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Many have wanted be noticed, have wished be praised, fOr speaking and wrnting
disgracefully and mockingly about married UOne, fOr example, Sa yS VWIıves AIC

HNCCCSSdLY vıil I Another says| husband has only [WO happy days: (Ine when he
SUCHS with hıs wife the wedding, the other when he accompanıes her herV Just
recently vıl knave AILIC OUT with despicable wLting about the or1g1ın O{ 11, fOr
1C both the author and the printerW have deserved be taken task by Master
Peter.*

Wıth these words, Sebastian Artomedes ‚b 1544), cathedral preacher 1n
Königsberg 11 the Duchy of Prussıa from 1579 1602, 1n Haustafel ST -

1110 marrıage, attacks WTr1ters both ancılıent A CONLEMPOaA
whom he cONsıders hbe eNEeM1NLES of thıs divinely ordaıned EsStTATLTE

Although Artomedes O€Ss NOT cıte the tiıtle of the »recently« published

An earlier form O{ thıs Y VW 15 presented 211 ellows colloquium 211 the Forschungs-
Zzentrum Ciotha 1n Gotha, („ermany, November 3, (I10O grateful Milissourıi
ate Unıiversity fOr oabbatical unding ell the erzog ugust Bibliothek 1n Wol.:
tenbüttel and the Forschungsbibliothek CGotha fOr grants 1C made research and wTrTI1t-
ing of thiıs Ypossible.
„Viel en I damıit wollen gesehen Se1IN habens wolelllen ruhm en da 61 €
schimpfiflich vnd spof(elttisch Va  - 1ChHNen Weibern geredet vnd geschrieben qals da
e1INer Sagt Mulieres 5C NecessarıuımM malum. I Fın ander: Fın Ehmann hab 11LIE

ro(elliche Tage FEinen WCI111 m1t sSeEINemM Weibh ZULTE LLaWuUunNg; LDIen andern WCI111

m1t ihr ZU rab gehet Wıe enn uch newlich e1nNn Oje)ser Buhbh e1n abschewliche LEes-
terschr1: Va herkommen der Weiber hat ausgesprenget da beydes der Tichter vnd
der Drucker werth sCWESCH dafß 1114  - elster Petern hette m1t ihnen gzut charff
disputiren lassen « ÄRTOMEDES, Kurtze vnd einfeltige jedoch /} richtige vnd reine
Erklerung /} des Heiligen /} Catechismi /} der Christlichen Haus= /} aie I
part A, 1605, I23{1.
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Catechism and Querelle des Femmes (1556–1689):

Lutheran Haustafel Sermons as Contributions to the Debate about
Women1

By Austra Reinis

Many have […] wanted to be noticed, have wished to be praised, for speaking and writing
disgracefully and mockingly about married women. One, for example, says: Wives are a
necessary evil. […] Another [says]: A husband has only two happy days: One when he
goes with his wife to the wedding, the other when he accompanies her to her grave. Just
recently an evil knave came out with a despicable writing about the origin of women, for
which both the author and the printer would have deserved to be taken to task by Master
Peter.2

With these words, Sebastian Artomedes (b. 1544), cathedral preacher in
Königsberg in the Duchy of Prussia from 1579 to 1602, in a Haustafel ser-
mon on marriage, attacks writers – both ancient and contemporary –

whom he considers to be enemies of this divinely ordained estate.
Although Artomedes does not cite the title of the »recently« published

1 An earlier form of this essay was presented at a fellows colloquium at the Forschungs-
zentrum Gotha in Gotha, Germany, on November 3, 2010. I am grateful to Missouri
State University for sabbatical funding as well to the Herzog August Bibliothek in Wol-
fenbüttel and the Forschungsbibliothek Gotha for grants which made research and writ-
ing of this essay possible.

2 »Viel haben […] damit wollen gesehen sein / habens wo(e)llen ruhm haben / daß sie
schimpfflich vnd spo(e)ttisch von Ehlichen Weibern geredet vnd geschrieben / als da
einer sagt: Mulieres esse necessarium malum. […] Ein ander: Ein Ehmann hab nur zween
fro(e)liche Tage: Einen / wenn er mit seinem Weib zur trawung; Den andern / wenn er
mit jhr zum Grab gehet. Wie denn auch newlich ein bo(e)ser Bub ein abschewliche Les-
terschrifft vom herkommen der Weiber hat ausgesprenget / da beydes der Tichter vnd
der Drucker werth gewesen weren / daß man Meister Petern hette mit jhnen gut scharff
disputiren lassen.« S. Artomedes, Kurtze vnd einfeltige / jedoch // richtige vnd reine
Erklerung // des Heiligen // Catechismi / // sampt der Christlichen Haus= / // tafel […],
part 2, 1605, 123f.
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»despicable WYT1LELINS, « the ALLIC of the »In ave« wh 15 1ts author, 1t 15
likely that he 15 referring the ALLOILYVLILLOUS New disputation against
T1, by which 1t IS DIOVENN they ÄAFTEe NOT human 595 Wıthin Just few
weeks, thıs booklet had already provoked published condemnatıons from
the theological faculties of the Unıversıities of Wittenberg AIBT e1IpPzZ1g.5

Introduction
hıs explores SOUTCEC largely neglected 11 the past the Lutheran
homuiletical 381 known the Haustafel SCTLNON 1n particular, the ST -

1110115 the respective duties of husbands AIBT WIVES. Building TeCENT
research the debate about ‚querelle des femmes Frauenstreit)|
11 („ermany, 1t AFTBUCS that these SCTLNOTNS the duties of SDOUSCS e_
SCNHNT heretofore unrecognized, relatively unıfıed Lutheran contribution
thıs debate, which W 15 carrıed 1n kurope from the Middle Ages through
the Early Modern Era The Lutheran preachers WETIC well-aware of the
1SSUES involved 11 1t They staked OUT theır POs1iıtion by defending the honor
AIBT dignity of C‘hristilans A co-heiırs of Christ, while Al the
“-A111C tiıme justifying the subordination of WIVES husbands
for A harmony 1n the household. 10 SUPDOTTL theıir V1LCWS, these
preachers appealed Scrıpture A long tradition of scriptural lInter-
pretation. In particular, wıth only V few EXCcEPtLLONS, they explicitly
endorsed the tradıtional C‘hristian anthropology, which viewed
Dhysically, intellectually, AIBT SOMeEetımMES morally, inferior 11L11IC  >

Taking 1nto ACCOUNT both the CONTEXT of the debate about AIBT
tradıtional C‘hristian anthropology contributes resolving what Susan
Karant-Nunn 11ICC identified »CUT10US INCONSIStENCY « 1n the wedding
SCTLNONS of Johannes Mathesius between the high praise of the marıtal
condition wıth the depiction of the VeC defective NALUure of CI1.« It

FOor the arın TexTt O{ the Ne2w Disputation, el translation 1NtOo (erman, CC

ÄCIDALIUS, Disputatio 110VA CONTra mulieres, ( LLa probatur C455 homines 110  - CO5C, TAanNns

BURKARD, 006 The CONLIOVEISY around the wrnting 15 xplored by DREXL, Weiber-
teinde Weiberfreunde? I he uerelle des femmes 1mM Kontext konfessioneller Konflikte

L 600, 006
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»despicable writing,« or the name of the »knave« who is its author, it is
likely that he is referring to the anonymous New disputation against
women, by which it is proven they are not human (1595). Within just a few
weeks, this booklet had already provoked published condemnations from
the theological faculties of the Universities of Wittenberg and Leipzig.3

I Introduction

This essay explores a source largely neglected in the past – the Lutheran
homiletical genre known as the Haustafel sermon – in particular, the ser-
mons on the respective duties of husbands and wives. Building on recent
research on the debate about women (querelle des femmes or Frauenstreit)
in Germany, it argues that these sermons on the duties of spouses repre-
sent a heretofore unrecognized, relatively unified Lutheran contribution to
this debate, which was carried on in Europe from the Middle Ages through
the Early Modern Era. The Lutheran preachers were well-aware of the
issues involved in it. They staked out their position by defending the honor
and dignity of women as Christians and co-heirs of Christ, while at the
same time justifying the subordination of wives to husbands as necessary
for peace and harmony in the household. To support their views, these
preachers appealed to Scripture and to a long tradition of scriptural inter-
pretation. In particular, with only very few exceptions, they explicitly
endorsed the traditional Christian anthropology, which viewed women as
physically, intellectually, and sometimes morally, inferior to men.

Taking into account both the context of the debate about women and
traditional Christian anthropology contributes to resolving what Susan
Karant-Nunn once identified as a »curious inconsistency« in the wedding
sermons of Johannes Mathesius between the »high praise of the marital
condition with the depiction of the very defective nature of women.« It

3 For the Latin text of the New Disputation, as well as a translation into German, see V.

Acidalius, Disputatio nova contra mulieres, qua probatur eas homines non esse, trans.
G. Burkard, 2006. The controversy around the writing is explored by M. Drexl, Weiber-
feinde – Weiberfreunde? Die Querelle des femmes im Kontext konfessioneller Konflikte
um 1600, 2006.
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quest10ns her hypothesis that 15 pOossible that marrıage W 15 110 LMNOTC

actively praised A promoted 11 Dart hbecause WETIC perceived hbe
than before AIBT LNOÖTC 1n eed of the male discipline that the nuptial

bond imposed them «4 Instead, thıs AIBUCS that the Haustafel
preachers genuinely belıieved themselves hbe defenders ofJ CVCIN

d for the IMNOST Dart, they perpetuated ancıent Christian ıdeas about
wOomen’s inferiority. Karant-Nunn’s »INCONSIStENCY« thus becomes
»INCONSIStENCY« only 1n the CYCS of the modern beholder. At the “A1LLIC

tiıme, thıs study cCautions agalnst Optim1st1ic older V1IECWS, such those of
Robert Stupperich, wh asserted that the Reformation led » change 1n
tradıtional VICWS of 1LICI1L1« 1n that the W 15 longer held 1n

feared« »LCMPLICSS CVCIN the embodiment of EVil« hut
rather honored »CTe2 of C(ode« .5

Haustafel SEermons an Catechetical Preaching
The Haustafel W 15 integral part of the Small Catechism that Martın
Luther published 1n 1529 It consıisted of bıblical which outlined the
duties of the members of the three EsSTA{LEeSsS Bishops, pPastors, AIBT preach-
CIS; (overnıng authorities; Husbands; Wıves; Parents; hıl
dren; Male A female SCIVAaNTS; asters A mM1stresses; OUung PCO-
ple 1n general; Widows:; AIl 1n the COMMUNLLtTY. In later editions of
the Small Catechism, the respective duties of Darishioners )beginning 1n

540] A of subjects ‚ beginning 1n 542 WETIC added thıs lıst. ©

KARANT-NUNN, Kinder, Küche, Kirche. Social ideology ın the Sermons of Johannes
Mathesius in (:‚ermanıla Ilustrata. LESSays Early Modern (‚ermany. Presented (:eYr-
ald Strauss, ed FIx and KARANT-NUNN, LU02, 136}

STUPPERICH, I e Tau ın der Publizistik der Retormation AKuG 37, 1055, 2.04. 206}
OUg. ()zment STtI1VES fOor 241ANCe treatment of the VICWS of Lutheran reformer

and marrı1age, he 2115 NOte that the reformers fOr the MOST part perpetuated
the medieval and renalssance depiction of „the physical and mental infternors
of INCI1«- 1i ()ZMENT, When Fathers ule: Family Litfe ın Reftformation Europe, 19583,
.00
An nglish translation of Luther’s Haustafel *:  - be OUN! 1n The Boaolk O{ Concord. The
Contessions O{ the Evangelical Lutheran Church, eds KOLB and VWENGERT, 200
365—367; fOor references the scrpture spelling OLT the duties of parishioners and
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questions her hypothesis that »it is possible that marriage was now more
actively praised and promoted in part because women were perceived to be
worse than before and more in need of the male discipline that the nuptial
bond imposed on them.«4 Instead, this essay argues that the Haustafel
preachers genuinely believed themselves to be defenders of women, even
as, for the most part, they perpetuated ancient Christian ideas about
women’s inferiority. Karant-Nunn’s »inconsistency« thus becomes an
»inconsistency« only in the eyes of the modern beholder. At the same
time, this study cautions against optimistic older views, such as those of
Robert Stupperich, who asserted that the Reformation led to »a change in
traditional views of women« in that the woman was no longer »held in
contempt or feared« as a »temptress or even the embodiment of evil« but
rather honored as a »creature of God«.5

II Haustafel Sermons and Catechetical Preaching

The Haustafel was an integral part of the Small Catechism that Martin
Luther published in 1529. It consisted of biblical texts which outlined the
duties of the members of the three estates: 1. Bishops, pastors, and preach-
ers; 2. Governing authorities; 3. Husbands; 4. Wives; 5. Parents; 6. Chil-
dren; 7. Male and female servants; 8. Masters and mistresses; 9. Young peo-
ple in general; 10. Widows; 11. All in the community. In later editions of
the Small Catechism, the respective duties of parishioners (beginning in
1540) and of subjects (beginning in 1542) were added to this list.6

4 S. Karant-Nunn, Kinder, Küche, Kirche. Social ideology in the Sermons of Johannes
Mathesius (in: Germania Illustrata. Essays on Early Modern Germany. Presented to Ger-
ald Strauss, ed. A. C. Fix and S. C. Karant-Nunn, 1992, 136).

5 R. Stupperich, Die Frau in der Publizistik der Reformation (AKuG 37, 1955, 204. 206).
Although S. Ozment strives for a balanced treatment of the views of Lutheran reformers
on women and marriage, he fails to note that the reformers for the most part perpetuated
the medieval and renaissance depiction of women as »the physical and mental inferiors
of men«; see S. Ozment, When Fathers Ruled. Family Life in Reformation Europe, 1983,
9.99.

6 An English translation of Luther’s Haustafel can be found in The Book of Concord. The
Confessions of the Evangelical Lutheran Church, eds. R. Kolb and T. J. Wengert, 2000,
365–367; for references to the scripture texts spelling out the duties of parishioners and
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Before publishing the Small Catechism, Luther had already preached
the Tlen Commandments 11 1516/17; later, 1n 1519, 1522, A 1523, he

had expanded hıs SCeTI1ES of SCTLNOTNS include the Lord’s Prayer AIBT the
Creed The first generatıon of Lutheran DPastOors followed hıs example. Later
Lutheran preachers, however, beginning wıth (L YILaACUS Spangenberg 5 285—
1604 1n Fisleben 1n 15 56, A ending wıth Philipp Jacob Spener (1635—1705|
11 L689, wWEent preach A publish SCTLNOTNS the Haustafel well 7
The Haustafel SCTILNON SCTLNON the Household Tahle of IDuties thus
*;  = hbe regarded sub-genre of the catechism sermOon ®©

The Lutheran church Orders of the second half of the sıxteenth CENLUFLY
reveal that catechism preaching generally became weekly practice 11
(‚erman catechism SCTLNOTN W 15 often, hut NOT always, preached
Al the VESDECIS SPEIVICE Sunday. The VESDCIS catechısm SPEIVICE W 15 the
CUSLTOM 1n Marburg, where Aegidius UNN1ıUS served A CLty
preacher.° Although the church Orders make few references Haustafel
SCTLNONS 11 Darticular, 1t ADDCAais that these SCTLNOTNS normally WETIC

preached following SCeTI1ES of SCTLNOTNS the first five of the C4A4T{TeEe-
chıism. hıs W 15 the ( ASC 1n the Duchy of Pruss1a, where the 1568 church
Order specifies that Al the Cathedral 11 Kneiphof Königsberg, where Sebas

subjects, - CC 365, I141. The (:‚erman and arın VersSi10Ns of the Haustafel, including
the Scripture relating parishioners and subjects, AIC provided ın BSLK, “”1986,
522—527
FOor bibliography of thirteen of these collections of Haustafel SCIILLONS, CC HOoFtF-
MANN, I he „Hausväterliteratur« und die „Predigten über den chrnistlichen Hausstand«.,
Lehre Va Hause und ildung $11r das häusliche Leben 1mM I6., I und 18. Jahrhundert,
1950 50—56 have been able dentify the tollowing addıtional works the date O{ the
first edition of ach ADPDCALS ın parentheses]): HUNNIUS, Catechismus /} der Kın-
erlehr I amp angehengter Christ= /} licher Haufltatel nu(e)tzlicher Hr= /} klafe)
LUNS I 1596 1586); ()SIANDER, I e Christliche Haufi= /} aie I I1 60I; FISCHER,
Paedagogia hri= /} cSt1ana. DJe Christliche /} Hausztaftffe I 1617 1613}
(n the catechism (1 L11 and 1ts subgenres CC JETTER, Art Katechismuspredigt
'TRE I 1955, 744—786}.
Agenda [ )as i1st Kirchenor- dnung wWw1e 1mM Für- stenthum bb Hessen mi1t verkuf(e]
ndigung Goflelttliches WOTITS, reichung der heiligen Sacra- mMentfen vnd andern CHhristli-
hen handlun: SCI1 vnd ( _ eremonıen gehalten werden ol in I e evangelischen
Kirchenordnungen des XVI Jahrhunderts, ed SEHLING, vol Ö, 1965, 4A41 5}

IS6

Before publishing the Small Catechism, Luther had already preached
on the Ten Commandments in 1516/17; later, in 1519, 1522, and 1523, he
had expanded his series of sermons to include the Lord’s Prayer and the
Creed. The first generation of Lutheran pastors followed his example. Later
Lutheran preachers, however, beginning with Cyriacus Spangenberg (1528–
1604) in Eisleben in 1556, and ending with Philipp Jacob Spener (1635–1705)
in 1689, went on to preach and publish sermons on the Haustafel as well.7

The Haustafel sermon or sermon on the Household Table of Duties thus
can be regarded as a sub-genre of the catechism sermon.8

The Lutheran church orders of the second half of the sixteenth century
reveal that catechism preaching generally became a weekly practice in
German towns. A catechism sermon was often, but not always, preached
at the vespers service on Sunday. The vespers catechism service was the
custom in Marburg, where Aegidius Hunnius served as court and city
preacher.9 Although the church orders make few references to Haustafel
sermons in particular, it appears that these sermons normally were
preached following a series of sermons on the first five parts of the cate-
chism. This was the case in the Duchy of Prussia, where the 1568 church
order specifies that at the Cathedral in Kneiphof Königsberg, where Sebas-

subjects, see 365, nn. 114f. The German and Latin versions of the Haustafel, including
the Scripture passages relating to parishioners and subjects, are provided in BSLK, 101986,
522–527.

