punish with the sword there
much glorification of the sword Therefore the Turks think that their
Muhammad 15 much higher and greater than Christ for the office of Christ has
COILNC end and Muhammad/’s office 15 stil] force c

Here OIlLC MUStTt make Certfaın allowances for Luther somewhat exaggerated
emphasis Muhammad’/’s claims nevertheless he 15 tairly reading
the Muslim claim that Muhammad 15 the final »sSeal of the prophets« Luther
oes NOLT aDDCAar aVe had much knowledge of Muhammad/’s biography and
what little he SaVyS about the prophet based his intormation regarding
Turkish morals, especially their sexual Promi1sculty.

Luther recognized the centrality of absolute monotheism Islam But from
the standpoint of his theology, such CONCECPLLON did not aM OUNT much for
OILLC Cal NOW the Samne from nNature and human speculation OWEVer he
acknowledged how abhorrent idolatry Was the Turks and noted the central
Islamic creed »There 15 God but God« however he W as unwilling
IECOBNIZC the Muslim »Allah« true God notwithstanding
similarities which he tound between the Hebrew »Eloha« anı the Arabic
» Allah « Questioning the logic of the Muslim creed he ooked uDON »Allah«
nothing but devil As he put ))h€ MUST Just the Turk’s Allah that his
god the devil and his and divinity«

'his logical conclusion his belief that the urk »INStrument of the
devil IMUST OW! allegiance his MmMaster who mMust also be the devil In
the Turkish Muslim God with the devil Luther went far beyond themedieval
tradition Earlier Christian scholars Islam had generally recognized that
Christians Jewish and Muslims share COININON CONCEPLLON of God But
Luther at the height of his Iasc agaınst the Turks and intluenced by his

Am 46 176{ 30 12 15
25 Am 46 18312 WA 30 1285 16
7,6 Daniel Op C1It 39 45
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apocalyptic reading of history, WAas uncharitable about the Muslim notiıon of
@i In the tradition of medieval apocalyptic interpretation of Islam, Luther 1ın
his ))A SCILNON agaınst the Turks« developed eschatology of Turkish struggle.
In this there 15 cleanly reluctance identify the Turkish religion A
instrument of the devil F rather the Sultan and his 8888874 dIC SCCIHI such.

It 15 possible cull other aSspeCtSs of Islamic doectrine from Luther’s WrI1tiIngs
but 1t 111 suffice ere ote that Luther repeatedly refers OLLC of the central
differences between the LW  =} religions, LE the doectrine of Christ.

In his preface »The book life and CUStOMS of the Turks«, he succinctly
STAates the shortcomings of Islam »Muhammad denies that Christ 15 the SO  - of
God He denies that He has died for UT S1INS. He denies that He 1UOSC for OUT
ife He denies faith 1n Hım remıi1ıts SIN and justifies He denies that Hıs
COom1ng judgment of the living and the dead Perhaps there 15 resurrection of
the dead, but he believes 1ın judgment Dy God He denies the Holy Spirıt and
Hıs gifts.«27

In alluding portion of Luther’s wrIltings Islam, it hase intention
demonstrate only Luther’s of Islamic doectrines. Luther ZETtS high marks

for his comprehension of Islam, gıven the pDaucıty of materials he had 1n his
pOSSsess10N. But SOTINC additional ATC needed SC how Luther sed
this information judge evaluate Islam Here should constantly ear in
mind the polemical CONTtLEXT of his thought the OC hand, and his OW.

theological Convıctions based his reading of the Christian Scripture the
other. It 15 the latter that SaVC him the handle for evaluating Islam arı 1t 1S
therefore hardly SUrprsSINg that, from the standpoint of his central doectrine of
»justification by faith«, Islam appeared him be woefully inadequate. For
him 1t W as nothing but »doctrine of works«. 28

Because Ir denies that Christ 15 NOTt God, 1t 15 religion that pleases 1cC4ason
Luther would revelatory significance the Qur’an because for him ıt
contained only human 1C4SO1 without God’s word an Spir1ıt,*? notwithstand-
Ing the 4MM O0UNT of Old and New Testament materi1al 1t contaıns. The Turkish
threat had indeed colored his perception such extent that he could only SCC
1ın the Qur’an the Sword the noblest work. He thus dismissed ıt »foul and

3 IL, 207/, 208,
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cshametul book«.39 It Was 1n order CXDOSC the perversit1es contained 1n the
Qur’an that Luther thought he should translate it into (G‚erman, but did

