Schlusselgewalt und dem Haupt der Kirche)
auf Luthers autoritativ-argumentative Re-
zeption der vorgregorianischen Vitertheo-
logie hinweisen moéchte. Gleichwohl ist der
in der Lutherforschung bereits seit linge-
rem u.a. von Kurt-Victor Selge (Normen der
Christenheit im Streit um Ablaf$ und Kir-
chenautoritit 1518 bis 1521) herausgearbei-
teten Erkenntnis zuzustimmen, dass Luther
im Autorititenkonflikt der Jahre 1518/19
seine ekklesiologische Position noch inner-
halb der spitmittelalterlichen Theologien
verortete, wihrend seine papalistischen
Gegner ihm bereits frith vorwarfen, aufler-
halb der romischen Lehrtradition zu stehen.

Das fiinfte Kapitel thematisiert schlief3-
lich — erneut ausgehend von der katholi-
schen Lutherforschung — die Problematik
von reformatorischer Erkenntnis und refor-
matorischer Identitit (121-150). Hierfiir be-
schreibt U. die Forschungsdebatte zwischen
Frithdatierung und Spaitdatierung beziiglich
des reformatorischen Durchbruchs anhand
der mittlerweile als -klassisch< zu beurtei-
lenden Positionen, wobei bedauerlicher-
weise hier — anders als im vierten Kapitel —
die Ergebnisse der jiingeren Forschung nicht
miteinbezogen werden. Es wire z.B. erhel-
lend gewesen, wie U. die Ansitze von Berndt
Hamm oder Volker Leppin in seiner Grund-
konzeption reflektiert hitte. Nach Durch-
musterung der bekannten Selbstzeugnisse
zum Wendethema hilt U. eine nicht ter-
minlich festlegbare Frithdatierung fiir plau-
sibel, zumal Luthers Theologie »bereits seit
den ersten uberlieferten Vorlesungen und
unbeschadet aller noch folgenden Weiter-
entwicklung [...] durch den Gegensatz
von Selbstgerechtigkeit und Vertrauen auf
die gottliche Gnade gekennzeichnet war.«
(140f).

Ein Personenregister rundet ein inspi-
rierendes Werk ab, das zurecht darauf hin-
weist, dass »der Reichtum der denkerischen

Traditionen des Christentums und die Viel-
falt der dahinter stehenden Erfahrungenc
und somit die Pluralitit »nicht einfach
nur Defizienz« bedeute (150). Der mit dem
Jubilium 2017 verbundenen »Gefahr iden-
tititsstiitzender Aktualisierung und kon-
fessioneller Abgrenzung« kénne am besten
dadurch begegnet werden, wenn Luther
konfessionstuibergreifend als »Vater im Glau-
ben« verstanden werde (151).

Jena Christopher Spehr

REINHARD SCHWARZ: Martin Luther. Lehrer
der christlichen Religion. Tiibingen: Mohr
Siebeck, 2015. XIII, 544 S.

Schwarz harvests the fruit of a lifetime
of engagement with Luther’s thought into
a precisely drawn presentation of the struc-
ture of Luther’s way of thinking and the
various aspects of his application of the bib-
lical Word of God to the human situations
of his hearers and readers. The author an-
chors his analysis in the organic whole of
Luther’s corpus doctrinae that developed in
the 15108 and came to its coherence as
a whole (»innere Geschlossenheit«) in the
»Schwellenzeit« 1517-1521/22. It is this
organic interaction of the vital elements
of the biblical message that Schwarz uses
to present Luther’s thoroughly Trinitarian
theology rather than resorting to the tradi-
tional topics of dogmatic theology as such.
Thus, this entire study focuses on the foun-
dational statement, »Theology is to pro-
claim, in harmony with the biblical mess-
age both the sinful existence of the human
being and also the >justifying< action of God
which liberates from sin’s power« (»Die
Theologie hat im Einklang mit der bib-
lischen Botschaft sowohl das Siinder-Sein
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des Menschen als auch das von der Macht
der Siinde befreiende >rechtfertigende< Han-
deln Gottes zu verkiindigen« (1-3), as this is
anchored in God’s historical intervention in
human history. Throughout his analysis
Schwarz points out that Luther’s departure
from a religious or theological system fo-
cused on ritual performance of sacred acts,
largely »religiose Zusitze« of human inven-
tion, moved him to a theology centered on
the human being’s trust in the God who ad-
dresses him in the biblical Word. This shift
marked a radical change in the concept of
what it means to be human from that of his
medieval predecessors, despite the many
continuities in Luther’s teaching that re-
mained with him as one born and trained in
the context of medieval piety.

After identifying the structural el-
ements in Luther’s teaching of the Chris-
tian religion (»die Strukturelemente in
Luthers Lehre der christlichen Religion«),
Schwarz grounds Luther’s proclamation in
his affirmation that Scripture alone is the
ultimate authority for faith and life. Christ
stands at the center of Luther’s interpre-
tation of both Old and New Testaments.
The gospel which conveys the benefits of
Christ’s death and resurrection to the trust-
ing hearers of his Word is key to the entire
structure of Luther’s theology, but Christ
also serves as example for the three el-
ements of Christian living, the love of
neighbor which faith produces, as it experi-
ences the crosses of daily life that accom-
pany discipleship. The claim that alone
through faith in Christ are sinners restored
to being children of God grasps and deter-
mines the whole life of the believer.