7 For a bibliography of thirteen of these collections of Haustafel sermons, see J. Hoff-

mann, Die »Hausväterliteratur« und die »Predigten über den christlichen Hausstand«.
Lehre vom Hause und Bildung für das häusliche Leben im 16., 17. und 18. Jahrhundert,
1959, 50–56. I have been able to identify the following additional works (the date of the
first edition of each appears in parentheses): A. Hunnius, Catechismus / // Oder // Kin-
derlehr […] // Sampt angehengter Christ= // licher Haußtafel nu(e)tzlicher Er= // kla(e)
rung […], 1596 (1586); L. Osiander, Die Christliche Hauß= // tafel […], 1601; F. Fischer,
Paedagogia Chri= // stiana. // DJe Christliche // Hausztaffel […], 1617 (1613).

8 On the catechism sermon and its subgenres see W. Jetter, Art. Katechismuspredigt
(TRE 17, 1988, 744–786).

9 Agenda / Das ist: / Kirchenor- / dnung wie es im Für- / stenthumb Hessen mit verku(e)
ndigung / Go(e)ttliches worts, reichung der heiligen Sacra- / menten vnd andern Christli-
chen handlun- / gen vnd Ceremonien gehalten / werden soll (in: Die evangelischen
Kirchenordnungen des XVI. Jahrhunderts, ed. E. Sehling, vol. 8, 1965, 415).
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t1an Artomedes served preacher, such SCTLNOTNS WETIC take Dplace Al the
early SPETVICE Sunday MOmM1NgSs:

At the beginning O{ ach SCIILLOLL, the chaplain VeCLY slowly and understandably
recıte ()1I1! after another the five articles O{ the catechism. After that, he 15 begin with
the len Commandments, explain ()11' commMaANdment ach Sunday, and finısh by us
ratıng 1t with examples rm Scrnpture I When the Hirst five artiıcles of the catechism
AIC done, lessons from the Haustafel AIC tollow, ()11' after the other When those, LOO,
AIC 1Nnıshe: then the catechism 15 begin al VCT agaın, that 1t 15 continuously PLAC-
ticed

The only extensıve study ate of Haustafel SCTLNONS 388 15 Julius
Hoffmann’s DIie „Hausväterhiteratur« un die »Predigten her den christ-
Hchen Hausstand« (1959).*7 Hoffmann explains that Luther belıieved C(10d
QaVe structured SOC1LEtLY 1nto three different CstTAtes regıiments: the church
EsSTATLE status ecclesiasticus), the political eEstTAafte Status politicus), A the
domestic eEstTAafte eEstTAte of marrıage status OECONOMICUS, Hausstand
Ehestand). Fach PCISON W 15 member of all1 three EsSTATLES AIBT W 15 called by
C(10d his her neighbor 1n hıs her POos1ıtion 1n the three
estates ** In their SCTLNOTNS the Haustafel, Lutheran DastoOrs offered ethi-

»„[JDer caplan ol ordelichen die üın St1T1C I des catechismi fein langsam und verstendlich
recıtiıren ZU anfang eiINner jedern predig, daraut Va  - den zehen geboten ntahen und Je
eiINen SONNTLAS e1nNn gebot auslegen, dasselbige fein ZU beschluss mi1t exempeln der
chrift verkleren I Wenn die üın st11iCk des catechismi ALLS sind, col1 1n der haustatel
tfolgen 1ne ection nach der andern; WT1 die uch herümmer, ol der catechismus V{()I -

11C  - wiederum angefangen werden und derselbig immer ın ubung leiben Kirchenord-
1UL1LS und ceremon1en, W1e ın ubung SOLLES WOTTS und reichung der hochwirdigen
SACTrAMEN!: 1n den kiırchen des herzogthums Preussen - Yall gehalten werden (SEHLING s

9], vol 4, LULL, 79}
BEHRENDT, Lutherisch-orthodoxe elenre ın der Haustatelliteratur des 6.Jahrhun

derts in ext und Geschlecht Mann und Tau ın FEheschriften der trühen Neuzelıt, ed
SCHNELL, 1997, 214—229)}, offers T1E; analysis O{ Lutheran teaching marrıage 4S
Aegidius Hunn1ius’s Haustafel (1 L11 marrlage and z didactic dramas the

Haustafel, have NOT been able ınd other etudies O{ Haustafel “C 1 1L1U0115

HOFFMANN S 7), 34—37 (n Luther’s doctrine O{ the three CSTALECS, CC 1Iso MAURER,
Luthers Lehre Va  - den Te1 Hierarchien und ıhr mittelalterlicher Hintergrund, 1970, I S—
34; SCHWARZ, Luthers Lehre Va  - den Te1 Ständen und die Te1l I Hmensionen der Ethik
(LuJ 4, 1975, 1 5—34|; KUÜPPERS, Luthers Dreihierarchienlehre qals Kritik der mittelal-
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tian Artomedes served as preacher, such sermons were to take place at the
early service on Sunday mornings:

At the beginning of each sermon, the chaplain shall very slowly and understandably
recite one after another the five articles of the catechism. After that, he is to begin with
the Ten Commandments, explain one commandment each Sunday, and finish by illus-
trating it with examples from Scripture […]. When the first five articles of the catechism
are done, lessons from the Haustafel are to follow, one after the other. When those, too,
are finished, then the catechism is to begin all over again, so that it is continuously prac-
ticed. 10

The only extensive study to date of Haustafel sermons as a genre is Julius
Hoffmann’s Die »Hausväterliteratur« und die »Predigten über den christ-
lichen Hausstand« (1959).11Hoffmann explains that Luther believed God to
have structured society into three different estates or regiments: the church
estate (status ecclesiasticus), the political estate (status politicus), and the
domestic estate or estate of marriage (status oeconomicus, Hausstand or
Ehestand). Each person was a member of all three estates and was called by
God to to serve his or her neighbor in his or her position in the three
estates.12 In their sermons on the Haustafel, Lutheran pastors offered ethi-

10 »Der [caplan] soll ordelichen die fünf stück des catechismi fein langsam und verstendlich
recitiren zum anfang einer jedern predig, darauf von den zehen geboten anfahen und je
einen sonntag ein gebot auslegen, dasselbige fein zum beschluss mit exempeln der
schrift verkleren […]. Wenn die fünf stück des catechismi aus sind, soll in der haustafel
folgen eine lection nach der andern; wenn die auch herümmer, soll der catechismus vor-
nen wiederum angefangen werden und derselbig immer in ubung bleiben.« Kirchenord-
nung und ceremonien, wie es in ubung gottes worts und reichung der hochwirdigen
sacrament in den kirchen des herzogthums Preussen sol gehalten werden (Sehling [s.
n.9], vol. 4, 1911, 79).

11 W. Behrendt, Lutherisch-orthodoxe Ehelehre in der Haustafelliteratur des 16. Jahrhun-
derts (in: Text und Geschlecht. Mann und Frau in Eheschriften der frühen Neuzeit, ed.
R. Schnell, 1997, 214–229), offers a brief analysis of Lutheran teaching on marriage based
on Aegidius Hunnius’s Haustafel sermon on marriage and on two didactic dramas on the
Haustafel. I have not been able to find other studies of Haustafel sermons.

12 Hoffmann (s. n.7), 34–37. On Luther’s doctrine of the three estates, see also W. Maurer,
Luthers Lehre von den drei Hierarchien und ihr mittelalterlicher Hintergrund, 1970, 18–
34; R. Schwarz, Luthers Lehre von den drei Ständen und die drei Dimensionen der Ethik
(LuJ 45, 1978, 15–34); J. Küppers, Luthers Dreihierarchienlehre als Kritik an der mittelal-
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cal Instruction Dparishioners by explaining the duties of the members of
each EsStTAate Hoffmann Drovides SUMMAaLY of the preachers’ teaching, hut
NOT analysis of indıyıdual SCTLNOTNS Wıith reSpEeECL the eEstTAafte of 111AT-

rnage, Hoffmann explains that the preachers’ principal COTNMNCETN W 15

AIBT harmony wıthin the household. hıs their mind, W 15 DOossible
only 1n the CONTEXT of loving hut hierarchical relationship 1n which the
wife submiıtted her ßl her husband AIBT the husband governed, SUD-
ported, AIBT cared for hıs wiıfe 13 Wıth reference the Haustafel SCTLNOTNS of
several preachers, Hoffmann that, according these preachers,
WI1IVES had submıt theıir husbands ACCOUNT of theıir the wives’
weakness of will, body, A intellect.*4

In of subject matter, the Haustafel SCTLNOTNS the duties of hus
bhands A WIVES overlap wıth CONtLtEMPOFrAarYy wedding SCTLNOTNS Hochzeit-
spredigten! AIBT LraCis the EsTtTAtTE of marrıage Ehebücher‘; these wr1Ltıngs
QaVe received extens1ive consıderation by SOC1a|1 historians interested 1n
1SSUES such family, gender, AIBT The authors AaAVeE reached sımıiılar
conclusions those of Hoffmann wıth reSpPECL the hierarchical 11C-
ture of the relationship between the SPOUSES. *> hıs Drovides closer
extual analysis of selected Haustafel SCTLNOTNS than O€S Hoffmann’s book
It highlights the tradıtional C‘hristian anthropology conveyed 1n these ST -

1110115 AIBT OCUSES their contribution the querelle des femnmes. It
AIBUCS that focusing these LW  @] aSPECTS Drovides clearer understanding
of early Lutheran VICWS AIBT helps resolve what the modern
reader I1A4Yy ADDCaL hbe contradıctions 1n sixteenth-century 2155  n
of the female C  X

terlichen Gesellschaftsauffassung I 14, Neue Folge]l, 1959, 361—374); and
BAYER, Freiheit qals AÄAntwort /ur theologischen thik, 19095, 1 16—146.

15 HOFFMANN S 7), I30.
I LOC C1t II5.
15 FOor the MOST recent OVEerVIeW of SCHOLArSNIP gender and the Reformation, - CC

VWIESNER, CGiender and the Retormation ARG 100, 20000, 350—365|. diseussion O{ metho-
dological quest1ons consıider ın studying gender ın the Early Modern Period 15 PIO-
VI1! by SCHNELL, Geschlechterbeziehungen und Textiunktionen. Probleme und Per-
spektiven e1INes Forschungsansatzes in Geschlechterbeziehungen und Textiunktionen.
Studien FEheschritten der Frühen Neuzelıt, ed SCHNELL, 1998, 1—58}

ISS

cal instruction to parishioners by explaining the duties of the members of
each estate. Hoffmann provides a summary of the preachers’ teaching, but
not an analysis of individual sermons. With respect to the estate of mar-
riage, Hoffmann explains that the preachers’ principal concern was peace
and harmony within the household. This peace, to their mind, was possible
only in the context of a loving but hierarchical relationship in which the
wife submitted her will to her husband and the husband governed, sup-
ported, and cared for his wife.13With reference to the Haustafel sermons of
several preachers, Hoffmann notes that, according to these preachers,
wives had to submit to their husbands on account of their (the wives’)
weakness of will, body, and intellect.14

In terms of subject matter, the Haustafel sermons on the duties of hus-
bands and wives overlap with contemporary wedding sermons (Hochzeit-
spredigten) and tracts on the estate of marriage (Ehebücher); these writings
have received extensive consideration by social historians interested in
issues such as family, gender, and power. The authors have reached similar
conclusions to those of Hoffmann with respect to the hierarchical struc-
ture of the relationship between the spouses.15This essay provides a closer
textual analysis of selectedHaustafel sermons than does Hoffmann’s book.
It highlights the traditional Christian anthropology conveyed in these ser-
mons and focuses on their contribution to the querelle des femmes. It
argues that focusing on these two aspects provides a clearer understanding
of early Lutheran views on women and helps resolve what to the modern
reader may appear to be contradictions in sixteenth-century assessments
of the female sex.

terlichen Gesellschaftsauffassung (EvTh 19 [14, Neue Folge], 1959, 361–374); and O.

Bayer, Freiheit als Antwort. Zur theologischen Ethik, 1995, 116–146.
13 Hoffmann (s. n.7), 130f.
14 Loc. cit. 115f.
15 For the most recent overview of scholarship on gender and the Reformation, see M.

Wiesner, Gender and the Reformation (ARG 100, 2009, 350–365). A discussion of metho-
dological questions to consider in studying gender in the Early Modern Period is pro-
vided by R. Schnell, Geschlechterbeziehungen und Textfunktionen. Probleme und Per-
spektiven eines Forschungsansatzes (in: Geschlechterbeziehungen und Textfunktionen.
Studien zu Eheschriften der Frühen Neuzeit, ed. R. Schnell, 1998, 1–58).
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HT The Querelle des Femmes an Christian Anthropology
The querelle des femmes W 15 diseussion about the relationship between
the which W 15 carriıed 1n kurope from the Middle Ages through
the Early Modern period; both male AIBT female WTr1ters contributed 1t
In of subject Maftftier the querelle W 15 primarily »A debate about the
anthropology of the female SCAÄ, about 1ts ethical, rational, A practical
DOWCLIS, about 1ts Pos1ıtion 1n human SOC1LEtLY 11 general AIBT relatıve the
male father AIBT husband 1n particular.«*°

The querelle 15 generally sqa1d QaVe begun wıth M1sOgyNIsSt wr1Ltıngs
that circulated 1n France beginning early the thırteenth CENTLUFY;
Christine de Pısan tamously reacted these wıth three books,
them her Book of +he CIty of Ladies (1404/05] The CN of the querelle has
een dated wıth the French Revolution. At thıs tiıme the Ekuropean discus-
S10 about the chifted from the sSOC1a|1 sphere the political A  J
thereby ftundamentally changing the NALUure of the debate about women. */

Whiıle consıderable research ex1Sts the querelle 1t manıfested
itself 1n France, Daln, AIBT Italy, less has een wrıtten about the COUTSC of
the debate about 1n Germanyı.!® Cisela Bock, however, has S UE -
gested that the Reformation debates about marrıage ATC alsoOo he SCCI1]

wıthin thıs CONLEXT, beginning wıth Martın Luther’s The E“state of Mar-
mage 522 AIBT hıs Reason an AÄnswer, Why VIrZINS May Leave t+he Cilois
LEFr 1523|) The wr1Ltıngs of who, lıke C‘harıtas Pirckheimer,
defended the mMmoöoNnaAastıc life, A Katharına Zell, wh defended her marrıage

Matthıas Zell, former prıiest, 4ls9 belong thıs debate 19 somewhat

16 PLUME, Heroinen ın der Geschlechterordnung. Weiblichkeitsprojektionen bei Daniel
(Lasper Va  - Lohenstein und die Querelle des Femmes, 1996,

I BOCK, I e Querelle des Femmes ın kuropa. Fiıne egriffs und torschungsgeschich-
tliche Einführung in Querelles ahrbuc. fr Frauenforschung eds BOCK and
ZIMMERMANN], 1097, 16—18.20—22}.

IS FOor introduction the SCHOlLarshıp the querelle des femmes, - CC BOCK S 17), U—
35; BENGEL et al., eds., Geschlechterstreit Begınn der europäischen Moderne. I e
uerelle des Femmes, 2004; and HASSAUER, ed., Heißer Streit und kalte Ordnung. EpDO-
hen der uerelle des femmes« 7zwischen Mittelalter und (egenwart, O05 FOor
]  er, English-language study - CC MOCLEAN, The Renalssance Ot10n O{ Woman, 1950

10 BOCK S 17}, 161.20f
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III The Querelle des Femmes and Christian Anthropology

The querelle des femmes was a discussion about the relationship between
the sexes which was carried on in Europe from the Middle Ages through
the Early Modern period; both male and female writers contributed to it.
In terms of subject matter the querelle was primarily »a debate about the
anthropology of the female sex, about its ethical, rational, and practical
powers, about its position in human society in general and relative to the
male as father and husband in particular.«16

The querelle is generally said to have begun with misogynist writings
that circulated in France beginning as early as the thirteenth century;
Christine de Pisan famously reacted to these with three books, among
them her Book of the City of Ladies (1404/05). The end of the querelle has
been dated with the French Revolution. At this time the European discus-
sion about the sexes shifted from the social sphere to the political arena,
thereby fundamentally changing the nature of the debate about women.17

While considerable research exists on the querelle as it manifested
itself in France, Spain, and Italy, less has been written about the course of
the debate about women in Germany.18 Gisela Bock, however, has sug-
gested that the Reformation debates about marriage are also to be seen
within this context, beginning with Martin Luther’s The Estate of Mar-
riage (1522) and his Reason and Answer, Why Virgins May Leave the Clois-
ter (1523). The writings of women who, like Charitas Pirckheimer,
defended the monastic life, and Katharina Zell, who defended her marriage
to Matthias Zell, a former priest, also belong to this debate.19 A somewhat

16 C. Plume, Heroinen in der Geschlechterordnung. Weiblichkeitsprojektionen bei Daniel
Casper von Lohenstein und dieQuerelle des Femmes, 1996, 15.

17 G. Bock, Die Querelle des Femmes in Europa. Eine begriffs- und forschungsgeschich-
tliche Einführung (in: Querelles. Jahrbuch für Frauenforschung 2 [eds. G. Bock and M.

Zimmermann], 1997, 16–18.20–22).
18 For an introduction to the scholarship on the querelle des femmes, see Bock (s. n.17), 9–

38; G. Engel et al., eds., Geschlechterstreit am Beginn der europäischen Moderne. Die
Querelle des Femmes, 2004; and F. Hassauer, ed., Heißer Streit und kalte Ordnung. Epo-
chen der »Querelle des femmes« zwischen Mittelalter und Gegenwart, 2008. For an
older, English-language study see I. Mclean, The Renaissance Notion of Woman, 1980.