Because Islam contradicted certaın crucial aSpEeCTS of Christian doctrine,
Luther couls SCC nothing of value 1n that religion. As he put 1t, »Muhammad’/’s
Qur’an 15 such SPD1r1t of lies that 14 leaves almost nothing of Christian
truth rema1inıng, how could BE aV anıy other result than that it should becomea

and mighty murderer, liar and murderer under the appCAraNnclcC of truth and
righteousness.«>* Luther levelled three basic crntic1sms agaınst Islam 1t 15

religion of deceit and murder and 1t advocates disregard fOor marrıage.
These cr1ıt1c1sms ATIC typical of the virulent polemics that he levelled against all
his OoOpponen(fs, whether Pope, Jews, radical reformers, eicCc Luther WAas abso-
lutely certaın that Turks WeIC the enemı1es of Christianity, image that
medieval Christian tradition had bequeathed him In his VIEW, the Turks NOtT

only destroyed the Christian faith but the temporal overnment 4as ell How
CVCI, Luther WAas unwilling recommend the destruction of » Turkish reli-
g10N«, He opposed such VIEWS and argued that there W as poıint 1n us1ing the
sword destroy „»unbelievers and non-Christians« ACCOUNT of their wicked-
cs5S He realized that the V1ICES of which Islam Muslims WCIC accused WEeIC

equally rife 1n Latın Christendom. Hıs attıtude W as therefore »„Let the urk
believe and live he wilL_L, Just 4S ONC lets the DODC and other false Christians
liveB In this regard, Luther Was far INOTE charitable Muslims than he W as

the Jews
One would suspect that part of this generosity 15 due Luther’s observation

of high virtues I1 Muslims. In his later wrIl1tings, he explicitly acknow-
ledged this. In his preface the »Book life and CUStOmMS of the Turks«, he
noted that the Muslim morality Can indeed put Christians shame .33 gaın 1n
his preface »Confutation of the Qur’an« he noted the laudable work of
Muslim philosophers but lıke SOINC of his medieval forebears, he hardly CONSI1-
dered them be real Muslims and felt that they did nNOt really believe 1n the
Quran:** Whatever pra1ise Luther heaps Muslim morality, ıt allows him

criticize the immorality and fraudulent PI1eELYy of Catholic Christians, especiqlly
3 Am 46, 176 3 IL, 122, ıf
3I Am 46, 181 IL, 126, 10-14.
3 Am 46, I85f  =  -  WA 30 IL, I3T1, 6-8
33 3 HL, 206,
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the Pope But ultimately, Luther finds value 1n such moral religion, an 1n
COmparıson with Islam, Christianity 1s LLLOIC than mMmMatter of good behavior AI
g00d works;®> 1t 15 rather of salvation through (”hnSst

In summı1ıng this somewhat CUISOLY treatment of Luther’s attitude towards
Islam, INnaYy ote that his wrI1ltings Islam provide us with another handle 1n
understanding his general theological CONVICt10ONS. But what eExtent Luther’s
analysis throws anı y NCW light Islam 15 question worth poSs1ing. As noted
earlier. Luther inherited certaın image of Islam and 1n INanıYy reiterated
them, adding SUOTIIC of his O W: albeit 1n the Reformation perspective. He
provides us with particular A11S5SWCI the challenge of Islam that had plagued
the medieval world for centurIıies. As theological challenge, Luther looked
uUDON the ex1istence of Islam LL1LOIC 4AS religious innovatıon and irrational
aberration of Christianity, and hence 45 wirk of the devil Despite his desire
take Islam ser10usly 1n 15 OW J he Aat times dismisses 1t 1n SUMMAATY
ashion containıng word of God and that therefore Muslim ATC like »filthy
SOWS, they do NOtTt NOW why they live what they believe«.36 Such jJudg-
mMent hardly allowed him COINC gr1ps with the theological problematic of
Islam

What Bipie notices 1ın Luther the last maJor contribution the medieval
discussion Islam 15 of despair. He W as quıite certaın that Muslims
like the Jews WCCIC LOO hard headed, despised the Christian Scriptures, rejected
Christian eXegeSIS and gu  S, and WCIC impossible CoONvert.>/ SO at best,
Luther sı W Muslims 45 instruments of Go0d’s wrath, pointing the end of the
world; the only posiıtıve value of Islam!’s ex1istence WAas that it ought prompt
Christians repentance and PIayCI He could NOLT imagıne allYy political solu-
tıon the Islamic challenge and, like Wyrcliff and others before him, thought it
therefore fruitless fight agaınst Islam and the Turks EXCEDL 1ın celf detense. He

Ar een persuaded by the probability that Christendom would SOON
be engulfed Dy Islam SO he wrote com({tfort evangelical Christians, telling
them nOot despair unduly but continue abide 1n the Word of God and

themselves from Jews, Turks and Gentiles.38
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IT Some temarks the relevance of Luther’s thought IN Asıa