Schwarz points out that Luther under-
stood redemption above all as liberation
through Christ’s exercise of his messianic
offices as priest and king. This liberation
creates faith that permeates and governs all
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of human thinking and acting (195-237). At
the same time Schwarz emphasizes the cen-
tral and vital place of the forgiveness of sins
in effecting the new birth of God’s faithful
children (237-262). Faith clings with utter
certainty to the gospel’s promise in the
midst of continuing Anfechtungen; faith re-
mains steadfast in listening to God’s Word
and prayer. Imitating Luther’s own use of
the visual image in his publications, the
book takes Lukas Cranach’s »law/gospel«
woodcut as the basis for explaining how law
and gospel function in working repentance
and faith (184—205). Luther’s own use of
woodcuts in constructing his publications
becomes concrete in this helpful approach
to the justification of sinners through
God’s Word of promise. (The distinction of
law and gospel is highlighted and practiced
throughout this study.)

Schwarz emphasizes Luther’s concern
for the cultivation of the fruits of faith and
assesses in detail how Luther avoided a
legalistic straitjacket by framing the Chris-
tian life in the world with the axiom of lov-
ing one’s neighbor as oneself because trust
in Christ makes life secure and leaves de-
fensiveness behind. Faith sets loose a »Le-
bensmacht« that brings God’s love into the
believer’s life and through that life into the
world. Yet this faith wages a continuing es-
chatological struggle with the devil, who at-
tacks the trust placed in Christ (361-380).
Luther’s emphasis on God’s lordship does
not diminish his insistence on human re-
sponsibility in the exercise of the tasks that
God made part of being human at creation.
The distinctions of the two kingdoms (»Rei-
chen«) und the two realms (»Regimenten«)
provide the framework for the uses of the
law in the Christian life, for they define the
spheres of responsibility (» Verantwortungs-
felder«) in which love for the neighbor be-
comes concrete. However, love is not re-



strained by these realms but goes beyond
the normal boundaries of responsibility de-
termined by them when the opportunity
arises (407-442). The distinction of the two
kinds of righteousness means that human
obedience to the law always remains the
product of God’s love and never contributes
to the standing of human beings in God’s
sight.

Baptism and the Lord’s Supper emerge
as means of grace frequently throughout the
book. Treatments of the two sacraments as
distinct topics bring the volume to a some-
what abrupt end, as the concluding topics
in a discussion of the church that pres-
ents the »distinction and connectedness«
(»Unterscheidung und Verbundenheit«) of
the two forms of »Gemeinschaften« in the
Christian church, in its forms as spiritual
(»geistliche«) und embodied (»leibliche«).
Schwarz shows how the spiritual author-
ity of the priesthood of the baptized that
Luther proclaimed in sermons and lectures
throughout his life complements his strong
belief in the necessity of the public office of
God’s Word. That Word binds the experi-
ence of the church’s life on the local level to
the spiritual communion of saints through-
out the world.

This volume places the historical re-
cord in its late medieval context before the
readers. It has less of the suggestions for
direct application to current issues in sys-
tematic terms that we find in other recent
presentations of Luther’s way of conveying
the biblical message. Thus, its overall struc-
ture and its generous offering of quotations
from Luther’s own hand carry readers into
the sixteenth century, permitting them to
make their own use of the record of his
thinking that the reformer bequeathed to
the church. The gathered reflections of a
scholar of Schwarz’s experience in convers-
ing with Luther give readers a treasure-

chest of insight and stimulation from which
to explore their own contexts and fashion
their own use of his way of bringing others
into Scripture. Students and scholars alike
will be enriched by the author’s aphoristic
syntheses of key ideas and expressions in
Luther’s writings and by his detailed ana-
lyses of familiar and not so familiar elements
of Luther’s thought.

Saint Louis Robert Kolb

ANDREAS STEGMANN: Luthers Auffassung
vom christlichen Leben. Tibingen: Mohr
Siebeck 2014. XI. 549 S. (Beitrige zur histo-
rischen Theologie; 175)

Die Lektiire dieses Buches ist aulerordent-
lich lohnend, aber keine leichte Kost. Gute
Kenntnisse der lateinischen Sprache sind
unabdingbar. Die oft in den Haupttext ein-
geflochtenen, nicht selten recht langen
Zitate in lateinischer und frithneuhoch-
deutscher Sprache werden manchen Leser
uberfordern. Zudem muss, wer den ganzen
reichen Ertrag ausschopfen will, stets auch
die Fuflnoten lesen, weil sie oft inhaltlich
weiterfithren.

Es handelt sich um die zum Druck ge-
brachte Habilitationsschrift des Verfassers
fiir das Fach Kirchengeschichte an der Theo-
logischen Fakultit der Berliner Humboldt-
Universitidt. Seine Darstellung der Ge-
schichte der Erforschung von Luthers Ethik
hat er ausgegliedert und im Lutherjahrbuch
2012 abgedruckt. Auf den Seiten 6-8 des
hier zu besprechenden Buches hat er sie zu-
sammengefasst und manche von ihren Er-
gebnissen auch an anderen Stellen fruchtbar
gemacht (etwa auf 169-173). Die Gliede-
rung ist sehr iibersichtlich. Die vier Haupt-
teile sind chronologisch angeordnet.
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