19 Bock (s. n.17), 16f.20f.
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later (‚erman contribution the querelle 15 the Dialogus dem Ehestand
Ehren 1545) of Lutheran DAastOor Johann Freder, teacher A Dastor 11

Hamburg Al the tıme of the publication of hıs pamphlet. Freder’s work W 15

reactıon collection of proverbs varıety of tOD1CS published by
Sebastian Franck. Freder took Offense Al certaın proverbs he consıidered
he defamatory of A marrıage. Although he remaıned tradıtional
11 hıs endorsement of domaıns A different work for 11L11IC  = AIBT
J he dıd advocate what Scott Hendrix » ımıted equality of

AIBT MEeN. «40 CLONCceEMNINg wOomen’s moral Capacıtles, Freder argued
that, 1n (10d’s CYCS, 11L11IC  = AIBT WETIC all1 alıke hbecause they WETIC all1
sınners; he alsoOo consıdered Fve he guiltier than dam 11 the Fall 21
Wıth respecCLt women’s intellectual Capacıt1es, he that
WETIC endowed wıth the “A1LLIC noble A rational soul Men . He 4ls9
cıited proverb attrıbuted SOocrates „that wWwOomMen’s mınds 11 all things
ATC less capable A clever than ATC the mınds of MmMen. «45

Fifty later, Al the CN of the sıxteenth CENLUFYV, LIC CONLFOVEISY
VCT the NnNAatfure A capabilities of erupted 11 the (‚erman
Lutheran terrıtorıes wıth the publication of the ALLOLILYLLLOUS New disputa-
FI0ON against T1, by which 1t IS DIOVELN t+hat they ÄAFTEe NOT human 1n Jan
ua 1595 Magdalena Drex]l, wh has studied thıs CONLIOVEISY Al length,
explains that the New disputation W 15 widely attrıbuted the (‚erman

HENDRIX, Christianizing Lomestic Relations. Women and Marrıage ın Johann Freder’s
Dialogus dem Ehestand Ehren SCJ 25, A, 1992}, 251.5 FOor study of Freder’s DIia-
[Og1S 1n 1ts theological, literary, and ega. CONTLEXT, CC BAUSEN, Lob und NSCHU. der
Fhefrauen. Analytische Betrachtungen Leben und Werk des Johannes Freder. Fın Be1-
Lrag ZUL Querelle des Femmes des 16. Jahrhunderts, 10.0)A FOor modern edition of
Franck’/s proverbs, - CC FRANCK, Sämtliche Werke. Krnitische Ausgabe mi1t Kommentar,
ed KNAUER, vol I 1905
»„Fur ott sind 21 Menner und Weiber gleich da i1st e1n Mensch W1e der ander 1IC1I11-

iıch 4117umMa Sunder Wıe Paulus Sagt Ro 31,10] Es i1st zeiner der ZuULS thut uch niıcht
e1INer /} FREDER, Fın Dialogus dem Ehestand ehren geschrieben. Durch an
Freder I Miıt e1INer Vorrede Mart Luth., 1545, Hr, cited ın ENDRIX S 20)}, 250
„LIenn hat ott den Weibern Je wol 1ne edle vnd vernuniftige Seele gegeben als
den Mennern.« FREDER, Jı) v cited ın ENDRIX S 20), 260

25 „[Jas der Weiber verstand en dingen nicht weni1ger tüchtig und geschickt SCY
enn der Menner verstand.« FREDER, KIVrT, cited ın Hendrix S 20), 260
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later German contribution to the querelle is the Dialogus dem Ehestand
zu Ehren (1545) of Lutheran pastor Johann Freder, teacher and pastor in
Hamburg at the time of the publication of his pamphlet. Freder’s work was
a reaction to a collection of proverbs on a variety of topics published by
Sebastian Franck. Freder took offense at certain proverbs he considered to
be defamatory of women and marriage. Although he remained traditional
in his endorsement of separate domains and different work for men and
women, he did advocate what Scott Hendrix terms »a limited equality of
women and men.«20 Concerning women’s moral capacities, Freder argued
that, in God’s eyes, men and women were all alike because they were all
sinners; he also considered Eve to be no guiltier than Adam in the Fall.21

With respect to women’s intellectual capacities, he wrote that women
were endowed with the same noble and rational soul as men.22 He also
cited a proverb attributed to Socrates »that women’s minds in all things
are no less capable and clever than are the minds of men.«23

Fifty years later, at the end of the sixteenth century, a new controversy
over the nature and capabilities of women erupted in the German
Lutheran territories with the publication of the anonymous New disputa-
tion against women, by which it is proven that they are not human in Jan-
uary 1595. Magdalena Drexl, who has studied this controversy at length,
explains that the New disputation was widely attributed to the German

20 S. Hendrix, Christianizing Domestic Relations. Women and Marriage in Johann Freder’s
Dialogus dem Ehestand zu Ehren (SCJ 23, no. 2, 1992), 251.58. For a study of Freder’s Dia-
logus in its theological, literary, and legal context, see M. Bausen, Lob und Unschuld der
Ehefrauen. Analytische Betrachtungen zu Leben und Werk des Johannes Freder. Ein Bei-
trag zur Querelle des Femmes des 16. Jahrhunderts, 2002. For a modern edition of
Franck’s proverbs, see S. Franck, Sämtliche Werke. Kritische Ausgabe mit Kommentar,
ed. P. K. Knauer, vol. 11, 1993.

21 »Fur Gott sind beide Menner und Weiber gleich / da ist ein Mensch wie der ander / nem-
lich / allzumal Sunder / Wie Paulus sagt Ro. 3[,10]. Es ist keiner der guts thut / auch nicht
einer /[…].« J. Freder, Ein Dialogus dem Ehestand zu ehren geschrieben. Durch M. Johan
Freder […]. Mit einer Vorrede D. Mart. Luth., 1545, Hr, cited in Hendrix (s. n.20), 259.

22 »Denn es hat Gott den Weibern je so wol eine edle vnd vernunfftige Seele gegeben als
den Mennern.« Freder, Jijv cited in Hendrix (s. n.20), 260.

23 »Das der Weiber verstand zu allen dingen / nicht weniger tüchtig und geschickt sey /
denn der Menner verstand.« Freder, Kivr, cited in Hendrix (s. n.20), 260.
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humanıst Valens Acıdalius (1567-—1595|, although the latter persistently
denied that he had wrıtten 1t The author of the New Disputation argued
that WETIC NOT human, contending that he W 15 able do wıth
the “-A111C exegetical by which the Anabaptists argued that Christ
W 1415 NOT divine. In effect, according Drex]l, the New disputation W 15 less

attack Anabaptists than 1t W 15 attack the kınd of lıt
eral CXEDESIS of the Bible that W 15 practiced by the MaJor confessional
ZI1OUDS of the tiıme, including NOT only Anabaptists, hut alsoOo Lutherans A
Calvinists.?4

Wıthin days of the publication of the New Disputation, January L
595, the ean \moOost likely Aegidius Hunnius A professors of the heo

logical Faculty Al the Unı1iversity of Wittenberg published official reply.?>
Their nıne-page dıd NOT CONSISt of Doint-by-point refutatiıon of
the theses of the New Disputation; rather, 1t made three Maın POo1lNts. Fırst,
1t warned students of the Theological Faculty agalnst joking A frivolous
CXEZESIS of Scripture; Scrıpture W 15 hbe interpreted 1n the COTITECL, that 1S,
Lutheran, ILHNAaNnNCT Second, 1t sought CONVINCE students wh held antı-
trınıtarıan VICWS abandon these. Third, 1t argued that the doctrines of
the JIrınıty AIBT of salyatıon WETIC hbe upheld applyine both 11L11IC  = ANBT
women 26

[ )REXTI. S 31, Drex 1 NOTEes that the author of the Disputatio T1IOV d Oes NOT ditferenti
211e between Anabaptist and antıtrnınıtarıan SIOLDS.

2y LOC C1t 127 The title reads: Admonitio theologicae Facultatis 1n Acad Witebh ad cscho-
lastıcam Juventutem de iıbello fam0soO I T1CCCI15 SDaIsSsU, CUu1 titulus ET Disputatio 110VA

CONTIra mulieres, 1565 It 15 a1lmost certaiın that the ean of the Wittenberg Theologica.
Faculty 211 the time VW 15 Aegidius UNN1US. The first of z entres fOr 15095 ın the M1N-
uUtLes O{ the Senate of the Theologica. Faculty reads: »ÄNnno YoS die 1eS deest| PLIO licen-
t1a ın Theologia responderunt Lecano Aegidio Hunn10 et Praeside Salomone
ESNEero datis dandıs TIohannes (GFEOTZIUS Volcmarus Löbensteinensis Varıscus, H1s-
tor1arım Protfessor. Daniel GC.ramerus, Urganı Arıistotelicı extraordinarius professor.«
The Drev1OUS CNILY, uly 4,1594, lists Salomon (:esner dean; the subsequent CNLLY,
October 2 1505, lists Davıd Rung1us; - CC „Senatus de collegio theologie studij albior
eN1« in Liber LDecanorum Facultatis Theologicae Academıiae Vitebergensis, ed
FOERSTERMANN, I1535,

26 [ )REXTI. S 31, 1535—155 The reply of the Le1ipz1g professors bore the title: Refutatio
pposıta I auUtOr1ıSs thesibus, quibus humanam NAaturam foeminei X L1} impugnat,
15095

1L

humanist Valens Acidalius (1567–1595), although the latter persistently
denied that he had written it. The author of the New Disputation argued
that women were not human, contending that he was able to do so with
the same exegetical means by which the Anabaptists argued that Christ
was not divine. In effect, according to Drexl, the New disputation was less
an attack on women or Anabaptists than it was an attack on the kind of lit-
eral exegesis of the Bible that was practiced by the major confessional
groups of the time, including not only Anabaptists, but also Lutherans and
Calvinists.24

Within days of the publication of the New Disputation, on January 12,
1595, the dean (most likely Aegidius Hunnius) and professors of the Theo-
logical Faculty at the University of Wittenberg published an official reply.25

Their nine-page response did not consist of a point-by-point refutation of
the theses of theNew Disputation; rather, it made three main points. First,
it warned students of the Theological Faculty against joking and frivolous
exegesis of Scripture; Scripture was to be interpreted in the correct, that is,
Lutheran, manner. Second, it sought to convince students who held anti-
trinitarian views to abandon these. Third, it argued that the doctrines of
the Trinity and of salvation were to be upheld as applying to both men and
women.26

24 Drexl (s. n.3), 94. Drexl notes that the author of the Disputatio nova does not differenti-
ate between Anabaptist and antitrinitarian groups.

25 Loc. cit. 127. The title reads: Admonitio theologicae Facultatis in Acad. Witeb. ad scho-
lasticam juventutem de libello famoso […] recens sparso, cui titulus est: Disputatio nova
contra mulieres, 1565. It is almost certain that the dean of the Wittenberg Theological
Faculty at the time was Aegidius Hunnius. The first of two entries for 1595 in the min-
utes of the Senate of the Theological Faculty reads: »Anno 1595 die [dies deest] pro licen-
tia in S. Theologia responderunt Decano D. Aegidio Hunnio et Praeside D. Salomone
Gesnero datis dandis: M. Iohannes Georgius Volcmarus Löbensteinensis Variscus, His-
toriarum Professor. M. Daniel Cramerus, Organi Aristotelici extraordinarius professor.«
The previous entry, July 4,1594, lists Salomon Gesner as dean; the subsequent entry,
October 21, 1595, lists David Rungius; see »Senatus de collegio theologie studij albior-
eni« (in: Liber Decanorum Facultatis Theologicae Academiae Vitebergensis, ed. C. E.

Foerstermann, 1838, 87f).
26 Drexl (s. n.3), 133–135. The reply of the Leipzig professors bore the title: Refutatio

Opposita […] autoris thesibus, quibus humanam naturam foeminei sexus impugnat,
1595.
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week later, January 19, 1595, the ean A DProfessors of the heo
logical Faculty 1n Le1pz1ıg published theır reply. The Le1pz1g theologians
WETIC less concerned wıth the den1ial of the humanıty of 1n the New
Disputation than they WETIC wıth what they perceived hbe 1ts attacks
the LrueE, Lutheran, faith They argued that the author of the New Disputa
FI0ON denied the resurrection of only call 1nto question the doc
trıne of the resurrection whole Havıng defended thıs doctrine, the
Leıipz1ıgers argued that they had reestablished the dignity of the female CX

AIBT had dispelled doubts that the New Disputation might QAVeE gıven
about the certaınty of theır salyatıon .27

The VICWS about wWwOomMen’s NALUure A Capacıtles reflected AIBT debated
11 the wr1Ltıngs of the abovementioned Lutheran theologians *;  = hbe traced
hacl the Bible AIBT the bıblical CXEDESIS of Augustine AIBT Thomas
Aquinas According Augustine, W 15 created solely hbe the
»helpmate« of 11124  = 1n procreation. She W 15 created subordinate ILLaALL;

result of the fall, her husband W 15 4ls9 gıven the right rule VCT her In
another wr1ıtiıng, Augustine teaches that »homo INter107T« W 15

man’s equal Al creation, hbecause both had 4sexual SouL, hut »homo
EXtTEer1O0OT« W 15 inferi0r 1n the Datriarchal SOC1a| Order ?® Woman’s
intellectual capabilities WETIC inferi0r those of ILL, AIBT thıs inferiority
urther justified her subordination .?9 The anthropology of Thomas Aqu1inas
O€S NOT devıate significantly 1n these DO1NtS from that of Augustine. Aquı1
1145 ABICCS wıth hıs predecessor that W 15 created solely hbe man’s
helpmate 1n procreation. Both 1114  = A WETIC created 11 the ımage
of C(10d rational human beings.3° However, CVCIN before the fall,
W 1415 inferi0r 11124  = both intellectually AIBT ethically.3!

27 [ )REXTI. S 3}, 140—143
75 SEELBACH, „[Jas weibliche Geschlecht i1st Ja kein Gebrechen....« I e Tau und ihre

Cottebenbi  ichkeit bei ugustıin, 200 175.150.195.
2U LEISCH-KIESL, va qals Andere. FEıne exemplarische Untersuchung Frühchristentum

und Mittelalter, 1002,
5 LOC C1t 137.14I
51 FIETZE, Spiegel der Vernunft. Theorien ZU Menschsein der Tau ın der Anthropologie

des I15. Jahrhunderts, 1LYOL, 68f
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A week later, on January 19, 1595, the dean and professors of the Theo-
logical Faculty in Leipzig published their reply. The Leipzig theologians
were less concerned with the denial of the humanity of women in the New
Disputation than they were with what they perceived to be its attacks on
the true, Lutheran, faith. They argued that the author of the New Disputa-
tion denied the resurrection of women only to call into question the doc-
trine of the resurrection as a whole. Having defended this doctrine, the
Leipzigers argued that they had reestablished the dignity of the female sex
and had dispelled doubts that the New Disputation might have given
women about the certainty of their salvation.27

The views about women’s nature and capacities reflected and debated
in the writings of the abovementioned Lutheran theologians can be traced
back to the Bible and to the biblical exegesis of Augustine and Thomas
Aquinas. According to Augustine, woman was created solely to be the
»helpmate« of man in procreation. She was created subordinate to man; as
a result of the fall, her husband was also given the right to rule over her. In
another writing, Augustine teaches that as »homo interior« woman was
man’s equal at creation, because both had an asexual soul, but as »homo
exterior« woman was inferior in the patriarchal social order.28 Woman’s
intellectual capabilities were inferior to those of man, and this inferiority
further justified her subordination.29The anthropology of Thomas Aquinas
does not deviate significantly in these points from that of Augustine. Aqui-
nas agrees with his predecessor that woman was created solely to be man’s
helpmate in procreation. Both man and woman were created in the image
of God as rational human beings.30 However, even before the fall, woman
was inferior to man both intellectually and ethically.31

27 Drexl (s. n.3), 140–143.
28 L. Seelbach, »Das weibliche Geschlecht ist ja kein Gebrechen….«. Die Frau und ihre

Gottebenbildlichkeit bei Augustin, 2002, 178.180.198.
29 M. Leisch-Kiesl, Eva als Andere. Eine exemplarische Untersuchung zu Frühchristentum

und Mittelalter, 1992, 84.
30 Loc. cit. 137.141.
31 K. Fietze, Spiegel der Vernunft. Theorien zumMenschsein der Frau in der Anthropologie

des 15. Jahrhunderts, 1991, 68f.
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Martın Luther’s anthropology, AIBT that of the Lutheran preachers
whose Haustafel SCTLNOTNS ATC analyzed 1n thıs C 15 hbe SCCI1] 1n thıs
CONTEXT Whiıle Luther himself dıd NOT preach SPrT1ES of Haustafel ST -

I110115, he dıid preach AIBT publish SPrT1ES of SCTLNOTNS Peter 1n 1523, G1X
before he published hıs Haustafel. The SCTLNOTNS Peter dealing

wıth husbands AIBT WIVES Aarrant closer consıderation ere hbecause the
principal adduced for WIVES A husbands 1n Luther’s Haustafel ATC

DPet 1,6 A DPet AIBT 1t 15 likely that Luther’s followers consulted
these SCTLNOTNS 1n themselves preparıng preach the duties of
SPOUSES.*“*

In explaining Peter 1—6, Luther identifies, 11 CSSCILcC, single duty
for WIVES: that they hbe subject their husbands. FOr Luther, thıs subjec-
tıon 15 11 accordance wıth the Word of Cod » FOr thıs 15 the Order estah-
lıshed by Cod when He SdYS the 1n (‚;en 3( 16) ‚ Your desıre chall
he for VOUTI husband, AIBT he chall hbe VOUTI lord It 15 the direct result of
the fall 1nto S11 » Thıs 15 alsoOo (1 of the penalties C(10d imposed
WOMEeN. «55 Luther does, however, qualify the subjection of the wife her
husband: »„But such conduct, sayl, 15 external; 1t pertaiıns the body, NOT

the SPIrLt. «54 In the SCTLNON husbands which follows, Luther iıdenti-
fies LW  @] LNOTC duties of WI1VEeS: »Woman 15 4ls9 (10d’s INStru-
MentTt ‚ he St Peter| Says|l; for C(10d SC5 her CONCELVE, bear, feed AIBT look
after children, AIBT SOVEIN the household. «35

5 The Sermons the HN Epistle Of SE eter WCIC incorporated 1Nto number O{ editions
of Luther’s works, ‚0388 them the Jena edition, thus making them aqavaılable later
generat1ions O{ Lutheran preachers; CC PIETSCH, Introduction Epistel erı C-
digt und ausgelegt. TYTSTE Bearbeitung y25, I 249

357 30,55 ( .1tat1ıons rm the AIC dapted when 1LLUIC ıteral rendition reveals
UAalnce obscured by the translation. „[JIenn 1Iso hat ott geordnet (:ene: da ZU

weyb spricht: Dl 60 dich ucken 11r deynem 1114  - und ol deyn herr SEeIN«, Wilchs
uch der cotrafti CYLIC 1St, die den weybern auıft gelegt hat« \WA I 342,14—I19l.