10M OUT preceding analysis, it INnaYy be evident that Luther’s VIEeWS Islam
do NOt 1n themselves provide with LICW insights that e beyond his time and
into OUTS Hıs VIEWS dIC 1n all integral part of his theology and MUust
be SCCI1 4S such. Luther’s theology 4S scholars faıil remind us W as

contextual theology. As maJor theological figure DI10r the dissolution of
estern Christendom, he W as largely preoccupied with of 1ts renewal.
Unlike SOINC of his Catholic predecessors and COIItCII1POI&IiCS who had already
begun focus their attention the significance of Christianity far beyond the
confines of Christendom, 1SSUes of m1ss1ıon 1n other lands, and 1SSUes of
morality and salvation outside the church, Luther Was overwhelmingly OC-
cupied with 1SSUES of salvation within the church. In this his theology W as

nNOt only CONTEXT bound but also culture bound Hıs theological V1S10N W Aas

culturally circumscribed and therefore those of us engaged 1n theological retlec-
t1on 1n the CONTEXT of religious and cultural plurality of Asıa should be Caut1ous
of uncritical adaptation translation of Luther’s theology, methodology and
cCategories of thought 1n Asıa.

Havıng sa1d that, should also ote that Luther’s thought W as derived
from his deep understanding of Scrıpture. It Was characteristic of his dgC that the
Bible served effective tool for interpreting the historical realities that made
least the interpreter. Luther could thus SCC the significance of the
Turkish threat the bhasıs of Daniel’s apocalyptic V1s1ıon and conclude that the
Muslim God W as ONC other than the devil Few of 1n OUI time would usc the
Bible 1ın that INannNeTr (except for those Christians who subscribe dispen-
sationalist theology). There AdIC indeed Ser10Us limitations 1n quoting Scripture

defend Christian particularity and exclusivism. Almost three centurıes
before Luther, Flemish Francıscan by the AdIiILlc of William of Rubroek 121 5/

1270 discovered the difficulty involved 1ın such approach. Havıng
COTILC from kurope the capital of Mongolia with the mistaken belief that the

Genghis Khan (1155/67-1227) W as Christian and could therefore be
enlisted side with Christian crusades, he found himselt 1n S1ituation of
interreligious dialogue with Muslims, Buddhists and Nestorian Christians. He
SOON realized that quoting Christian Scripture W as fruitless because.others LOO
did the SaImne with theirs.??

39 Southern: Op CIt,, 477
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Luther, of COUISC, had experience of interreligious dialogue an! therefore
hardly recognized this problem. ven he had recognized 1t, his Super10r
eXeges1s of Christian Scr1ıpture could ave effectively refuted both Rabbinic
eXegeSIS of the Old Testament and Qur/’anic 1eW of Jesus. He Was absolutely
certaın of Christian monopoly of truth and his interest 1n learning about other
faiths Was imited their refutation. Asıan Christians would be ı11 advised
follow Luther 1n this reSpECL. We CaNnnNOtT CXCUSC ourselves from the task of
understanding people of other faiths 1n their OW historical and fiduciary
framework by simply resorting the Bible Those who ave had expetience 1ın
interreligious dialogue 4d1IC far less contident than Luther about claims of Christ-
19 un1ıqueness, NOLT only because such claims AVe INanYy times In the past
served ideology for sSuppressing and Ooppressing other peoples 25R cultures
but also because 1n dSC which decries all claims super1lor1ty whether
raclal. sexual cultural 1t 15 dubious indeed claim Christian superlor1ty
VEr others. The tremendous changes that ave taken place between Luther’s
times and OUTS 1n regard Christian perceptions of others certainly STA
rereading and reinterpretatiıon of Christian Scrıptures.

1# 15 NOLT Christian Scr1ıpture 1n itself that 15 the problem 1n OUT eNgaAgEMEN
with people of other faiths 1n religiously pluralistic context but quıte often the
doctrinal assumptıion that 1mpose Scriptural 1n order TawWw
negatıve conclusions about non-Christians. Our cherished dogmas and doctri-
NCcs and OUT theological categorı1es tend take precedence 1n OUT NCOUNtTter
with others. We avVve one much inJustice and violence those of other
religions by 1mMpos1ing OUT Christian doctrinal assumpt1ons them Conse-
quently they ave truth Christians know it At est they dIiC aberra-
t10ns of truth. FOr instance Luther’s categorlies of Law and Gospel which func-
tıon ell 1n interpreting Christian Scriptures ead certaın predictable
conclusions when imposed UDOIL other religions. The beliefs and values of
people of other religions 111 only ADDCal eXpress1ons of Law an! 1C4S0O0N and
therefore promote only »g00d works« work righteousness. We seldom

think what kind of image ave of God who 15 reduced be
of Law and 1cCason when 1t non-Christians but 1s both of
Law an! Gospel when 1t Christians? Similar difficulties also besiege
when uUus«c Luther’s CategOrYy of »general revelation« ell On the basis of
this Category Can ascribe all of moral values In creation and cultures but
of COUTSC they salvific significance. TD AalıV salvıtic value 1n other
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faiths would indeed land us 1n difficulties regarding the neCeSSLtYy of Christ’s
work and MUST ins1ıst historical knowledge of DCI revelation«.
(J)ur doctrinal assumpt1ons which ftollow their ()W. inner logic primarily

bolster OUT Christian claims of self identity and exclusivism and SCC what
WAant SCC 1n others. One CAall c1ıte several other exemples of difficulties

posed by OUI inherited categoriıes of understanding, but poıint 15 that usıng
Christian STaININAT and logic evaluate other religions 311 invariably place
these 1n distorted lıght.“9

not oblivious of the fact that Christianity accords normatıve value
1ts doctrines and that cCannot tully avo1d usıng those In evaluating the
beliets of others. But Christians 1n Asıa and elsewhere MUust first seek
understand others 1n the totality of their beliefs and experl1ences, and learn
reSspeCL their self definitions. We eed evolve theology of religions that
neither violates the integr1ty of OQUT faith 1LLOT that of others. In religiously
pluralistic s1tuat1ions of Asıla, alıVy theological approach which 1S CONteENT only 1n
exerc1ses of self-justification, self-legitimacy and claims of self-sufficiency 15
radically questioned and rejected. Asıians and others elsewhereAl 1n s1ıtuatıiıon
where NOLT only eed take a responsible 1eW of the belief of others but, far
LMOTEC importantliy, take the religious experiıences and claims of others into
ACCOUNLT 1n OUT theological methodology and articulation. his implies that
Asıan Christians interested 1n Luther 111 eed Crtically tEeSsSt and evaluate
the adequacy of Luther’s categorıes and his doectrinal assumpt1ons 1ın actual
eNgagemenN 1n interreligious dialogue. If fail take OUT engagemen with
others seriously, whatever theology of religion INaY proffer 111 turn Out
be Bl postulates of OUT doctrines rather than interpretations of religious
realities around

We thus live 1n aSC of dialogue 1n which Christians aic forced
recognıze »rough parıty« beween religions. Such parıty has always en
fact of life 1n Asıa and characteristic 1eW of INallıYy religions of Asıan VE

At about the SAa1inılc period 1n the 16th CENTULY when Luther Was engaged

For discussion 0)8l the problem of Lutheran categorl1es ın relation other religions refer
RELIGIOUS PLURALISM AN.  = LUTHERAN THEOLOGY. ed bDy Paul Rajashekar. (jeneva 1988 (LWF
Report 1988; 273 and especially 1ın relation the Asıan CoOntext SCC THEOLOGY
heology 1n the ONtTEXT of religi0us and cultural plurality 1n Asıa/ ed by Paul Rajashekar and
atoru Kishii. (;eneva: LWF, 1987
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1n virulent polemics agalnst Jews and Muslims, another Muslim the Moghul
Kıng Akbar (1 542, - \ 605 wWwWas experıiment1ing 1ın interrelig10us dialogue.
He W as that there WeIc 1E6ESOUTCES 1n ditferent religions that could enrich
humanity. Luther LOO 5 xA W that but 1n VCIY negatıve He ooked upON
Turks 4S chastisement for Christian 4N unfaithtulness. There ATC

INanıYy 1n OUI time who 4lso 1eW the CONtEMPOFALY TESUTISCHNCC of non-Christian
religions and DCW relig1i0us Oovement 1n much the SaIne WaVYVY However, there
15 In Luther’s 1eW element of posıtıve significance that 15 relevant for
today Without see1ng other religions instruments of God’s wrath, Call

regard their continued ex1istence Oopportunity for repentance and self.
introspect1on. We aV repent for OUT uncharitable 1eW of others, OUT lack of
love and OUT ACTS of violence (crusades, Holocaust, ete:} against others, and for
OUI ailure take the Luther’s »theology of the C1I1OSS« 15 extremely
helpful pOSture 1n OQUT NCOUNtTter iıth people of other faiths 1n Asıa. It permits

triumphalist 1e W of Christianity; 1t certainly allows hold steadfastlyt
OUI knowledge of Christ through the and leaves the MYSteEIYy of God’s work
1n other faiths OPDPCI1L questi1on. theology of the 1n OUT time
practicıng theology of Christian hospitality.

Luther rightly emphasized sola gratia 1ın his theology, an this of God
rightly understood 15 far beyond OUT doctrinal comprehension of it an the
theological limitations 1mpose FE Acknowledging this tully
the miracles of God’s reign 1n lite and history of other natıons and cultures. We
Christians would be richer and INOTE blessed for that.
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