30,55 „Solchs 1st ber sag Ch!| der eusserlich wandel, gehof(elrt den eyb . nicht
den CYySTL« \WA I 342,191.

355 30,01 „[Jas weyb i1st uch ( ,Ott1s rusttzeug er wercktzeug sagt er} Lenn ott
raucht SCYIl datzu, das 616e ziınder TYage, SCDCIC, CIILICIE und wartte, und das haws reg1lre«
\WA I 346,1—3}.
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Martin Luther’s anthropology, and that of the Lutheran preachers
whose Haustafel sermons are analyzed in this essay, is to be seen in this
context. While Luther himself did not preach a series of Haustafel ser-
mons, he did preach and publish a series of sermons on 1 Peter in 1523, six
years before he published his Haustafel. The sermons on 1 Peter dealing
with husbands and wives warrant closer consideration here because the
principal texts adduced for wives and husbands in Luther’s Haustafel are 1

Pet 3:1,6 and 1 Pet 3:7, and it is likely that Luther’s followers consulted
these sermons in themselves preparing to preach on the duties of
spouses.32

In explaining 1 Peter 3:1–6, Luther identifies, in essence, a single duty
for wives: that they be subject to their husbands. For Luther, this subjec-
tion is in accordance with the Word of God: »For this is the order estab-
lished by God when He says to the woman in Gen. 3(:16): ›Your desire shall
be for your husband, and he shall be your lord.‹« It is the direct result of
the fall into sin: »This is also one of the penalties God imposed on
women.«33 Luther does, however, qualify the subjection of the wife to her
husband: »But such conduct, (I say), is external; it pertains to the body, not
to the spirit.«34 In the sermon on husbands which follows, Luther identi-
fies two more duties of wives: »Woman is also God’s armament or instru-
ment (he [St. Peter] says); for God uses her to conceive, bear, feed and look
after children, and to govern the household.«35

32 The Sermons on the First Epistle of St. Peter were incorporated into a number of editions
of Luther’s works, among them the Jena edition, thus making them available to later
generations of Lutheran preachers; see P. Pietsch, Introduction to Epistel S. Petri gepre-
digt und ausgelegt. Erste Bearbeitung 1523, WA 12; 249.

33 LW 30,88. Citations from the LW are adapted when a more literal rendition reveals a
nuance obscured by the translation. »Denn also hat es Gott geordnet Gene: 3. da er zum
weyb spricht: ›Du sollt dich ducken fur deynem man und er soll deyn herr sein‹, Wilchs
auch der straff eyne ist, die er den weybern auff gelegt hat« (WA 12; 342,14–19).

34 LW 30,88. »Solchs ist aber (sag ich) der eusserlich wandel, geho(e)rt den leyb an, nicht
den geyst« (WA 12; 342,19f).

35 LW 30,91. »Das weyb ist auch Gottis rusttzeug odder wercktzeug (sagt er). Denn Gott
braucht seyn datzu, das sie kinder trage, gepere, ernere und wartte, und das haws regire«
(WA 12; 346,1–3).
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CoNcerning the duties of husbands, Luther STATLTES that husband 15
SOVEIN his wife ( »regieren«), hut alsoOo BCC 1t „that he Lreaits her 1n
consıderate LNANNCT AIBT reasonably, that he SDaics her AIBT Z1Vves her honor

(10d’s weakest instrument. «3° Second, husband 15 understand that
hıs wife 15 „Wweaker physically AIBT alsoOo weaker AIBT LNOTC earful of
heart. «37 ( In ACCOUNT of the weaknesses of hıs wife, the husband 15 NOT
USC hıs VCT her arbitrarily, hut rather help, CSCIVC, AIBT protect
(»helffest, enthaltest und schuf{e)tzest«| her Third, he 15 SUPDOL »CEMNE-
ren« her Fourth, he 15 he patıent wıth her AIBT her reasonably.3®
Luther acknowledges that scholars before hım QaVe differed 1n theır lInter-
pretations of what 1t »hOnOTr« NE’'S  7 wife, A then concludes: » In

OpP1IN10N, 1t what QAVeE sald, namely, that husband MUST ear
11 mınd that hıs wife 15 C‘hristian LOO A 15 (10d’s Instrument A4A111NA-

ment.«>” Alluding Clalatians 31268, Luther urther explains that CVCIN

though wife I1A4Yy hbe „weagk AIBT frail »schwach und gebrechlich«),
nevertheless „she 15 4ls9 baptized A has exactly what he has, namely, all1
blessings from Christ. FOor inwardly ATC all1 alike; there 15 difference
between 11124  = AIBT Externally, however, C(10d the husband

rule A the wife hbe submissıve hım«

In the Sermons +he First Epistle of ST Peter, there 15 mention of
wOomen’s ethical inferiority; both husbands AIBT WIVES QaVe theır respective
moral weaknesses. Luther condemns both disobedience the Dart of
WI1IVES AIBT physical abuse the part of husbands, Sayıng husbands:;: » FOT

36 30,01 »WI1€e sewberlich und m1t vernunftft mi1t yhr umbgehe, das yhr schone und
yhr ehr gebe, qals dem cschwechsten wercktzeuge (:Ott1S« \WA I 46,91}

30, 01 „schwecher Va  - leyb, und uch mu(o)tt blo({elder und vertzagter« \WA I
346, 12}

35 53002 =WA I 346,18—28.|
30,02 Ich halt, SCY das die INCYLLUNS, W1e ich gCSagt hab, das der 1114  - das weyb

Iso ansehen soll, das 61 € uch CyTIl Christen SCY und ( .Ott1Ss werck er rusttizeug« \WA
I 346,31—33/.

30,05 »S1e uch getaufft ist, und ben das hatt, das hatt, nemlich alle geul(eltter Va  -

Christo. Lenn ynnerlich sind WYI alle gleych und 1st keyn unterscheid unfier 1114  - und
weyb. Aber euserlich 1{1 ott aben, das der 1114  - reg1ıre, und das weyb yhım unterthan
y« \WA I 347,8—12}).
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Concerning the duties of husbands, Luther states that a husband is to
govern his wife (»regieren«), but also to see to it »that he treats her in a
considerate manner and reasonably, that he spares her and gives her honor
as God’s weakest instrument.«36 Second, a husband is to understand that
his wife is »weaker physically and also weaker and more fearful of
heart.«37 On account of the weaknesses of his wife, the husband is not to
use his power over her arbitrarily, but rather to help, preserve, and protect
(»helffest, enthaltest und schu(e)tzest«) her. Third, he is to support (»erne-
ren«) her. Fourth, he is to be patient with her and treat her reasonably.38

Luther acknowledges that scholars before him have differed in their inter-
pretations of what it means to »honor« one’s wife, and then concludes: »In
my opinion, it means what I have said, namely, that a husband must bear
in mind that his wife is a Christian too and is God’s instrument or arma-
ment.«39 Alluding to Galatians 3:28, Luther further explains that even
though a wife may be »weak and frail« (»schwach und gebrechlich«),
nevertheless »she is also baptized and has exactly what he has, namely, all
blessings from Christ. For inwardly we are all alike; there is no difference
between a man and a woman. Externally, however, God wants the husband
to rule and the wife to be submissive to him«.40

In the Sermons on the First Epistle of St. Peter, there is no mention of
women’s ethical inferiority; both husbands and wives have their respective
moral weaknesses. Luther condemns both disobedience on the part of
wives and physical abuse on the part of husbands, saying to husbands: »For

36 LW 30,91. »wie er sewberlich und mit vernunfft mit yhr umbgehe, das er yhr schone und
yhr eehr gebe, als dem schwechsten wercktzeuge Gottis« (WA 12; 346,9f).

37 LW 30,91f. »schwecher von leyb, und auch am mu(o)tt blo(e)der und vertzagter« (WA 12;
346,12).

38 LW 30,92 [=WA 12; 346,18–28.]
39 LW 30,92. »Jch halt, es sey das die meynung, wie ich gesagt hab, das der man das weyb

also ansehen soll, das sie auch eyn Christen sey und Gottis werck odder rusttzeug« (WA
12; 346,31–33).

40 LW 30,93. »sie auch getaufft ist, und eben das hatt, das er hatt, nemlich alle gu(e)tter von
Christo. Denn ynnerlich sind wyr alle gleych und ist keyn unterscheid unter man und
weyb. Aber euserlich will Gott haben, das der man regire, und das weyb yhm unterthan
sey« (WA 12; 347,8–12).
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yOUuU ll accomplish nothing wıth blows; they ll NOT make
D10US AIBT submiı1ssıve. If yOu eat (1 devıl OuUTt of her, yOUuU 111 eat LW  @]
1nto her, the Sayıngz J0€S. «4

TOM Luther’s eXpOs1LtLON of Peter, 1t 15 tempting conclude that
Luther had higher 1CW of wOomen’s intellectual AIBT moral Capacıtles
than dıd Augustine Aquıinas look Al hıs later Lectures (,eNnNesis
1535|}, however, demonstrates that thıs 15 NOT the ( ASC In hıs CXEDESIS of
eNes1ISs 1.2/, „Male A female He created them,« Luther wrıtes that the

has „different members A much weaker NALUure ingenium|«.P
Because »INgeENIUM « *;  = a4lsoOo refer iıntellect rational CapacCılty, 1t

that Luther, LOO, had hıs doubts about wWwOomMen’s intellectual Capacl-
tıes_ 43 The “A1LLIC hbe the ( ASC wıth Luther’s 455C655S5MMEN of wOomen’s
moral Capacıt1es. Commenting eNeSs1ISs L, „Who sqa1d the
Did Cod really command yOUuU NOT C141 from CVCLVY tree of Paradise?«,
Luther WTr1tes:

Satan cleverness 15 perceived Iso 1n this, that he attacks the wealz part of the human
nature, Fve the1, NOT Adam the 111411 oUug both WCIC created qually right-
COULUS, nevertheless Adam had “{)I11C advantage VCTI Eve Just 1n ll the rest of NAatLure
the strength of the male ID that of the other SCA, 1Iso 1n the perfect NAatLure the
male somewhat EXCEIE: the emale 44

4A41 30,55. „[JIenn mi1t schlagen WITrStU nıchts ausrichten, das du CyTIl weyb rm und
bendig machst, schlechstu CyTIl euttel herauss, schlechstu yhr hyneyn \wie
1114  - sagt}« \WA I 342,32—343,2}. C{ VWANDER, ed., Deutsches Sprichwörter-Lexi-
kon, vol %, I8550, 55, 757

1,69 »ET membra dissimıilia et ingen1um longe INn{firmıus« \WA 42; 51,36} C{
LUDOLPHY, I he Tau 1n der Sicht Martın Luthers in Vierhundertfünfzig re Iuther
ische Reftormation 1517-1967 Festschrift fr Franz Lau ZU 60 Geburtstag, ed JUN'
F 1967, 204—221}.

45 (:EORGES, Art ingenı1um ‚Ausführliches Lateinisch-Deutsches Handwörterbuch,
vol A, LL  1962, 561

1.,15L. „Deinde deprehenditur asStuCc1A et1am ın C quod atan invadıt infirmam Pal-
TE  =] humanae naturae, Heuam ftoeminam et 110  - Adam masculum. uanquam Nım
m bo aequaliter 1Ust1 Creat1i SUNT, amen Adam Heunuae praestitit. 1CU: Nnım ın LOTA reli-
] LLEL NAatfura mascula VIrEUS excedit alterum XL Ita et1am ın integra NAatLura masculus
praestitit nonnıhıl toemellae. \WA 42; I 1—5}

195

you will accomplish nothing with blows; they will not make a woman
pious and submissive. If you beat one devil out of her, you will beat two
into her, as the saying goes.«41

From Luther’s exposition of 1 Peter, it is tempting to conclude that
Luther had a higher view of women’s intellectual and moral capacities
than did Augustine or Aquinas. A look at his later Lectures on Genesis
(1535), however, demonstrates that this is not the case. In his exegesis of
Genesis 1:27, »Male and female He created them,« Luther writes that the
woman has »different members and a much weaker nature (ingenium)«.42

Because »ingenium« can also refer to intellect or rational capacity, it
seems that Luther, too, had his doubts about women’s intellectual capaci-
ties.43The same seems to be the case with Luther’s assessment of women’s
moral capacities. Commenting on Genesis 3:1, »Who said to the woman:
Did God really command you not to eat from every tree of Paradise?«,
Luther writes:

Satan’s cleverness is perceived also in this, that he attacks the weak part of the human
nature, Eve the woman, not Adam the man. Although both were created equally right-
eous, nevertheless Adam had some advantage over Eve. Just as in all the rest of nature
the strength of the male surpasses that of the other sex, so also in the perfect nature the
male somewhat excelled the female.44

41 LW 30,88. »Denn mit schlagen wirstu nichts ausrichten, das du eyn weyb frum und
bendig machst, schlechstu eyn teuffel herauss, so schlechstu yhr zween hyneyn (wie
man sagt)« (WA 12; 342,32–343,2). Cf. K. F. W. Wander, ed., Deutsches Sprichwörter-Lexi-
kon, vol. 5, 1880, 35, nr. 787.

42 LW 1,69. »et membra habet dissimilia et ingenium longe infirmius« (WA 42; 51,36). Cf. I.
Ludolphy, Die Frau in der Sicht Martin Luthers (in: Vierhundertfünfzig Jahre luther-
ische Reformation 1517–1967. Festschrift für Franz Lau zum 60. Geburtstag, ed. H. Jun-

ghans, 1967, 204–221).
43 K. E. Georges, Art. ingenium (Ausführliches Lateinisch-Deutsches Handwörterbuch,

vol. 2, 111962, 261f).
44 LW 1,151. »Deinde deprehenditur astucia etiam in eo, quod Satan invadit infirmam par-

tem humanae naturae, Heuam foeminam et non Adam masculum. Quanquam enim
ambo aequaliter iusti creati sunt, tamen Adam Heuae praestitit. Sicut enim in tota reli-
qua natura mascula virtus excedit alterum sexum: Ita etiam in integra natura masculus
praestitit nonnihil foemellae« (WA 42; 114,1–5).
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Luther SUCS speculate that, had the Sserpent attacked Adam, dam
would NOT AaAVeE gıven 1n the temptatıion. hus Luther ADDCAais
wıth hıs predecessors that EFve W 15 created NOT only physically weaker, hut
a4lsoOo intellectually A ethically inferior, dam hıs “-A111C CONVıcCct1ON
about the intellectual A moral inferiority of W 1415 a4lmost 1INnVarı-
ably sed by Luther’s SLUCCCSSOTS5 1n theıir Haustafel SCTLNOTNS justify the
sSOC1a|1 subordination of 11L11IC  =

The Haustafel Sermons of Luther’s SUCCESSOFS the
UtIeSs of Hushbands an WIVeSs

In what follows, the Haustafel SCTLNOTNS of four preachers ATC examıned
highlight theır contribution the querelle des fernmes; particular n_
tıon 15 paid the preachers’ defense of the dignity of baptized
C‘hristians along wıth their INnsSıstence wOomen’s inferiority 11L11IC  = 1wo
of the four authors *;  = hbe directly ınked the querelle: Aegidius Hun
1US AIBT Sebastian Artomedes. The other LWO, Cyriakus Spangenberg AIBT
Philipp Jacob Spener, represent chronologically the first A last contribu-
LOTS the 388 of Haustafel SCTLNOTNS Additionally, the four authors
represent four distinct (‚erman terrıtor.ıes AIBT C1t1es: UNnNnNıuUS W 15 CLty AIBT

preacher 1n Marburg 1n Hesse, Artomedes served cathedral
preacher 11 Königsberg 1n Prussı1a, Spangenberg preached 1n Eisleben, AIBT
Spener 1n the imperial CLty of Frankfurt.

The earliest printed collection of Haustafel SCTLNOTNS QaVe Survıved
15 that of (LYILACUS Spangenberg, who Al the tıme W 15 SEIVINg AIBT
CLty preacher for the COUNTS of Mansfeld 45 It W 15 published 1n Wittenberg
11 1556 under the title DIie Geistliche Haustafel.*° At the beginning of hıs

4N (n the ıfe and work of Cyriakus Spangenberg, 1i FEICKE, Art Spangenberg, Cyriakus
online edition, p://www.bautz.de, accessed November I 2010). FOor recent

collection O{ artiıcles (L yYMAaCUS Spangenberg and the Reftformation ın the aNsSTIE ter-
r1tOTes CC RHEIN and WARTENBERG, eds., Reftormatoren 1mM Manstelder Land Fras-
111115 Sarcer1ıus and Cyriakus Spangenberg, 2006

46 SPANGENBERG, I he Geistliche /}A= FEL Wıe sich e1n jglich Ott= /} selig
Mensch ın SEeINeEM Stande /} vnd beruft nach (:Ottes wı ]1= len rechtschaffen halten /}
60 I 1556 The Haustafel “C ] 1L1U115 WCIC subsequently merged with Spangenberg’s
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Luther goes on to speculate that, had the serpent attacked Adam, Adam
would not have given in to the temptation. Thus Luther appears to agree
with his predecessors that Eve was created not only physically weaker, but
also intellectually and ethically inferior, to Adam. This same conviction
about the intellectual and moral inferiority of women was almost invari-
ably used by Luther’s successors in their Haustafel sermons to justify the
social subordination of women to men.

IV The Haustafel Sermons of Luther’s Successors on the
Duties of Husbands and Wives

In what follows, the Haustafel sermons of four preachers are examined to
highlight their contribution to the querelle des femmes; particular atten-
tion is paid to the preachers’ defense of the dignity of women as baptized
Christians along with their insistence on women’s inferiority to men. Two
of the four authors can be directly linked to the querelle: Aegidius Hun-
nius and Sebastian Artomedes. The other two, Cyriakus Spangenberg and
Philipp Jacob Spener, represent chronologically the first and last contribu-
tors to the genre of Haustafel sermons. Additionally, the four authors
represent four distinct German territories and cities: Hunnius was city and
court preacher in Marburg in Hesse, Artomedes served as cathedral
preacher in Königsberg in Prussia, Spangenberg preached in Eisleben, and
Spener in the imperial city of Frankfurt.

The earliest printed collection of Haustafel sermons to have survived
is that of Cyriacus Spangenberg, who at the time was serving as court and
city preacher for the counts of Mansfeld.45 It was published in Wittenberg
in 1556 under the title Die Geistliche Haustafel.46 At the beginning of his

45 On the life and work of Cyriakus Spangenberg, see B. Feicke, Art. Spangenberg, Cyriakus
(BBKL, online edition, http://www.bautz.de, accessed November 10, 2010). For a recent
collection of articles on Cyriacus Spangenberg and the Reformation in the Mansfeld ter-
ritories see S. Rhein and G. Wartenberg, eds., Reformatoren im Mansfelder Land. Eras-
mus Sarcerius and Cyriakus Spangenberg, 2006.

46 C. Spangenberg, Die Geistliche // HAVSTA= // FEL / Wie sich ein jglich Gott= // selig
Mensch in seinem Stande // vnd beruff nach Gottes wil= // len rechtschaffen halten //
solle […], 1556. The Haustafel sermons were subsequently merged with Spangenberg’s
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SCTILNON the duties of husbands, Spangenberg STATLTES the » I'u]_e « that
husband 15 »J0ve, CATC fOr, A faithfully ZOV'  «C hıs wife; 11 the COUTSC

of the SCTILNON he adduces specific Scrıpture Dassages.*/ Spangenberg Te14-

ches, first, that husbands ATC love theır WLVES, AIBT thıs teaching
wıth the that C(10d »tO0O1< her NOT from Adam!'s feet, that he
cshould hold her 1n rather, he took her A created her from
rb, which he took from Adam!'s side, CX{ the heart, where by NALUure
love dwells, 1n Order chow that husband should love hıs wife lıke hıs
()VW heart. «45 urther 16450171 for husbands love their WIVES 15 theıir
redemption 1n Christ: husband 15 love hıs wife or the sqake of the
Promıiıse of GOd, who has made the wife, LOO, co-heiır of AIBT eternal
liıfe Therefore (1 15 properly NOT hold co-heiır 1n NICMDL, hut rather
honor A love her. «49 The second duty of husbands, that of supporting
theır WLVEeS, Spangenberg, following Luther, derıves from eNeSs1ISs 3: 102
» Thıs 15 required by (10d’s commMANdment A PCILALLEC imposed by
him, hbecause Cod sa1d Abraham, the of VOUTI face you chall C141

VOUL bread «>° The thırd duty of husbands 15 derived from the creation

Catechism “C ] 1L1U115 under the title Catechismus /} I he un aupt:  =  — stu(elcke der
Christlichen /} Lere amp der Haustatel; thıs work VW 15 published 1n 11 least G1X 1LLUIC

editions between 1565 and I 550; CC VD16/17, online edition, http://gateway-bayern.bib
bvb.de/aleph-cgi/bvb_suche?sid=VD16, aqaccessed December 103183}

„lieben Jrer flegen vnd getrewlich iuf(elrstehn SPANGENBERG, Catechismus /} I e
un: aupt  =  — stu(elcke der Christlichen /} Lere amp der Haustaftel vnd dem
Morgen vnden Gebete /} Benedicite vnd (:ratlas eEIC I 1550, 1V |V.
„nicht Va  - Adams Ful(elssen SCHOINCI das der Mannn Se1IN Weibh verachten 60 I
Sondern hat Euam SCHOLNCIL vnd gemacht ALLS e1INer Rieben die 114 ALLS Adams S£1-
ten neben dem Hertzen da Va  - atur die Liebe WONE Anzuze1gen [ )as der Mannn
Se1IN Weibhb lieben 60 wWw1e Se1IN eıgen ert7 « SPANGENBERG S n.47), beer. KARANT-
NUNN NOTEes that thiıs argumen has been attriıbuted etfer Lombard,; 1i her The [ rans-
M1SS10N O{ Luther’s Teachings Women and Matrımony. The ( ase of 7Zwickau ARG
77, 1986, 33|.
„Vmbhb (:Ottes eruffs willen der das Weibh uch ZU Miterben der Cinaden vnd des
ew1ıgen Lebens gemacht hat Darum bb 1114  - CHhristi Miterben illich niıcht verachten
sondern ehren vnd lieben SOl « SPANGENBERG S A7), BFeev.

Y „50 ertordert olches uch (:Ottes Befehl vnd auffgelegte RBusse Lenn Adam
ott Im Schweis deines Angesichts soltu eın Brod C 11]1. « SPANGENBERG S n.47),
LEeeNV. Scrnpture AIC translated the sixteenth-century wrıiters ıte them, ın
consultation with the New Revised Standard ersion NRSV)
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sermon on the duties of husbands, Spangenberg states the »rule« that a
husband is to »love, care for, and faithfully govern« his wife; in the course
of the sermon he adduces specific Scripture passages.47 Spangenberg tea-
ches, first, that husbands are to love their wives, and supports this teaching
with the argument that God »took her not from Adam’s feet, so that he
should hold her in contempt […] rather, he took her and created her from a
rib, which he took from Adam’s side, next to the heart, where by nature
love dwells, in order to show that a husband should love his wife like his
own heart.«48 A further reason for husbands to love their wives is their co-
redemption in Christ: A husband is to love his wife »for the sake of the
promise of God, who has made the wife, too, a co-heir of grace and eternal
life. Therefore one is properly not to hold a co-heir in contempt, but rather
honor and love her.«49 The second duty of husbands, that of supporting
their wives, Spangenberg, following Luther, derives from Genesis 3:19a:
»This is required by God’s commandment and as penance imposed by
him, because God said to Abraham, ›By the sweat of your face you shall eat
your bread.‹«50 The third duty of husbands is derived from the creation

Catechism sermons under the title Catechismus // Die Fünff Haupt= // stu(e)cke der
Christlichen // Lere / Sampt der Haustafel; this work was published in at least six more
editions between 1565 and 1580; see VD16/17, online edition, http://gateway-bayern.bib-
bvb.de/aleph-cgi/bvb_suche?sid=VD16, accessed December 1, 2010.

47 »lieben / jrer pflegen vnd getrewlich fu(e)rstehn.« C. Spangenberg, Catechismus // Die
Fünff Haupt= // stu(e)cke der Christlichen // Lere / Sampt der Haustafel / // vnd dem
Morgen vnd Abend Gebete / // Benedicite vnd Gratias / etc […], 1580, [Dddiv]v.

48 »nicht von Adams Fu(e)ssen genomen / das der Mann sein Weib verachten solle / […] /
Sondern hat Euam genomen vnd gemacht / aus einer Rieben / die er nam aus Adams Sei-
ten / neben dem Hertzen / da von Natur die Liebe wonet / Anzuzeigen / Das der Mann
sein Weib lieben solle / wie sein eigen Hertz.« Spangenberg (s. n.47), Eeer. S. Karant-
Nunn notes that this argument has been attributed to Peter Lombard; see her The Trans-
mission of Luther’s Teachings on Women and Matrimony. The Case of Zwickau (ARG
77, 1986, 33).

49 »Vmb Gottes Beruffs willen / der das Weib auch zum Miterben der Gnaden / vnd des
ewigen Lebens gemacht hat / Darumb man Christi Miterben billich nicht verachten /
sondern ehren vnd lieben sol.« Spangenberg (s. n.47), Eeev.

50 »So erfordert solches auch Gottes Befehl vnd auffgelegte Busse / Denn zu Adam sagte
Gott / Jm Schweis deines Angesichts soltu dein Brod essen.« Spangenberg (s. n.47),
Eeeijv. Scripture passages are translated as the sixteenth-century writers cite them, in
consultation with the New Revised Standard Version (NRSV).
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ACCOUNLT AIBT from Corinthians 3—12 »A husband 15 SOVEIN hıs wife,
that 1S, he 15 hbe lord 1n the house A hıs wife 15 hbe obedient A S11l
IN1SSLVE, for C(10d first created the ILL, AIBT then theJ AIBT he 15 4ls9
the head of theJ therefore he 15 QAVeE the OVEINANCEC, NOT the
WOMAaN.«>+* Although, following Augustine, Aquıinas AIBT Luther, Spangen
berg consıders he less intelligent than ILLCLL, he nevertheless
advıses 11L11IC  = g1ve Car the counsel of their WIVES:

Here USDAands AIC take nOote, that ‚VCIN though by NAatLure they AIC 1LLUIC reasonable
and WwWI1ISer than their W1VEeS, nevertheless they AIC NOT hold their wives’| advice ın ( 0)I1-

CMDL, but rather listen what God hrough his ear gift wishes Sa Y, and cONsider
el whether heed 1t nNOT, because the advice of righteous Christian WIVEeS 15 NOT

always be held ın contempt.>*
hıs 41Admonıtion lısten WIVES 15 hbacked wıth references Cr1p
Lture

Had Ahbraham NOT heeded the advice O{ hıs old housewifte Sarah, he ILLAY have lost control
VCTI the ord shmael shmael ILLAY have harmed Isaac, that things W
have become overly ditficult fOr them Gen Q—14|. Pilate’s wife dvised her ord that
he chould have nothing do with the InNNOCcent Christ Mt 19] Surely Pilate W
110 1 ve PreLLy have heeded her advice!>3

Finally, Spangenberg, lıke Luther, condemns wife-beating.°*

y JI „Sol e1n Eheman Se1IN heweib uch regıeren [ )as 1st br ol Herr 1mM Hause Se1IN vnd
die TAW ol gehorsam vnd vnterthan Se1IN Lenn ott hat ZU ersten den Mannn
geschaffen arnach das Weibh vnd 1st uch der Mannn des Weibes eup darum b - Yall
das egımen en vnd nicht das Weib « SPANGENBERG S 47), EEEeLV.

Y „Hı1ıe sollen ber die Ehemenner das uch mercken 61 € wol Va  - atur vernuf{elnffti
CI vnd WEeIsSer sind deni(n} die Weiber SO sollen 616e doch derselben aht niıcht AI VCI-

achten sondern anho(elren VW 15 ott UuUrc SEeE1INE 1e abe rahten wolehle vnd
olches wol CI WESCIL demselben folgen der nicht Lenn ftromer Christlicher
FEheweiber aht 1st nicht Ilzeit 7zu nerachten « SPANGENBERG, Catechismus, [ Eiv]r-v.

5 „Hette Abraham nicht dem aht SEe1INeEer alten ausmutter ara gefolget solte m der
Juncker Jsmael wol vber den Hals gewachsen Se1IN der dem SaaCc eiNen chaden
zugefu(e)gt en das Inen Z7u cschwer WCIC worden. Pilatus Weibh gab Jrem Herrn
den aht Er solte nıchts SCNaAaTIeN en mi1t dem vnschul(elldigen Christo. [ )a gebe
Jetz Pilatus wol Eet{wAas SLUSSCH vm b das diesem aht efolgt hette « SPANGENBERG S

47), Eiviv.
SPANGENBERG S n.47), Eeeiv v-Fifr
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account and from 1Corinthians 11:3–12: »A husband is to govern his wife,
that is, he is to be lord in the house and his wife is to be obedient and sub-
missive, for God first created the man, and then the woman, and he is also
the head of the woman, therefore he is to have the governance, not the
woman.«51 Although, following Augustine, Aquinas and Luther, Spangen-
berg considers women to be less intelligent than men, he nevertheless
advises men to give ear to the counsel of their wives:

Here husbands are to take note, that even though by nature they are more reasonable
and wiser than their wives, nevertheless they are not to hold their [wives’] advice in con-
tempt, but rather listen to what God through his dear gift wishes to say, and to consider
well whether to heed it or not, because the advice of righteous Christian wives is not
always to be held in contempt.52

This admonition to listen to wives is backed up with references to Scrip-
ture:

Had Abraham not heeded the advice of his old housewife Sarah, he may have lost control
over the young lord Ishmael or Ishmael may have harmed Isaac, so that things would
have become overly difficult for them [Gen 21:9–14]. Pilate’s wife advised her lord that
he should have nothing to do with the innocent Christ [Mt 27:19]. Surely Pilate would
now give a pretty penny to have heeded her advice!53

Finally, Spangenberg, like Luther, condemns wife-beating.54

51 »Sol ein Eheman sein Eheweib auch regieren / Das ist / Er sol Herr im Hause sein / vnd
die Fraw sol gehorsam vnd vnterthan sein / Denn Gott hat zum ersten den Mann
geschaffen / darnach das Weib / vnd ist auch der Mann des Weibes Heupt / darumb sol er
das Regiment haben / vnd nicht das Weib.« Spangenberg (s. n.47), Eeeiijv.

52 »Hie sollen aber die Ehemenner das auch mercken / Ob sie wol von Natur / vernu(e)nffti-
ger vnd weiser sind den(n) die Weiber / So sollen sie doch derselben Raht nicht gar ver-
achten / sondern anho(e)ren / was Gott durch seine liebe Gabe rahten wo(e)lle / vnd
solches wol erwegen / Ob demselben zu folgen oder nicht / Denn fromer / Christlicher
Eheweiber Raht / ist nicht allzeit zuuerachten.« Spangenberg, Catechismus, [Eiv]r-v.

53 »Hette Abraham nicht dem Raht seiner alten Hausmutter Sara gefolget / es solte jm der
Juncker Jsmael / wol vber den Hals gewachsen sein / oder dem Jsaac einen Schaden
zugefu(e)gt haben / das es jnen allzu schwer were worden. Pilatus Weib gab jrem Herrn
den Raht / Er solte nichts zu schaffen haben mit dem vnschu(e)ldigen Christo. Da gebe
jetzt Pilatus wol etwas grosses vmb / das er diesem Raht gefolgt hette.« Spangenberg (s.
n.47), [Eiv]v.

54 Spangenberg (s. n.47), [Eeeiv]v-Fffr.
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Spangenberg’s advıice WIVES 15 organized under three headings: HOow
wife 15 behave toward her husband, other people, A her chil

Ten According Spangenberg’s rule, wife 15 „»Show fear
toward her husband, he obedient AIBT faithful him, AaAVeE gentle A
quıiet Sp1rNt toward CVCIVONC, NOT quarrel 1nsıst the last word, and|
Tra1lse A SOVEI$N children AIBT SCETIVANTS 1n fear AIBT love of (10d.«5>5 The duty
of obedience Spangenberg hases Peter 1,6 »„»Let WI1VES hbe subject
theır husbands the LORD), ‚Sarah obeyed Abraham A called hım
lord And yOUuU QaVe become her daughters, when you do what 15 g00de, «>°
Second, wıth reSpEeECL „Other people, « Spangenberg observes that
WOmMaAaNn’s place 15 1n the OMEe AIBT that ch; should NOT OUuUTt wıthout 7z00d
1645011 He acknowledges, however, that SsSOMetImMESs women’s work 1n theıir
husband’s hbusiness requıres them market other places, AIBT O€S
NOT discourage condemn their aCctLV1Lty.>/ Third, ATC ralıse their
children fear (10d0.>5

Aegidius UNN1ıUS (1550—-1603|, who published his hris+HIiche
Haufstafel 1n 1586 1n Frankturt, W 15 SErViINg Al the time CLty A
preacher of the Lutheran Landegrave Ludwig of Hesse-Marburg.>? Hun
1US SUMMATIZES hıs teaching husbands AIBT WIVES 1n single SCITMNOTN,
selecting Ephesians 5—2 AIBT 2—24 his Scriıpture Wıth St
Paull’s words, »Husbands, love VOUTI WLVES, Just Christ loved the church
AIBT SdaVC himself for her« ‚Eph 5!25], UNN1IUS sounds the principal
theme of hıs advıce husbands °° Although he O€S NOT mention the

„sich 1n Ehrwirdiger Furcht Jren Eheman beweisen m gehorsam vnd LTeCW Se1IN
e1INes santfiten vnd tillen (:e1stes jederman Nicht zancken vnd das letzte Wort
enalten Kinder vnd Ciesinde autffziehen vnd regıeren 1n (:Ottes Furcht vnd Liebe «
SPANGENBERG S n.47), Fitv

56 „{ Me Weiber sollen vnterthan Se1IN Jren Mennern qals dem wWw1e ara dem Ahra-
ham gehorsam VWATL vnd hies In Jren Herrn welcher To(elchter Jr worden se1id Jr
wolthut « SPANGENBERG S n.47), Fif LE, NRS V, dapted
SPANGENBERG S n.47), F LV |L-V.

55 SPANGENBERG S n.47), F 1V |v-Gegr.
MATTHIAS, Theologie und Konftession. DDer Beıtrag Va  - Agidius UNNIUS |1550—1603|

ZUL Entstehung e1INer Iutherischen Religionskultur, 2.004, 15 the MOST recent and signifi-
ant biographical and theologica study of UNN1IUS date

60 HUNNIUS, Catechismus der /} Kinderlehr I amp angehengter Christ= /}

1909

Spangenberg’s advice to wives is organized under three headings: How
a wife is to behave toward 1. her husband, 2. other people, and 3. her chil-
dren. According to Spangenberg’s rule, a wife is to »show reverent fear
toward her husband, be obedient and faithful to him, have a gentle and
quiet spirit toward everyone, not quarrel or insist on the last word, [and]
raise and govern children and servants in fear and love of God.«55The duty
of obedience Spangenberg bases on 1 Peter 3:1,6: »Let wives be subject to
their husbands as to the LORD, as ›Sarah obeyed Abraham and called him
lord. And you have become her daughters, when you do what is good‹.«56

Second, with respect to »other people,« Spangenberg observes that a
woman’s place is in the home and that she should not go out without good
reason. He acknowledges, however, that sometimes women’s work in their
husband’s business requires them to go to market or other places, and does
not discourage or condemn their activity.57Third, women are to raise their
children to fear God.58

Aegidius Hunnius (1550–1603), who published his Christliche
Haußtafel in 1586 in Frankfurt, was serving at the time as city and court
preacher of the Lutheran Landgrave Ludwig IV of Hesse-Marburg.59 Hun-
nius summarizes his teaching on husbands and wives in a single sermon,
selecting Ephesians 5:25–29 and 5:22–24 as his Scripture texts. With St.
Paul’s words, »Husbands, love your wives, just as Christ loved the church
and gave himself up for her« (Eph 5:25), Hunnius sounds the principal
theme of his advice to husbands.60 Although he does not mention the

55 »sich in Ehrwirdiger Furcht / gegen jren Eheman beweisen / jm gehorsam vnd trew sein /
eines sanfften vnd stillen Geistes gegen jederman / Nicht zancken / vnd das letzte Wort
behalten / Kinder vnd Gesinde auffziehen vnd regieren / in Gottes Furcht vnd Liebe.«
Spangenberg (s. n.47), Fffv.

56 »Die Weiber sollen vnterthan sein jren Mennern / als dem HERRN / wie Sara dem Abra-
ham gehorsam war / vnd hies jn jren Herrn / welcher To(e)chter jr worden seid / so jr
wolthut.« Spangenberg (s. n.47), Fff iijr. NRSV, adapted.

57 Spangenberg (s. n.47), [Fff iv]r-v.
58 Spangenberg (s. n.47), [Fff iv]v-Gggr.
59 M. Matthias, Theologie und Konfession. Der Beitrag von Ägidius Hunnius (1550–1603)

zur Entstehung einer lutherischen Religionskultur, 2004, is the most recent and signifi-
cant biographical and theological study of Hunnius to date.

60 A. Hunnius, Catechismus / // Oder // Kinderlehr […] // Sampt angehengter Christ= //
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honor that husbands z their WI1VES co-heiırs of Christ, he O€S teach
that husbands ATC love them Christ loved the church cf Eph 5!25]};
such love, he SdYS, 15 »NOT limited, NOT cold Iukewarm | hut entirely
ardent, sSıncere, AIBT true . «C1 Referring Peter UNN1IUS that

A violence toward NS  7 wife 15 NOT commpatible wıth either love
faıth Men » lift PUIC hands 1n PTIayClI, wıthout doubt
Wıth these words he St Peter| wiıishes teach that when they do NOT love
theır WILVEeS, hut ATC ANBIYV, bitter, A eviıl toward them, then they CANNOT

PIaY, theır PIayecl ll hbe 1n 4a1ln AIBT ll NOT ear frunt. «°? Unlike Spangen
berg, however, UNN1IUS O€S NOT teach that there ATC tımes when hus
bands ATC lısten AIBT cOonsıder the advıce their WIVES Z1Ve.

Just love 15 the principal emotıon that 15 characterize the relation-
ship of husbands toward theır WI1VES, obedience 15 the Maın attıtude that
WI1IVES ATC display toward theır husbands. UNnNnNıuUS cıtes the words of
Paul »W1Ves, hbe subject VOUTI husbands yOu ATC the Lord ‚Eph
5!22),c AIBT explains: » Thus subjection AIBT obedience 15 required of
them «°©3 Important note, however, 15 that he SCIS lımıts the obedi
CI1ICC of WI1VES 1t 15 only hbe rendered 1n all PTITODCTL, honorable, A godly
matters. «°4 hıs lımıtatiıon implies that UNN1IUS believes QaVe
the moral CapaCıty distinguish between „»honorable« AIBT dishonorable

licher Hauftatel nu(e)tzlicher Hr= /} klatelrung I 1596, 770 C the analysis of thıs (1} —

1110 1n BEHRENDT S II}, 225 — 225 The Christhche Haufstafel VW 15 remarkably 110 CC S5-

tul; 1t VW 15 published separately ın 211 least fOur 1LLUIC editions by SPIES ın Frankfurt
Maın ın 1555, 15OL, 1505, and 1594, respectively. After that, ın 1596, 1597, 1595, and 1604,
1t VW 15 published part O{ UNNIUS S n. 60); - CC the bibliographies ın MATTHIAS S

59l, 34I and 3553 The 16/17 iıdentifies addıtional edition of the ChristÄhiche
Haufstafel published 1n Le1pz1g, I5 by Johann pLES, 1n 1505; - CC http://gateway-
bayern.bib-bvb.de/aleph-cgi/bvb  l  suche?sid=VD16, aqaccessed April 6, I09358

6I „nicht gernng niıcht +l der ohe I sondern innbru(elnstig hertzlich vnd
warhafftig.« UNNIUS S 60), 7711.

62 „sollen 1mM Betten reine alenmde auttheben hne /Oorn vnnd hne WE1TIE Wil mi1t die
1  - Worten lehren WAalll 616e ihre Weiber nicht lieben sondern zZOorn1g bitter vnnd bo(e}s

616e SCYIL koleinnen 616e nicht betten ihr CGiebett SCY vergebens vnd gehe hne
alle Frucht Hc LOC C1t 772

63 „Wirdt 1Iso Vnterthal(ehnigkeit vnnd Gehorsam Va  - ihnen ertordert « LOC C1t 775
64 en billichen hrbarn Golelttlichen Sachen.« LOC C1t I7T7

honor that husbands owe their wives as co-heirs of Christ, he does teach
that husbands are to love them as Christ loved the church (cf. Eph 5:25);
such love, he says, is »not limited, not cold or lukewarm […] but entirely
ardent, sincere, and true.«61 Referring to 1 Peter 3:7, Hunnius warns that
anger and violence toward one’s wife is not compatible with either love or
faith: Men »are to lift pure hands up in prayer, without anger or doubt.
With these words he [St. Peter] wishes to teach that when they do not love
their wives, but are angry, bitter, and evil toward them, then they cannot
pray, their prayer will be in vain and will not bear fruit.«62Unlike Spangen-
berg, however, Hunnius does not teach that there are times when hus-
bands are to listen to and consider the advice their wives give.

Just as love is the principal emotion that is to characterize the relation-
ship of husbands toward their wives, obedience is the main attitude that
wives are to display toward their husbands. Hunnius cites the words of
Paul: »Wives, be subject to your husbands as you are to the Lord (Eph
5:22),« and explains: »Thus subjection and obedience is required of
them.«63 Important to note, however, is that he sets limits on the obedi-
ence of wives – it is only to be rendered in »all proper, honorable, and godly
matters.«64 This limitation implies that Hunnius believes women to have
the moral capacity to distinguish between »honorable« and dishonorable

licher Haußtafel nu(e)tzlicher Er= // kla(e)rung […], 1596, 770. Cf. the analysis of this ser-
mon in Behrendt (s. n.11), 223–225. The Christliche Haußtafel was remarkably success-
ful; it was published separately in at least four more editions by J. Spies in Frankfurt am
Main in 1588, 1591, 1593, and 1594, respectively. After that, in 1596, 1597, 1598, and 1604,
it was published as part of Hunnius (s. n.60); see the bibliographies in Matthias (s.
n.59), 341 and 353. The VD 16/17 identifies an additional edition of the Christliche
Haußtafel published in Leipzig, also by Johann Spies, in 1593; see http://gateway-
bayern.bib-bvb.de/aleph-cgi/bvb_suche?sid=VD16, accessed April 6, 2011.

61 »nicht gering / nicht kalt oder lohe […] / sondern gantz innbru(e)nstig / hertzlich vnd
warhafftig.« Hunnius (s. n.60), 771f.

62 »sollen im Betten reine Ha(e)nde auffheben / ohne Zorn vnnd ohne Zweiffel. Wil mit die-
senWorten lehren / wann sie jhreWeiber nicht lieben / sondern zornig / bitter vnnd bo(e)ß
gegen sie seyn / so ko(e)nnen sie nicht betten / jhr Gebett sey vergebens / vnd gehe ohne
alle Frucht ab.« Loc. cit. 772f.

63 »Wirdt also Vntertha(e)nigkeit vnnd Gehorsam von jhnen erfordert.« Loc. cit. 775.
64 »allen billichen / ehrbarn / Go(e)ttlichen Sachen.« Loc. cit. 777.
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A4LLers Wıth reSpEeECL the intellectual Capacıtles ofJ however,
UNN1ıUS ADDCAais QAVeE hıs doubts. He disciplines Upp1Lty WIVES wıth the
harshest of words:

Therefore, 1f yoL AIC wite, and the hought yOLU_ that yOLU_ chould NOT eier
YyOLUL husband, because yoL AIC of qually high standing he 1S, qually wealthy, qually
WISe and understanding kluge vnnd versta{eindig«] then ol yourself: TOMmM whom
Oes osuch hought COMEe“ Immediately YyOUL CONSCIENCE 1{1 be able tell yoL that 1t

NOT rm the go0od and Holy Spırıt IOr he wW1 obedience the part O{ WI1VEeS
toward their husbands} Rather, 1t from the despicable evil, who gladly WO1L
OvVverturn the order O{ G(ÜUD), that WIVEeS W NOT be obedient, but rather rebellious
toward their uısbands ©5

Sebastian Artomedes ‚b 1544), almost CONLEMPOCA of Hunn1us,
ADDCAaIs AaAVeE valued the intellectual Capacıt1es of LNOTC highly
than hıs colleague dıd Artomedes served cathedral preacher 1n Kneiphof
Königsberg from 1589 until hıs death 1n 1602..°° H1s Haustafel SCTLNOTNS

WETC published Dosthumously 1n Le1pz1g 1n 1605 together wıth hıs C4A4T{TeEe-
chism SCTLNOTNS under the title Kurtze vn einfeltige jedoch richtige vn
reine Erklerung des Heiligen Catechismi der Christhchen Hausta-
fel; three of them ATC dedicated the EsSTATLE of marriage.°7 In the first Arto-
medes condemns the already mentioned »despicable wr1tıng about the OT1-
In of ILLCIL«; speak »disgracefully AIBT mockingly« (»sSchimpfflich VNN!

65 „Darumbh WT1 du e1nNn Weibh bist vnnd wil dir e1nNn olcher Gedanck eynfallen da du
deinem Mani{(n] nıchts bevor geben ollest du SCYyeSsLT Va  - Geschlecht als

reich qals klug vnnd verstal(elndig qals SO encke 1Iso ru{e1IcCK Va  -

W wol olcher Gedanck herkommen moljelge? Wırt dir eın (:‚ew1lssen I1
koleinnen komme nicht her Va  - dem vnd heyligen 15 ann der wil den
Gehorsam Va  - Weibern ihre Ehemailteinner haben! Sonder Va  - dem leydigen eut-
tel der die Ordnung (:UJl1tes SCII vmbwenden wolt da{fß das Weibhb dem Mann nicht
gehorsam sondern widerspalenstig ol SCYI1L. « LOC C1t 7781

66 The aqavaıjlable biographical information Artomedes 15 SCANTY; - CC BAUTZ, Art
Artomedes, Sebastian p://www.bautz.de, accessed April 6, 2011}, and MOEL-
LER, Altpreußisches evangelisches Pfarrerbuc Va  - der Retormation his ZUL Vertreibung
1mM re 1945 Biographischer Teil, TYTSTE Lieferung, 1977, 4A41

67 The COomposiıte volume VW 15 printed 211 least three 1LLUIC tımes, 1n 1609, 1614, and I621I,
respectively, and 1n 1609 the Haustafel “C 1 1L1U115 Iso appeared separate volume; CC

7, http//gateway-bayern.bib-bvbde/aleph-cgi/bvb_suche S1d=-VD) 6, accessed
June A (I10).
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matters. With respect to the intellectual capacities of women, however,
Hunnius appears to have his doubts. He disciplines uppity wives with the
harshest of words:

Therefore, if you are a wife, and the thought comes to you that you should not defer to
your husband, because you are of equally high standing as he is, equally wealthy, equally
wise and understanding (»kluge vnnd versta(e)ndig«) – then ask yourself: From whom
does such a thought come? Immediately your conscience will be able to tell you that it
comes not from the good and Holy Spirit (for he wills obedience on the part of wives
toward their husbands). Rather, it comes from the despicable devil, who gladly would
overturn the order of GOD, so that wives would not be obedient, but rather rebellious
toward their husbands.65

Sebastian Artomedes (b. 1544), an almost exact contemporary of Hunnius,
appears to have valued the intellectual capacities of women more highly
than his colleague did. Artomedes served as cathedral preacher in Kneiphof
Königsberg from 1589 until his death in 1602.66 His Haustafel sermons
were published posthumously in Leipzig in 1605 together with his cate-
chism sermons under the title Kurtze vnd einfeltige / jedoch richtige vnd
reine Erklerung des Heiligen Catechismi / sampt der Christlichen Hausta-
fel; three of them are dedicated to the estate of marriage.67 In the first Arto-
medes condemns the already mentioned »despicable writing about the ori-
gin of women«; to speak »disgracefully and mockingly« (»schimpfflich vnd

65 »Darumb wenn du ein Weib bist / vnnd es wil dir ein solcher Gedanck eynfallen / daß du
deinem Man(n) nichts bevor geben sollest / du seyest von so gutem Geschlecht / als er /
so reich als er / so klug vnnd versta(e)ndig als er: So dencke also baldt zu ru(e)ck / von
wem wol solcher Gedanck herkommen mo(e)ge? Wirt dir so baldt dein Gewissen sagen
ko(e)nnen / er komme nicht her von dem guten vnd heyligen Geist (dann der wil den
Gehorsam von Weibern gegen jhre Ehema(e)nner haben) Sonder von dem leydigen Teuf-
fel / der die Ordnung GOTtes gern vmbwenden wolt / daß das Weib dem Mann nicht
gehorsam / sondern widerspa(e)nstig soll seyn.« Loc. cit. 778f.

66 The available biographical information on Artomedes is scanty; see F. W. Bautz, Art.
Artomedes, Sebastian (BBKL, http://www.bautz.de, accessed April 6, 2011), and F. Moel-

ler, Altpreußisches evangelisches Pfarrerbuch von der Reformation bis zur Vertreibung
im Jahre 1945. Biographischer Teil, Erste Lieferung, 1977, 44f.

67 The composite volume was printed at least three more times, in 1609, 1614, and 1621,
respectively, and in 1609 the Haustafel sermons also appeared as a separate volume; see
VD 16/17, http://gateway-bayern.bib-bvb.de/aleph-cgi/bvb_suche?sid=VD16, accessed
June 22, 2010.
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spol(elttisch«] about married 15 unacceptable hım He SUCS U
however, present tradıtional 1CW of the duties of husbands AIBT WIVEeS.
Like Hunn1us, he hases hıs Instruction Eph 5—209 He identifies five
duties of husbands: They ATC »„»lOove AIBT honor« »lieben Vn ehren«|
theır WLVES, SUPDOL them, hbe patıent wıth them, AIBT «C
(»regieren« them Like Luther AIBT Spangenberg before him, he cCONsıders
the duty SUPDOTTL the wife hbe result of the fall 1nto S11 CLONCceEMNINg
the duty SOVEIN the wife, he wrıtes that husband 15 »NOT he 1)octor
S1eman lit., ‚she-man(|, hut rather the lord 1n his house «© He 15 »NOT
M1SUSsSeEe hıs SUuDper10r1Lty AIBT lordship« »seiner Superloritet Vn Herrschafft
nıcht mißbrauchen«], however, hut rather remember the famılıar Sayıng
that the W 15 taken NOT from the feet, hut the rıh of the ILL, Car

hıs heart. Ven LNOTC fervently than Spangenberg, Artomedes exhorts hus
bands NOT underestimate theıir WI1VES’ intelligence:

And because God ın administering and distributing his oifts has NOT bypassed forgot-
ten the temale X there AIC “{)I11C super1lor ın intelligence and olei11 (»verstand
vnd geschickligkeit«] ICI and z CYCS 1i 1LLUIC than ‚8381 fOur CYCS CC 1LLUIC than
LWO, z people who ser10usly consıider attfer thınk O{ 1LLUIC things than ()1I1! CIS50OI
8143 FOor this ICASULL, Christian husband NOT disregard the advice and oOpınıon of
hıis wite, who 15 hıs closest, dearest, best, MOST oya ftriend Rather, when 211 times
cult, unpleasant, dangerous, far-reaching, and ubious Matiers (ILIC 1n 1C he
might, 21CCOUNT O{ SINa mistake, himselt and his ( harm, then he 15

gladly listen his ear wite, ell ceek her counsel. ©9

68 da{fß niıcht Ta e1n S1eman sondern Herr ın SEeINeEM Haufß SPe1IN.« RTOMEDES S
2}, 142

69 „Vnd weil ott ın ausspendung vnd au  eilung SEe1INeEer gaben das Weibliche Geschlecht
niıcht AI verbeygangen der VEISCSSCH thuts manches Weibh mi1t verstand vnd
geschickligkeit uch wol Maielnnern bevor Et oculı;ı plus vident, quam oculus, Vıer
U}  I1 sehen mehr qals LWCY vnd AWEYCI die e1nNn ding m1t ernNns nachdencken
mehr als e1INeM: SO - Yall e1n Christlicher Ehman SEe1INES Weibs qals SEe1INES nechsten
liebsten besten ZC  n freundes rath vnd wolmeinung nicht 1n wind schlagen
sondern WT1 ihm bifsweilen cschwere wu(elnderliche geIehrlıche weitsehende
7zweitfteliche halteindel iu(e)r!kommen da ELt[WwWAS UuUrc e1nNn kleines versehen m vnd
den seINeEN SIOSSCIL chaden thun kotleindte [ )a Ta Se1IN liebes Weibh uch SCII olelren
/ sie uch lassen m1t einrathen /} LOC C1t 143
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spo(e)ttisch«) about married women is unacceptable to him. He goes on,
however, to present a traditional view of the duties of husbands and wives.
Like Hunnius, he bases his instruction on Eph 5:25–29. He identifies five
duties of husbands: They are to »love and honor« (»lieben vnd ehren«)
their wives, to support them, to be patient with them, and to »govern«
(»regieren«) them. Like Luther and Spangenberg before him, he considers
the duty to support the wife to be a result of the fall into sin. Concerning
the duty to govern the wife, he writes that a husband is »not to be a Doctor
Sieman [lit., ›she-man‹], but rather the lord in his house.«68 He is »not to
misuse his superiority and lordship« (»seiner Superioritet vnd Herrschafft
nicht mißbrauchen«), however, but rather to remember the familiar saying
that the woman was taken not from the feet, but the rib of the man, near
his heart. Even more fervently than Spangenberg, Artomedes exhorts hus-
bands not to underestimate their wives’ intelligence:

And because God in administering and distributing his gifts has not bypassed or forgot-
ten the female sex – there are some women superior in intelligence and skill (»verstand
vnd geschickligkeit«) to men, and two eyes see more than one, four eyes see more than
two, two people who seriously consider a matter think of more things than one person
does: For this reason, a Christian husband shall not disregard the advice and opinion of
his wife, who is his closest, dearest, best, most loyal friend. Rather, when at times diffi-
cult, unpleasant, dangerous, far-reaching, and dubious matters come up, in which he
might, on account of a small mistake, cause himself and his own great harm, then he is
to gladly listen to his dear wife, as well as to seek her counsel.69

68 »daß er nicht sol ein D. Sieman / sondern Herr in seinem Hauß sein.« Artomedes (s.
n.2), 142.

69 »Vnd weil Gott in ausspendung vnd außtheilung seiner gaben das Weibliche Geschlecht
nicht gar verbeygangen oder vergessen / es thuts manches Weib mit verstand vnd
geschickligkeit auch wol Ma(e)nnern bevor / Et oculi plus vident, quàm oculus, Vier
augen sehen mehr / als zwey / vnd zweyen / die ein ding mit ernst nachdencken / fellt
mehr zu als einem: So sol ein Christlicher Ehman seines Weibs / als seines nechsten /
liebsten / besten / getrewesten freundes rath vnd wolmeinung nicht in wind schlagen /
sondern wenn jhm bißweilen schwere / wu(e)nderliche / gefehrliche / weitsehende /
zweiffeliche ha(e)ndel fu(e)rkommen / da er etwas / durch ein kleines versehen / jm vnd
den seinen grossen schaden thun ko(e)ndte: Da sol er sein liebes Weib auch gern ho(e)ren
/ sie auch lassen mit einrathen /[…].« Loc. cit. 143.
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Thus, 1n hıs predecessors, Artomedes hbelieves that Al least
»5S50O111C 11L1CI1« ATC LNOTC intelligent than their husbands. 10 SUPDOTTL thıs
assert10n, Artomedes DPO1lNts OUT that the bıblical Sarah, Rebekah,
AIBT Esther SdaVC 700d advıce theır husbands, Abraham, Isaac, A Aha
SLICTUS Gen 0—14; (‚en 2 46—28 2 Esther 1—5] Nabhal should have, hut
dıid nNOL, lısten the advıce of hıs wife Abigail Sam 25 2—38]. And Pılate
would NOT QaVe fallen 1nto such M1sery A distress (»SOLch Jammer VNN!
noth«| had he lıstened hıs wife \Mt 2 19).7°

In the lıst of 16450115 that Artomedes Z1VESs for husbands obey the
rules he has spelled OUL, famılıar themes surface. (One 16450171 15 TeM1N1S-
CEeENT of Luther: »Fven though ch; the wife| 15 weaker instrument, C1I-

theless che 15 co-heiır of AIBT life «71 second W 15 previously
brought by UnNnN1US: husband should lıve reasonably (»mit VCOCI-

nunfft«| wıth his wife, 1n Order that hıs PTIayveISs I1A4Yy NOT hbe hındered 7?
In hıs Instruct10ons WIVES Artomedes alsoOo 15 quıte tradıtional. wife

15 love her husband, hbe obedient A faithful him, AIBT fear Cod
Artomedes ollows Luther 1n Pointing OUuUTt that the subjection of WIVES 15
due the fall of Eve; before the fall, EFve W 15 equal her husband 73 In

contradıction his earlier STALEMEN that WIVES SsSOMetIMES ATIC

LNOÖTC intelligent AIBT clever than their husbands, Artomedes echo
UNN1ıUS when he SdyYS „And when wife seeks domiıinate her husband,
consıders herself LNOTC clever, LMNOTC insightiul, LMNOTC intelligent than her
husband, | then ch; ACTIS agalnst (10d’s Order A ch. 4re NOT believe
that he ßl leave her unpunished.«/4 He O€S nNOL, however, 1n ALLYV WAaY
ADDCAar question the moral capabilities of

LOC C1t 1453
/1 „Ob gleich 61 € . die Frau)| e1n cschwacher werckzeug 1st i1st 616e doch e1n Miterbe der

Cinaden vnd des Lebens « LOC C1t 144.
72 LOC C1t 116

LOC C1t IA  .73
„Vnd WT1 das Weibhb dem Mann ll ZU hatelupten wachsen lesst sich beduf{eincken
616e SCY geschickter anschlegiger verstendiger qals der Mannn I da handelt 61 €
wider (:Ottes Ordnung vnd darffs ihr niıcht ın SINN das 61 € werd vngestraifft
lassen « LOC C1t 145
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Thus, in contrast to his predecessors, Artomedes believes that at least
»some women« are more intelligent than their husbands. To support this
assertion, Artomedes points out that the biblical women Sarah, Rebekah,
and Esther gave good advice to their husbands, Abraham, Isaac, and Aha-
suerus (Gen 21:9–14; Gen 27:46–28:2; Esther 5:1–5). Nabal should have, but
did not, listen to the advice of his wife Abigail (1 Sam 25:2–38). And Pilate
would not have fallen into such misery and distress (»solch jammer vnd
noth«) had he listened to his wife (Mt 27:19).70

In the list of reasons that Artomedes gives for husbands to obey the
rules he has spelled out, familiar themes surface. One reason is reminis-
cent of Luther: »Even though she [the wife] is a weaker instrument, never-
theless she is a co-heir of grace and life.«71 A second was previously
brought up by Hunnius: A husband should live reasonably (»mit ver-
nunfft«) with his wife, in order that his prayers may not be hindered.72

In his instructions to wives Artomedes also is quite traditional. A wife
is to love her husband, be obedient and faithful to him, and to fear God.
Artomedes follows Luther in pointing out that the subjection of wives is
due to the fall of Eve; before the fall, Eve was equal to her husband.73 In
apparent contradiction to his earlier statement that wives sometimes are
more intelligent and clever than their husbands, Artomedes seems to echo
Hunnius when he says: »And when a wife seeks to dominate her husband,
considers herself more clever, more insightful, more intelligent than her
husband, […] then she acts against God’s order and she dare not believe
that he will leave her unpunished.«74 He does not, however, in any way
appear to question the moral capabilities of women.

70 Loc. cit. 143.
71 »Ob gleich sie [die Frau] ein schwacher werckzeug ist / so ist sie doch ein Miterbe der

Gnaden vnd des Lebens.« Loc. cit. 144.
72 Loc. cit. 146.
73 Loc. cit. 148.
74 »Vnd wenn das Weib dem Mann will zun ha(e)upten wachsen / lesst sich bedu(e)ncken

sie sey geschickter / anschlegiger / verstendiger / als der Mann / […] / da handelt sie
wider Gottes Ordnung / vnd darffs jhr nicht in sinn nemen / das er sie werd vngestrafft
lassen.« Loc. cit. 148.
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Philipp Jacob Spener 15 the author of what ADPDPCais hbe the last
volume of Haustafel SCTLNOTNS published by Lutheran preachers: Kurtze
Catechismus Predigten 16809] Spener preached the catechism AIBT
Haustafel during hıs TteNure 1n Frankfurt Maıın; by the tıme of the pDub
lıcatiıon of the SCIMONS, however, he had already become preacher 1n
Dresden. Spener O€S NOT preface hıs SCTLNOTNS wıth specific SCTLNOTN LTEXT

rule He largely reDCALS the tradıtional advıice husbands AIBT WI1IVES
gıven by hıs Lutheran forebears. Although hıs teaching 15 thoroughly (0)[1-

ventional, 1t 15 DOossible regard Spener emphasizing the spiritual
equality of WLVEeS, indeed, OCCasS1ıo0on the spiritual SuDperLOr1ty of wife
VCT her husband. He begins hıs SCTILNON husbands by statıng that their
duties ATC love theır WILVEeS, SUPDOTITL them, SOVEI$N them, AIBT hbe
patıent wıth them 75 Wıth reSpEeECL the husband’s duty SOVEIN hıs wife,
Spener emphasizes that thıs OVEINANCCO, first A foremost, 15 spiritual 11
NALUre He 15 »keep AIBT UrSsSC her godliness.«7° Although 1n the house-
hold he 15 leave wWwOomMen’s ALters A the SUDPerv1s10N of the SECETVAaNTS
hıs wife, nevertheless he 15 maıntaın overall OVEINANCE ( »das oberregi-
ment«)J. hıs 15 hbecause »„»the rule of wıthout male SUpPErV1ISLON 15
thoughtless AIBT commonly unsuccessful. «77 Nevertheless, husband 15
lıve reasonably ( »MmMit vernunfft«] wıth hıs wife; thıs that he should
consult her 1n certaın things AIBT » NOT hold 1n her advıce
always reject 1t «75 Finally, husband cshould hbe patıent wıth his wife Here
Spener explicitly condemns 11L11IC  = whı abuse theır WI1VEeS, »W ho wWant COT-

75 SPENER, hilipp aco Speners /} Kurtze /} Catechismus= Predigten LDann-
11C  - I he ue: Haupt=Stul(elck 211 dem Catechismo vnd /} die aufs= Tatel SAa
den Fest=Maternen einfa(elltig erklaf(e}ret werden I L/7IL, 613 In addıtion thıs
and the original 1689 edition, Spener’s volume VW 15 published 11 least z 1LLUIC tımes, ın
1697 and 1727, respectively; - CC 16/17, http://gateway-bayern.bib-bvb.de/aleph-cgi/
bvb_suche?sid=VD16, and Karlsruhe Virtueller Katalog, ttp://www.ubka.uni-karlsru

kvk.html, both aqaccessed December (I10). FOor biographical information
Spener, CC WALLMANN, hilipp Jakob Spener und die Anfänge des Hetismus
A2}, “1985.

76 »3 gottseligkeit und antreibe « SPENER S 75), 614
77 »WI1€e annn weiber=regiment hne ma(einnliche autfsicht W1e unbesonnen I5 gemel-

niglich uch ungluteicklich 1St « LOC C1t 614.
75 derselben erınnerungen niıcht ben verachte der allezeit außschlage.« LOC C1t 6I
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Philipp Jacob Spener is the author of what appears to be the last
volume of Haustafel sermons published by Lutheran preachers: Kurtze
Catechismus Predigten (1689). Spener preached on the catechism and
Haustafel during his tenure in Frankfurt am Main; by the time of the pub-
lication of the sermons, however, he had already become court preacher in
Dresden. Spener does not preface his sermons with a specific sermon text
or a rule. He largely repeats the traditional advice on husbands and wives
given by his Lutheran forebears. Although his teaching is thoroughly con-
ventional, it is possible to regard Spener as emphasizing the spiritual
equality of wives, indeed, on occasion the spiritual superiority of a wife
over her husband. He begins his sermon on husbands by stating that their
duties are to love their wives, to support them, to govern them, and to be
patient with them.75With respect to the husband’s duty to govern his wife,
Spener emphasizes that this governance, first and foremost, is spiritual in
nature: He is to »keep and urge her to godliness.«76 Although in the house-
hold he is to leave women’s matters and the supervision of the servants to
his wife, nevertheless he is to maintain overall governance (»das oberregi-
ment«). This is because »the rule of women without male supervision is
thoughtless and commonly unsuccessful.«77 Nevertheless, a husband is to
live reasonably (»mit vernunfft«) with his wife; this means that he should
consult her in certain things and »not hold in contempt her advice or
always reject it.«78 Finally, a husband should be patient with his wife. Here
Spener explicitly condemns men who abuse their wives, »who want to cor-

75 P. J. Spener, D. Philipp Jacob Speners // Kurtze // Catechismus= // Predigten / // Darin-
nen // Die fu(e)nff Haupt=Stu(e)ck / auß dem Catechismo / vnd // die Hauß=Tafel / samt
den Fest=Materien / // einfa(e)ltig erkla(e)ret werden […], 1711, 613. In addition to this
and the original 1689 edition, Spener’s volume was published at least two more times, in
1697 and 1727, respectively; see VD 16/17, http://gateway-bayern.bib-bvb.de/aleph-cgi/
bvb_suche?sid=VD16, and Karlsruhe Virtueller Katalog, http://www.ubka.uni-karlsru-
he.de/ kvk.html, both accessed December 1, 2010. For biographical information on
Spener, see J. Wallmann, Philipp Jakob Spener und die Anfänge des Pietismus (BHTh
42), 21985.

76 »zur gottseligkeit halte und antreibe.« Spener (s. n.75), 614.
77 »wie dann weiber=regiment ohne ma(e)nnliche auffsicht / wie unbesonnen / also gemei-

niglich auch unglu(e)cklich ist.« Loc. cit. 614.
78 »derselben erinnerungen nicht eben verachte oder allezeit außschlage.« Loc. cit. 615.
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TreCTit their| faults | wıth scolding, CUrSINg, beating, A the lıke «79 The
SCTILNON husbands concludes wıth three by 110 famıliar 16450115 whYy
husbands ATC hbe consıderate of theır WIVES. Wıves ATC the „weakest INStru-
menNL, « which that »It)hey ATC NOT only weaker of body | hut 4ls9
LNOÖTC likely hbe} make mistake «SO Clearly, Spener cOoNnsıd-
CT5 WIVES intellectually, perhaps 4ls9 morally, inferior their husbands.
wife 15 4ls9 co-heiır of eternal life In elaborating thıs DO1Nt, Spener extols
the spiritual VIrtues of S(OTLTLIC Explicitly CLUNg Clalatians 31268, he
emphasizes that Christ has bestowed equal spiritual benefits both
5  J 5(} that men| AaAVeE NOT the least advantage VCT them, hbecause
»11 Christ there 15 male female ««S1 hısJ he SdYS, that
ATC of equal honor before C(10d AIBT that husbands MUST theıir WIVES
thıs honor of being »SIStEers AIBT cOo-heırs wh ATC equal Indeed, « he
SdYS, »„»the Occasıonal woman|! has advantage VCT her husband
before Cod ACCOUNT of her godliness.«“? Thirdly, WI1IVES ATC hbe reated
ell that the husbands’ PIayeISs ATC NOT hindered.

The spiritual SUDEerNOFLtY of the Occasıonal O€S NOT CXCMPL her
11 particular 1n general, from the divinely-ordained gender 1er-
archy. In hıs SCTLNON WI1VEeS, Spener ollows hıs Lutheran forehears 1n
teaching that WI1VES ATC love AIBT hbe faiıthful their husbands, honor
them 1n acknowledging theıir (God-given right rule VCT theıir WLVES,
he submissıve A obedient, AIBT do 700d, that 15, fear GOd, dress hum
bly, hbe frugal, A he CONSCIENTIOUS 1n ralsıng? children AIBT patıent 1n child
bearing.©3 Like Hunn1us, Spener lımıts the obedience WI1VES ATC render

»IMMALIers that ATC NOT agalnst (10d« (»sachen, dıie nıcht wıder (‚oOtt

79 „die des weibes gebrechen mi1t cschelten Iuchen schla(elgen und dergleichen WEe1Ise
recht bringen wollen.« hid

SO „S51e seynd nicht 1LILLE eib schwaielcher I sondern mol(elgen uch her tehlen
und Va  - e1INem ehl u(elbereil werden « LOC C1t 616

SI „Oöhne da{fß WIT 1n em diesen den geringsten OIZUS haleltten. annn da 1st 1n Christo
kein 111A1111 und weibh Cal 8 « hid

A0) „schwestern und miıt=erben die UL115 gleich sind Ja manche bey ihrem (Jtt iıhrer SOLL-
seligkeit I1VT ihrem 111A1111 SIOSSCIL OLZUS hatı« hid

ö3 LOC C1t 77
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rect [their] faults […] with scolding, cursing, beating, and the like.«79 The
sermon on husbands concludes with three by now familiar reasons why
husbands are be considerate of their wives. Wives are the »weakest instru-
ment,« which means that »[t]hey are not only weaker of body […] but also
more likely to be wrong, or to make a mistake.«80 Clearly, Spener consid-
ers wives intellectually, perhaps also morally, inferior to their husbands. A
wife is also a co-heir of eternal life. In elaborating this point, Spener extols
the spiritual virtues of some women. Explicitly citing Galatians 3:28, he
emphasizes that Christ has bestowed equal spiritual benefits on both
sexes, »so that we [men] have not the least advantage over them, because
›in Christ there is no male or female.‹«81 This means, he says, that women
are of equal honor before God and that husbands must grant their wives
this honor of being »sisters and co-heirs who are equal to us. Indeed,« he
says, »the occasional [woman] has a great advantage over her husband
before God on account of her godliness.«82 Thirdly, wives are to be treated
well so that the husbands’ prayers are not hindered.

The spiritual superiority of the occasional woman does not exempt her
in particular or women in general, from the divinely-ordained gender hier-
archy. In his sermon on wives, Spener follows his Lutheran forebears in
teaching that wives are to love and be faithful to their husbands, to honor
them in acknowledging their God-given right to rule over their wives, to
be submissive and obedient, and to do good, that is, to fear God, dress hum-
bly, be frugal, and be conscientious in raising children and patient in child-
bearing.83 Like Hunnius, Spener limits the obedience wives are to render
to »matters that are not against God« (»sachen, die nicht wider Gott

79 »die des weibes gebrechen mit schelten / fluchen / schla(e)gen und dergleichen weise zu
recht bringen wollen.« Ibid.

80 »Sie seynd nicht nur an leib schwa(e)cher / […] / sondern mo(e)gen auch eher fehlen /
und von einem fehl u(e)bereilet werden.« Loc. cit. 616.

81 »ohne daß wir in allem diesen den geringsten vorzug ha(e)tten: dann da ist in Christo
kein mann und weib / Gal. 3 / 28.« Ibid.

82 »schwestern und mit=erben / die uns gleich sind / ja manche bey ihrem GOtt ihrer gott-
seligkeit wegen vor ihrem mann grossen vorzug hat.« Ibid.

83 Loc. cit. 618–622.
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Sind«] He remınds WIVES that theıir submiı1ıssıon theır husbands OT1g1-
nated wıth the punishment Cod imposed EFve after the fall 54

The CONTENT of thıs SCTLNON 15 cCONsS1IsStent wıth Spener’s8 The ‚DIII
H1a1 Priesthood 1677), published twelve earlier, 1n which he had
taught that both 11L11IC  = AIBT WETIC members of the spiritual priest-
hood A WETIC USC the spiritual gifts gıven them Wıth reference
Clalatıans 2  } he had wrıtten:

And thus ın Christ the ditference between 1114  - and I1, with respecCct spiritual
matters, 15 eliminated. Because Ciod 1Iso endows believing with his spiritual
oifts, their rderly eXerICISEe of these Sifts ILLE Y NOT be torbidden ©5

Women WETIC NOT teach publicly 1n the congregation, hut they could hold
small meet1ings TEVICW the Dpastor’s SCTLNONS A read AIBT discuss the
Bible $ In other words, they could indeed had obligation eEXEerCc1IsSEe
theır spiritual gifts, hut only wıithıin the oundarıes | Schrancken«|
the church had SCT for them ©7

LOC C1t 621
ö5 „LUJnd i1st Iso 1n Christo der Unterscheid unfier Mann und Weib, VW 15 das geistliche anlan-

geT, aufgehoben; Weil annn (Jtt uch glatelubige Weibes=-Personen SEe1INeEer geistlichen
CGaben wu(elrdiget, 1Iso INas deren Gebrauch ın ihrer Ordnung ihnen nicht gewehret
werden « SPENER, [ )as Geistliche Priesterthum, ALLS Göttlichem Wort kufelrtzlich
beschrieben I in hilipp Jakob Spener, Kleine Geistliche Schriften, ed STEIN-
MEL1Z, 200 676} C{ ÄLBRECHT, Art Frauen in LEHMANN, ed., GClaubenswelt
und Lebenswelten, vol of Geschichte des Piıetismus, ed BRECHT et al., A0 524—
526} (n the hasıs of wI1tInNgs by both 111C  - and let1sts, and both advocates and
CMHECIS O{ Pıetism, NIEKUS MOorRE Oobserves that 1l1e male Hietist eaders did NOT

acknowledge ALLY potential cOntradition between their Ca fOor reform and the tradıi-
tional roles of 11, thiıs tension VW 15 evident 1e71515 and CTItEICS O{ the
mMmOvemen(T; - CC her ’Obschon das Schwächste Werkzeug.’ I e Darstellung der Tau 1mM
deutschen Hetismus in Interdisziplinäre Pietismusforschungen. eıträge ZU Ersten
Internationalen Kongress fr Pietismusforschung, ed STRÄTER, 200005, 38}

SG SPENER S 85}, 677
57 LOC C1t 678
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sind«). He reminds wives that their submission to their husbands origi-
nated with the punishment God imposed on Eve after the fall.84

The content of this sermon is consistent with Spener’s tract, The Spiri-
tual Priesthood (1677), published twelve years earlier, in which he had
taught that both men and women were members of the spiritual priest-
hood and were to use the spiritual gifts given to them. With reference to
Galatians 3:28, he had written:

And thus in Christ the difference between man and woman, with respect to spiritual
matters, is eliminated. Because God also endows believing women with his spiritual
gifts, their orderly exercise of these gifts may not be forbidden.85

Women were not to teach publicly in the congregation, but they could hold
small meetings to review the pastor’s sermons and to read and discuss the
Bible.86 In other words, they could – indeed had an obligation to – exercise
their spiritual gifts, but only within the boundaries (»in […] Schrancken«)
the church had set for them.87

84 Loc. cit. 621.
85 »Und ist also in Christo der Unterscheid unter Mann und Weib, was das geistliche anlan-

get, aufgehoben; Weil dann GOtt auch gla(e)ubige Weibes=Personen seiner geistlichen
Gaben wu(e)rdiget, also mag deren Gebrauch in ihrer Ordnung ihnen nicht gewehret
werden.« P. J. Spener, Das Geistliche Priesterthum, aus Göttlichem Wort ku(e)rtzlich
beschrieben […] (in: Philipp Jakob Spener, Kleine Geistliche Schriften, ed. J. A. Stein-

metz, 2000, 676). Cf. R. Albrecht, Art. C. Frauen (in: H. Lehmann, ed., Glaubenswelt
und Lebenswelten, vol. 4 of Geschichte des Pietismus, ed. M. Brecht et al., 2000, 524–
526). On the basis of writings by both men and women Pietists, and both advocates and
criticis of Pietism, C. Niekus Moore observes that while male Pietist leaders did not
acknowledge any potential contradition between their calls for reform and the tradi-
tional roles of women, this tension was evident to women Pietists and to critics of the
movement; see her ’Obschon das Schwächste Werkzeug.’ Die Darstellung der Frau im
deutschen Pietismus (in: Interdisziplinäre Pietismusforschungen. Beiträge zum Ersten
Internationalen Kongress für Pietismusforschung, ed. U. Sträter, 2005, 38).

86 Spener (s. n.85), 677.
87 Loc. cit. 678.
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Conclhusion:
Haustafel SEermons an the Querelle des Femmmes

The seemingly contradictory high praise of the marıtal cOondition« A
»depiction of the VeC defective NALUure of 11LICI1L1« that Susan Karant-
Nunn observed 1n her study of the wedding SCTLNONS of Johannes Mathe
SIUS 15 found alsoOo 1n Lutheran Haustafel SCTLNOTNS husbands AIBT WI1VEeS;

1t Ders1ists VCT the CENLULY that PasSscCsS between the publication
of the SCTLNOTNS of (L YILaACUS Spangenberg 1n 1556 AIBT Philipp Jacob Spener
11 1689 The disparity between these respective 4155  n of marrıage
AIBTJ W 15 nNOL, however, INCONSIStENCY 1n the CYCS of Martın
Luther, wh cComposed the Haustafel, hıs followers, wh preached 1t
TOM their Do1inNt of V1ICW, wWwOomMen’s physical, intellectual, A moral infer-
LOTLtY W 15 indisputable fact, grounded 1n Scriıpture, C‘hristian tradition,
AIBT experience. Thus, CVCIN though 1n hıs Sermons t+he First Epistle of
Peter 523 Luther asserted that »inwardly both genders| ATC all alike,«
11 hıs later Lectures (,eNesSISsS 1535} he taught that CVCIN before the fall,

W 15 both intellectually AIBT morally inferior 1114  > UNN1ıUS
clearly stated hbe intellectually inferior. Spener agreed, hut (0U[I1-

sıdered S(OTLTLIC Super10r wıth reSpEeECL spiritual A4LLers Artomedes
W 1415 the only ()11' concede that Al least OTL WETIC LMNOTC intellı-
gent AIBT clever than theır husbands; thıs made hıs est1imatıon of women’s
intelligence, along wıth that of Johann Freder half-century earlier, OTa-
hle EXceptLLONS the rule Wıth reSpPECL the moral Capacıtles ofJ
the CO  IS of Spener the weaker NnNAatfure of SUgSCSLT that he
agreed wıth Luther that WETIC morally weaker than 11L11IC  > At the
“-A111C tiıme, Spener, along wıth Hunn1us, explicitly ımıted the obedience

wed theır husbands A4Lfters that WETIC 1n lıne wıth (10d’s (O1I11-

mandments, thereby suggest1ing that dıd QaVe the moral CapaCıty
make thıs distinction. The putatıve intellectual, moral, AIBT physical

inferiority ofJ upheld by long tradition of bıblical CXEZESIS, JUStL-
fied theır subordinate sSOC1a|1 STALUS; theır subjection male rule 1n turn
W 1415 consıdered NECCSSaLY for the harmony A stability of NOT only the
household, hut 4ls9 the entıre sSOC1a|1 Order of the three EsS{tAates In 16 W of
this, Freder’s A Artomedes’s willingness 4SSECeTT the intellectual equal-
Lty of Al least OTL 15 all1 the LNOTC remarkahble.
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V Conclusion:
Haustafel Sermons and the Querelle des Femmmes

The seemingly contradictory »high praise of the marital condition« and
»depiction of the very defective nature of women« that Susan Karant-
Nunn observed in her study of the wedding sermons of Johannes Mathe-
sius is found also in Lutheran Haustafel sermons on husbands and wives;
moreover it persists over the century that passes between the publication
of the sermons of Cyriacus Spangenberg in 1556 and Philipp Jacob Spener
in 1689. The disparity between these respective assessments of marriage
and women, was not, however, an inconsistency in the eyes of Martin
Luther, who composed the Haustafel, or his followers, who preached on it.
From their point of view, women’s physical, intellectual, and moral infer-
iority was an indisputable fact, grounded in Scripture, Christian tradition,
and experience. Thus, even though in his Sermons on the First Epistle of
Peter (1523) Luther asserted that »inwardly we [both genders] are all alike,«
in his later Lectures on Genesis (1535) he taught that even before the fall,
woman was both intellectually and morally inferior to man. Hunnius
clearly stated women to be intellectually inferior. Spener agreed, but con-
sidered some women superior with respect to spiritual matters. Artomedes
was the only one to concede that at least some women were more intelli-
gent and clever than their husbands; this made his estimation of women’s
intelligence, along with that of Johann Freder a half-century earlier, nota-
ble exceptions to the rule. With respect to the moral capacities of women,
the comments of Spener on the weaker nature of women suggest that he
agreed with Luther that women were morally weaker than men. At the
same time, Spener, along with Hunnius, explicitly limited the obedience
women owed their husbands to matters that were in line with God’s com-
mandments, thereby suggesting that women did have the moral capacity
to make this distinction. The putative intellectual, moral, and physical
inferiority of women, upheld by a long tradition of biblical exegesis, justi-
fied their subordinate social status; their subjection to male rule in turn
was considered necessary for the harmony and stability of not only the
household, but also the entire social order of the three estates. In view of
this, Freder’s and Artomedes’s willingness to assert the intellectual equal-
ity of at least some women is all the more remarkable.
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10 consıder the female CX inferi0r AIBT 1n eed of male OVEINANCC W 15

nNOL, however, far the preachers WETIC concerned, equivalent dıis
Daragıng They serio0usly hbelieved they WETIC defending wOomen’s
honor AIBT dignity when they praised marrıage divinely ordaıned
CSTALC, insısted the spiritual equality of WI1IVES C‘hristians A co-heiırs
of eternal life wıth Christ, urged husbands love theıir WIVES AIBT consıder
theır advice, AIBT explicitly condemned violence agalnst The
Intention of the Lutheran preachers defend 15 all1 the LMNOTC

clearly visıble when the Haustafel SCTLNOTNS ATC viewed wıthıin the CONTEXT
of the querelle des femnmes. Aegidius UNN1IUS a4lmost certainly W 15 ean
of the Theological Faculty of the Unıiversity of Wittenberg 11 January 595,
when the Faculty published 1ts refutation of the New disputation against
T1, by which 1t IS DIOVENN they AÄATE NOotT human. Sebastian Artomedes
explicitly condemned »Kknave« wh »„»despicable AIBT blasphe-
111005 wr1tıng about the Or1g1n of ILLCIL«; thıs likely W 15 the author of the
New disputation.

Generally speaking, both the low est1imatıon Lutheran preachers had of
wOomen’s intellectual AIBT moral Capacıtles, AIBT theır INnsıstence 111AT-

rnage divinely-ordained CSTLALEC, remaıned cCONs1IsStent wıth medieval
teaching, wıth (1 significant EXCcEpPtLLON: Whereas medieval preachers had
praised the celibate, spiritual eEstTAafte LNOÖTC pleasıng C(10d than the 111AT-

ried CSTLALEC, Lutherans rejected celibacy A insısted that the married eEstTAte
W 1415 the only EsSTATLE Dpleasıng Cod. In theıir CYCS, thıs teaching e_
sented elevatıon of both the STALULS of marrıage AIBT the STALULS ofJ
hbecause 1t upheld the worth of fellow human beings redeemed
by Christ, highlighted the value of the Companionship that WIVES offered
theır husbands, AIBT affirmed the significance of the work they dıd 1n their
husband’s OMe and SsSOMetImMESs alsoOo workshop]).

Lutheran VICWS regarding the intellectual A moral capabilities of
WETIC 4ls9 11 lıne wıth humanıst iıdeas. Whiıle Desiderius FETrasmus

1466—1536) A Juan U1S Vıves (1492—1 540 encouraged husbands ed
Cate theır WI1IVES 1n the classıcal languages A literature, FETrasmus C1I-

NS (n both the divine 1INST1LEULLON O{ the married EsSTATE and the superlor1ty O{ V1Irg1IN1Lty ın
late-medieval teaching, CC VO EYB, Spiegel der Sıtten, ed KLECHA, 1959, 433
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To consider the female sex inferior and in need of male governance was
not, however, as far as the preachers were concerned, equivalent to dis-
paraging women. They seriously believed they were defending women’s
honor and dignity when they praised marriage as a divinely ordained
estate, insisted on the spiritual equality of wives as Christians and co-heirs
of eternal life with Christ, urged husbands to love their wives and consider
their advice, and explicitly condemned violence against women. The
intention of the Lutheran preachers to defend women is all the more
clearly visible when the Haustafel sermons are viewed within the context
of the querelle des femmes. Aegidius Hunnius almost certainly was dean
of the Theological Faculty of the University of Wittenberg in January 1595,
when the Faculty published its refutation of the New disputation against
women, by which it is proven they are not human. Sebastian Artomedes
explicitly condemned a »knave« who wrote a »despicable and blasphe-
mous writing about the origin of women«; this likely was the author of the
New disputation.

Generally speaking, both the low estimation Lutheran preachers had of
women’s intellectual and moral capacities, and their insistence on mar-
riage as a divinely-ordained estate, remained consistent with medieval
teaching, with one significant exception: Whereas medieval preachers had
praised the celibate, spiritual estate as more pleasing to God than the mar-
ried estate, Lutherans rejected celibacy and insisted that the married estate
was the only estate pleasing to God.88 In their eyes, this teaching repre-
sented an elevation of both the status of marriage and the status of women,
because it upheld the worth of women as fellow human beings redeemed
by Christ, highlighted the value of the companionship that wives offered
their husbands, and affirmed the significance of the work they did in their
husband’s home (and sometimes also workshop).

Lutheran views regarding the intellectual and moral capabilities of
women were also in line with humanist ideas. While Desiderius Erasmus
(1466–1536) and Juan Luis Vives (1492–1540) encouraged husbands to edu-
cate their wives in the classical languages and literature, Erasmus never-

88 On both the divine institution of the married estate and the superiority of virginity in
late-medieval teaching, see A. von Eyb, Spiegel der Sitten, ed. G. Klecha, 1989, 433.
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theless held that WETC „Wweaker 1n body AIBT mıind« than 11L11IC  = A
Vıves cautioned that the choice of reading materıial should NOT hbe left
girl herself, lest „she take false for LrueE, harmful for salutary, oolısh A
senseless for SPer10US AIBT commendable. «59

profoundly different 455C655S5MMEN of female intellectual AIBT moral
Capacıt1es could he found earlıer 1n the wr1Ltings of the female humanısts
Christine de Pısan (1364—-1431I' A Isotta Nogarola ( 1418—-1466). Pısan, 1n
her Book of +he CIty of Ladies 1405|, appealed 16450171 »Raison«)]J, right

( »Droiture«)], AIBT divine Justice ( »Justice«] her standards. After
CEXaAMININg the historical record ofJ ch; concluded that
could A dıid POSSCSS intelligence AIBT vırtue equal that of men.”“ Ogar
ola, 1n her dialogue entitled COoNcermnINg +he Equal Unequal SIn of hve
an dam 1451], demonstrated the incompatibility of the ıdea of wOomen’s
inferior iıntellectual AIBT moral Capacıtles wıth Augustine’s teaching that
EFve sinned LNOTC gravely than dam dıd. 97

Lutheran pPastoOrs, however, AIBT NOT female humanıists, remaıned the
domiıinant VO1CE the NnNAatfure of AIBT the relationship between the

throughout the sixteenth AIBT seventeenth centurlies 11 the (‚erman
Lutheran terrıtorles. Their ACCCS5 pulpit AIBT printing enabled
them perpetuate entrenched anthropology which consıdered
intellectually A morally inferi0r while Al the “A1LLIC tiıme pPromoting
theology which accorded them spiritual equality before Cod AIBT therefore
dignity, hOonor, A reSpEeECL 1n the household.

59 ERASMUS, The Institution of Christian Matrımony, TAanNns HEATH in Collected
Works O{ Erasmus, vol 69, Spiritualia and Pastoralia, ed () MALLEY and PER-
KAUD, 19090, 373.404}; and VIVES, LDe institutione feminae christianae. Liber PrImus,
ed FANTAZZI and MATHEEUSEN, vol of Selected Works O{ Vıves, ed MATH-
EEUSEN, 1996, 51.51
FIETZE S 31},

UL FOor comprehensive analysis O{ Nogarola’s dialogue, CC loc. C1t —JL
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theless held that women were »weaker in body and mind« than men and
Vives cautioned that the choice of reading material should not be left to a
girl herself, lest »she take false for true, harmful for salutary, foolish and
senseless for serious and commendable.«89

A profoundly different assessment of female intellectual and moral
capacities could be found earlier in the writings of the female humanists
Christine de Pisan (1364–1431) and Isotta Nogarola (1418–1466). Pisan, in
her Book of the City of Ladies (1405), appealed to reason (»Raison«), right-
eousness (»Droiture«), and divine justice (»Justice«) as her standards. After
examining the historical record of women, she concluded that women
could and did possess intelligence and virtue equal to that of men.90Nogar-
ola, in her dialogue entitled Concerning the Equal or Unequal Sin of Eve
and Adam (1451), demonstrated the incompatibility of the idea of women’s
inferior intellectual and moral capacities with Augustine’s teaching that
Eve sinned more gravely than Adam did.91

Lutheran pastors, however, and not female humanists, remained the
dominant voice on the nature of women and the relationship between the
sexes throughout the sixteenth and seventeenth centuries in the German
Lutheran territories. Their access to pulpit and printing press enabled
them to perpetuate an entrenched anthropology which considered women
intellectually and morally inferior while at the same time promoting a
theology which accorded them spiritual equality before God and therefore
dignity, honor, and respect in the household.

89 Erasmus, The Institution of Christian Matrimony, trans. M. J. Heath (in: Collected
Works of Erasmus, vol. 69, Spiritualia and Pastoralia, ed. J. W. O’Malley and L. A. Per-

raud, 1999, 373.404); and J. L. Vives, De institutione feminae christianae. Liber primus,
ed. C. Fantazzi and C. Matheeusen, vol. 6 of Selected Works of J. L. Vives, ed. C. Math-

eeusen, 1996, 31.51.
90 Fietze (s. n.31), 97.102.104.
91 For a comprehensive analysis of Nogarola’s dialogue, see loc. cit. 115–134.
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